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 111 PreliminaryNotesPreliminaryNotes
ALALCtablesoftheLibraryofCongressareusedforallromanizations.1Wordsandphrases thatarenowcommonlyfoundinanEnglishdictionaryarenotromanized.2ThusQuraninstead of Qur’n, Muhammad instead of Muḥammad and surah instead of srah  are used. The exceptioniswhenatextisbeingquotedinwhichcasetheoriginalromanizationispreserved.
Thewordsareromanized(andthusitalicized)whenanexplicitreferenceneedstobemadeto theoriginalArabicworddespiteitspresenceinEnglish.Forexample, SratYnus insteadof surah Ynus .
English translations for the Biblical text are taken from The Bible: Revised Standard Version .
(Swindon:BibleSociety,1971).Allothertranslationsinthisthesisaremyown,exceptwhere explicitlyattributedtoanothersource.3
Verses from the Quran are referenced using the surah :verse  format. Where the reference is quotedintext,theformatQ2:1isusedtoreferto,forexample,SratalBaqarah ’sfirstverse.
Similarly,forclassicalcommentaries,referencesareprovidedbycitingtheversesinaddition
 1Thesetablescanbeaccessedat http://www.loc.gov/catdir/cpso/roman.html . 2Forthisthesis,IhaveespeciallyreliedonMerriamWebster. 3IhavebenefittedgreatlyfromtheQurantranslationsofArberry,Asad,AyubKhan,Daryabadi,Hilali andKhan,Iṣlḥ,Mawdd,QaribullahandDarwish,Pickthall,Shakir,SherAliandYusufAli.Ihavealso mademanyofthemavailableat http://www.islamitexts.org .
 v
 
 tothepagenumberofaparticularedition,e.g.“alRz, Tafsr,3:299,commentaryforQ3:96”.4
Narrativesfromthevariouscollections,suchasthoseby῾AbdalRazzq,alBukhr,Muslim ibn Ḥajjj are quoted using the narrative number (in addition to the page number from
Ibrhm,alKutubalSittah ).Thisshouldhelpthereaderlocatethenarrativesmoreeasilysince thepreciseeditionof ḥadth collectionsishardtofind.
Datesareprovidedusingthe hijrandGregoriancalendarsseparatedbythesymbol/bothfor yearsaswellascenturies.Thus,itwouldbestated“theProphetisreportedtohavearrivedin
Medinaon“12RabʿI1/24September622”.5 Where the hijr dates are not provided in the sourcematerials,theconversionto hijrwasapproximated.6 
 4Thisisalsohelpfulifonechoosestousewebsitessuchas http://www.altafsir.com . 5SeeMuḥammadinEI 2,section“MuḥammadinMedina”. 6IhaveusedMicrosoft.NET2.0’sSystem.Globalization.HijriCalendarclass.See http://msdn.microsoft.com/enus/library/system.globalization.hijricalendar.aspx ,especiallythe remarkssection.TheURLwasaccessedonFebruary17,2013.
 vi
 
 222 IntroductionIntroduction
TheQuranhashadanextraordinaryimpacton thesocial,politicaland legalsystemsofthe variousMuslimsocietiesthroughoutthehistory,whichcontinuesintothepresenttimes.The constitutionsofseveralMuslimmajoritystatescanonizeIslamiclawandthustheQuranforms thebasisoflegalpreceptsinthosecountries.7Thisisbynomeansarecentdevelopment.The
Quran formed the foundation of the legal codes in the earliest Muslim empires and was extensivelyutilizedbythejuristsincourtproceedings.Inthefirstcivilwarfoughtbetween
Mu῾wiyah ibn Ab Ṣufyn and ῾Al b. Ab Ṭlib over ῾Uthmn ibn ῾Affn’s death, when the former’s soldiers were at the verge of a defeat, they are reported to have put copies of the
Quran at the top of their weapons demanding that God’s word be used for arbitration.8
ApparentlyʽAl’smenyieldedtothedemandwhichledadisenfranchisedgrouptobreakoffin retaliation claiming that the Quranic precepts had already decided the issue of ῾Uthmn’s death. 9IntheMuslimhistory,thisgroupwouldcometobeknownasthe Khawrij ,anglicized asKharijites.Thisepisode,bynomeansananomaly,highlightsthepivotalrolethattheQuran
 7 See Brown, Nathan J. and Clark B. Lombardi. “Do Constitutions Requiring Adherence to Sharia ThreatenHumanRights?HowEgypt'sConstitutionalCourtReconcilesIslamicLawwiththeLiberalRule ofLaw,”AmericanUniversityInternationalLawReview 21(2006):379435at381383and397. 8Hodgson, Venture ,1:214. 9Hodgson, Venture ,1:215.
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 playedinearlyMuslimdiscourses.Itcontinuedtosimilarlyoccupyapredominantpositionin theUmayyadandAbbasiddynasties,10 aswellaslaterMuslimempires.
Atthesametime,theQuranalsoholdsacentralplaceintheMuslimreligiouslife.Thefive daily prayers include recitation of parts of the Quran by heart, and its verses arerecited at importantoccasionssuchasweddingsanddeaths.Eventherecitationisconsideredaformof worship and supposed to earn one reward from God. Numerous commentaries and texts discussingtheQuranhavebeenproducedsinceitsearliestdaysand,inturn,ithadaprofound impact on the Arabic language and literature. The Quran belongs to the category of texts which, in Bruce Fudge’s words, “are granted unimpeachable authority, unquestioned authenticity and most importantly a cultural and intellectual centrality. This latter may be theological,legal,literal,linguisticorsomecombinationthereof.” 11 
The Quran was composed in the seventh century in the Arabian Peninsula.12  It engaged in intricate polemical debates with Jews, Christian and the Pagans, and when the Prophet
Muhammadwaspreachingitsmessage,hisopponentsallegedthathehadfabricatedit, 13 he wasapoet, 14 andthatthe jinn hadtaughtittohim. 15 TheQuran,amongitsotherresponses,
 10 ForadetailedexpositionoftheroleoftheQuraninthepoliticalarenaintheearlierMuslimempires, see Thepoliticsofexegesis inAbdulRaof, Schools ,5583. 11 Fudge, Hermeneutics ,2. 12  The author is aware of the opinions that hypothesize a postseventh century formulation of the Quran.Thesearediscussedatlengthinchapter3. 13 TheQuran11:13. 14 TheQuran21:5,52:30,69:41. 15 TheQuran37:36,81:22.
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 insistedthatitvalidated“whatwaswiththem”, 16 it“attestedthepreviousmessengers”, 17 and furtherstateditscriteriaofhowtodeterminewhetheritwasdivinebycallingitsopponentsto
“produceanotherdiscourselikeit.”18 Whenitmadeitsclaimtoproduceanotherdiscourselike it,italsodeclaredthateven“ifallmankindandjinn weretocometogethertobringthelikeof thisQuran,theywouldnotbeableto.” 19 Theirinabilitytoproduceasimilartextwouldthen establishitasGod’sworkinsofarasitsintendedaudienceswereconcerned.Keepingasidethe discussionofitsdivinityandinimitability,someimportantquestionsariseforanyonewanting tostudytheQuran.Whattypeofdiscourseisitandwhatdoesitsmessagecontain?Whatisthe contextoftheattestationofthepreviousmessengers,andwhatdoesitreferto?Inadditionto thesequestions,oneisalsofacedwithseverallinguistic,historicalandhermeneuticalbarriers thatneedtobeovercometoappreciateitasaliterarywork.
TheQuran’stextisreportedtohavebeenintenselystudiedandanalyzedsincetheProphet’s time. 20 Aswithanyotherliterarywork,theQuran’scontentsgiveinsightsintoGod’srhetorical positioning, His purpose and even His personality, since He is considered its author by the
Muslims.21 HeclarifiesHisexpectationsfromitsfollowers,Hisjudgmentsandopinionsabout
 16 TheQuran10:37.Thisisareferencetootherreligiousscriptures. 17 TheQuran37:37. 18 TheQuran52:34.Alsosee2:23,10:38,and11:13whichnarratethesameclaimagainstoneormore surahs. 19 TheQuran17:88. 20 AlKhaṭṭb, Bayn ,21in ThalthRas’il . 21  I am acutely aware that God being the author of the Quran is not endorsed by nonMuslims. Nonetheless, I move forward withthis assumptionto avoid separating an ‘author’ fromGod asthat unnecessarilycomplicatesthecomprehensionoftheissue.ThereareversesthatrefertoHiminthird
3
 
 the individual and societal behaviors, and His ideas of the unseen, such as the angels, the
HeavenandtheHell,andtheJudgmentDay.AlthoughtheQuraniswritteninanestablished language,itnonethelessartisticallydifferentiatesitsstylefromtheliterarygenresofthatera.
SincetheQurancontainssomerhyme,itdoesnotstandasplainprose.Atthesametime,italso lacksregularmetersforittobeclassifiedasapoeticwork.Itseemsclosesttoanestablished styleinthepreIslamicArabiacalled saj ῾,22 yeteventhatisanareaofintensedebateamong scholars. 23 Eventhoughitslanguage,style,andcontentsaswelllegalandsocialimplications
 person,suchas“God’ssigns”(inQ10:95),whileotherssimplyrefertoHimviathefirstperson,suchas “Oursigns”(intheQ10:75).IfanauthorweretobetakenasanentityseparatefromGod,thenthesetwo setsofverseswillhavetobeunderstoodreferringtotwodistinctentitieswhichisinconsistentwith the Quran’s text, for example, “Verily, I am God, there is no other god except me, so worship me.” (Q20:14)Ifsuchanexerciseweretobeundertaken,itwouldintroduceanunnecessaryimpedimentfor our investigation since almost the entire corpus of the Quranic studies, including commentaries, criticisms, fiqh works,andthelike,treatGodasitsauthorandonewouldhavetosiftthroughthose textstodiscerntheimplicationsofthisseparationofentities. 22 Saj ῾wasaprosaicstyleoftheArabiclanguagethatdevelopedinthe jhiliyyah periodandbecame ubiquitousinthepostIslamicscholarlyworks.Sometimesreferredtoasrhymedprose, saj ῾differsfrom ordinaryproseinthatphrasesandlinesendinrhymewhilealsobeingdistinctfrompoetryforthelack ofmeters. 23  The topic of saj ῾ in the Quran is a contentious one. One group of linguists, led by alRummn (d.386/996)andalBqilln(d.402/1013),confuted saj ῾intheQuranbyillustratingstylisticdifferences betweenthetwo(Ṭabaq, Dirsah ,8693)whileanothergroupbasedtheirargumentontheQuran’s i῾jz . (Ibid.,94101.)Forexample,inhisargument,alRummndistinguished saj ῾fromtheQuran’srhyme, knownas fawṣil (sing. fṣilah ),basedontheformerbeingdependentontherestrictionsoftherhyme while the latter’s rhyme reliant on what is intended by the content and thus being superior (al Rummn, alNukat ,9799in ThalthRas’il ).OpposinglinguistsarguedthatwhiletheQuran’stextasa wholewasclearlynot saj ῾,itwasnotemptyofiteither,(Ṭabaq, Dirsah ,1016)mostlikelyrestricting themselvesonlytothestylisticaspectsofthegenre.SeeMir,“Language,”in TheBlackwellCompanion,
4
 
 emanatingfromithavebeenstudiedsincetheearliesttimes,newapproachestoitsstudyhave stillbeenproposedintwentiethandtwentyfirstcenturies,andmuchworkremainstoanalyze itinthelightofthoseapproaches.
This thesis is an attempt to study the Quran as a literary work using two of the recently proposedapproaches.Suchastudyhastwoaspectstoit.First,wehavethequestionofhowto read theQuran.Thatis,whatarethelinguisticstylesusedinit,howthetextisorganizedand howtointerpretitsmessage.Thesecondaspectofitsstudystemsfromthislastpointabout theinterpretation.Inordertounderstanditsmessage,wewouldneedadeepunderstandingof the issues that it discussed. This is indeed a vast topic since these issues spanned various disciplines, such as social, economic, religious and political. Therefore, I confine this study primarilytoasubsetofthereligiousissuesaddressedintheQuran.Thisrelationshipofthe contentwiththesocietyisnotahallmarkoftheQuranonly,ratherliteratureingeneralhasa closerelationshipwiththesocietyinwhichitisauthored.InthewordsofWellekandWaren,
“thewriterisnotonlyinfluencedbysociety:heinfluencesit.Artnotmerelyreproduceslife butalsoshapesit.” 24 Thus,thisstudynotonlylooksathowtheQuran’smessagewastailoredto the society around it, but also how it may have influenced the society in which it was authored.
Theinvestigationofthatsociety’sreligiousenvironmentleadstoyetanotherquestionabout theplacementofthetextinthehistory.ThefirsthalfoftheseventhcenturyintheArabian
 934whodistinguishesitfromtheutterancesofArabsoothsayers,i.e. Saj῾,basedonthedifferencesin “rhymeandassonance”andthe“ethicalorientation”ofthetwo. 24 Wellek, Theory ,97.
5
 
 Peninsula was markedly different from the eighth century, or even the second half of the seventh century. In the early seventh century, the Arabs were confined to the Arabian
Peninsulawithoutanyapparentcentralauthoritywhereasbytheendoftheseventhcentury, theyhadcreatedoneofthelargestempiresinhistory.Therefore,thisstudybeginswithan investigation into the period by which the text must have been formed. Once that is established,thereligiousenvironmentintheArabianPeninsulaatthattimeisexplored.The investigationofthereligiousandhistoricalcontextsiscapturedinthefirstpartofthisthesis, whichcompriseofchapters3and4.
The second part of this thesis deals with the literary devices, which enable an author to expresstheirmotiveinthemosteffectiveway.SomeofthedevicesemployedintheQuranare unusualforthosenotfamiliarwiththeSemiticlanguages,especiallyClassicalArabic.Wehave  modessuchas ḥadhf,whichisaformofellipsisextensivelyemployedintheClassicalArabicin whichwordsandphrasesareomittedandmustbecapturedfromthecontext.Thosetryingto read the Quran, especially in Arabic, may be completely unaware of such features and thus sentencesthatemploythesestylesmayevenseemincomprehensible. 25 Wealsohavechiasmus andparallelism,whichareacornerstoneoftheSemiticliteratureingeneralandtheBiblical textsinparticular.Invariably,medievalandmodernscholarshavediscussedliterarydevicesin the Quran at length, and thus we have quite a few resources for our study of these modes.
There are yet other literary issues, such as naẓm, which is the composition of words, paragraphsandchapterswithinaworktomakeacoherentwhole.Thus,thesecondpartofthe
 25 Inaddition,ifoneisreadinginEnglish,theyareatthemercyofthetranslationthatmaynotbring outtheimpliedmeaningifitisespeciallyaliteralone.
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 thesisconsistsofthreechapters.Chapter5dealswiththeliterarydevices,chapter6withthe
Quran’scompositionandtextualanalysisofselectissues,andchapter7attemptsareadingof
SratYnus inlightoftheprinciplesdiscussedintheprecedingchapters.Thechoiceof Srat
Ynus  is deliberate for three reasons. First, its text is manageable for this thesis’s scope.
Second,itsprimaryfocusisonthereligiousbeliefs.Third,itpresentssomeideasabouta rasl thatarediscussedatlengthinthesurah.Thissurahbeginswiththesecondversequestioning whetheritis“strangeforthepeople”thatascripturewere“revealedtoamanfromamongst themtowarnthepeopleandgivegladtidingstothosewhobelievethattheyshallhavehigh rankwiththeirlord.”Italsonotestheresponseofthedisbelieverswho“say,‘Heisclearlya sorcerer.’” 26 Theseversesactasthetopicsentencesforthissurah,andtherestofthesurah,it willbeshown,addressestheconcernsraisedinthese.
2.12.12.1 MethodologyMethodology
Atthispoint,itseemspertinenttogoovertheresourcesemployedforthestudyoftheQuran asliterature.Whilethecompletebibliographyisattheendofthisthesis,prominentworks, someofwhichwerealsoutilizedforthisthesis,arediscussedinthissection.
Withinclassicaltexts,theworksthatdealwiththevariousliteraryandlinguisticaspectsofthe
Quran, and could aide in the investigation of this topic, can be broadly divided into three categories.FirstarethecommentariesontheQuran,called tafsr (singular tafsr )inArabic.
Generally, every  tafs īr meticulously goes through individual verses, often individual words,
 26 TheQuran10:2.
7
 
 analyzing their grammar, lexicography, content and implications. These are typically multi volume works often spanning thousands of pages due to their exhaustive treatment of the
Quranictext. 27 Thethreemostrenowned tafsr ofthemedievaleraarebyalṬabar,alRz and alZamakhshar, and I have benefitted from all these although where necessary, I have investigatedother tafsr aswell.
Thesecondcategoryisthatof ῾ulmalQur’nworks.Unlikethecommentarieswhichprogress inaversebyversefashion,thesetextstakeaholisticapproachtofamiliarizethereaderswith variousissuesofimportanceinthefieldofQuranicstudies.Therenownedexamplesofsuch works include alSuyt’s alItqn f ῾Ulm alQur’n, which is considered a milestone in the developmentofthisbranchofQur’ ānicstudies,andalZarkash’s alBurhnf῾UlmalQur’n.
Thesecoveralargenumberoftopics,includingthoserelatedtothehistoryoftheQuran,the compositionofitstext,thedivisionofMeccanandMedinansurahs,andtheQuran’slanguage andgrammar.Withinsuchworks,discussionsrelatedtovariousQuranicverses,suchastheir structure, language, and implications, are also commonly found. However, most such works
 27 Becauseofdifferencesintheauthors’preferences,thepredominantstyleofanygivencommentary, usuallyclassifiedasthe“genre”withinthefoldof tafsrstudies,canbelongtooneofthesecategories: legislative,linguistic,periphrasticandnarrativetocountjustafew.SeeAbdulRaof, Schools ,2830for the list of genres. Despite such a categorization, it may, however, by no means be the only genre embodied in the commentary, and thus a single commentary often incorporates multiple “genres” based on the immediate need of its author and its applicability to the purpose of the commentary. Walid Saleh argues that such a schematization is not necessarily visible in the tafsr literature, and additionally, it poses a problem of classification when one commentary incorporates multiple “elements” as expressed by Goldziher. See Saleh, Quranic Exegesis , 1423 for a discussion of tafsr classification.
8
 
 attempttobeexhaustiveintheirdiscussionoftheissuespertinenttothestudyoftheQuranas opposedtocoveringthecompletetextoftheQuran,asisthecasewiththe tafsrworks.
The third category, commonly referred to as i῾jz alQur ’n, consists of works written to demonstratetheinimitabilityoftheQuran.Whileoftentheologicalinnature,theseworksalso undertake linguistic and hermeneutical discussions that are pertinent to understanding the
Quran as a literary text. Thus, we find, for example, that in alNukat f I῾jz alQur ’n , alRummnarguesthat i῾jz isofseventypes, 28 andthenspendsallbutfiveoutoftwentynine pagesdealingwithoneofthem: balghah .Hedivides balghah intosometencategories 29 and deals with them in extreme detail. For instance, he breaks jz , one of the subcategories of balghah , into two further categories, ḥadhf  and qaṣr, and then provides example for their varioususagesintheQuran. 30 For isti ῾arah ,anothersubcategoryof jz ,accordingtomycount heprovidessomefortysixexamplesfromtheQurandiscussingtheimplicationsofthewords usedintheverses. 31 
Fromthemodern tafsr ,IhaveusedMawdd’s Tafhm andheavilyutilizedIṣlḥ’sTadabbur .
Although I do not explicate Iṣlḥ’s methodology in this thesis, he has discussed various principles for the study of the Quran at length in his tafsr. Nonetheless, I do present his opinions on two particularly important issues: those pertaining to the arrangement and
 28 AlRummn, alNukat ,75in ThalthRas’il . 29 AlRummn, alNukat ,76in ThalthRas’il .Thecategoriesare jz , tashbih , isti ῾arah , tal’um , fawṣil , tajnis , taṣrf , taḍmn , mublaghah ,and ḥusnalbayn . 30 AlRummn, alNukat ,76in ThalthRas’il . 31 AlRummn, alNukat ,8594in ThalthRas’il .
9
 
 coherence of the Quranic surahs, and those on distinctive characteristics of a rasl that I discusslaterinthisthesis. 
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 333 PPPlacingtheTextPlacingtheTextlacingtheTextinHistoryinHistoryinHistory
Theoriginalscopeofthisthesiswasintendedtotakeasynchronicapproachtowardsexploring the literary qualities of the Quran in the form that exists with us today, limiting it to the factorsthatwouldleadonetoappreciatethetextasaliteraryworkwithoutmuchregardto thehistoryofthedevelopmentofthetext.However,wearefacedwithtwochallengeswith such an approach. The first concerns the value associated with studying the Quran in its presentform,formanyascholarhas concludedthatabettercomprehensionofthetextmay be possible if the surahs (and in many cases, groups of verses) are  studied in their chronological order, which differs from the final arrangement in the standardized version.
This naturally leads us to ask who arranged the text in its current form for it would give insightintotheperson(orthegroupofpersons)whoserecensionisinourhands.Ifthetext wasarrangedbytheProphet,itgivesusadditionalimpetustostudyitinitscurrentformfor he is considered the ultimate  source of the text in the traditional Arab accounts. In this context,theQuranthenoughttoprovideusinsightintohislifeandtheeventsthattookplace between him and his opponents as elaborated in the text. Even if we do not approach the
Quranfromabeliever’sperspective,lookingatthetextasahistoricalentitymaystillenhance ourunderstandingofitsmeaning.
ThesecondchallengestemsfromthefactthattheQuranmakesdirectandindirectreferences toseveralexternalpersonagesandeventsinadditiontothereligiousandsocietalbeliefsofthe
11
 
 Arabian society. Many of these references are to biblical prophets and events and are  thus easiertoreferencethroughexternalsources.However,quiteafewrefertoeventspertaining tothelifeoftheProphetandhisinteractionswithhisfollowersandopponentsalike.Some
Quranic narratives require even more specific understanding of when the Quran must have comeintoexistence. SratalFatḥforinstancebeginswiththe words“wehaveawardedyoua clearvictory”32 butitisunclearwhatthatvictoryis.Notonlythat,themoreskepticalofthe scholars have further questioned whether the Quran was authored in the early seventh centuryorisalaterwork,33 thusopeningupthepossibilitythatavictorycouldrefertooneof thelaterArabconquests.
We are thus bound to begin with an investigation into the dating of the Quran for our understanding of its contents would vary significantly if it were authored in the ῾Umayyad periodasopposedtoduringtheProphet’slife.Thesourcesavailabletousforsuchananalysis fallintothreecategories:1)ReportsfromtheArabicliterarysources,2)Reportsfromthenon
Arabicsources,and3)ThedatingandtextualanalysisoftheearliestQuranicmanuscripts.A scrutinyofthesesourcesconcludesthattheQuranwasauthoredinthefirsthalfoftheseventh centuryandmustthushavebeenfirstwrittendownduringtheProphet’slife.
 32 TheQuran48:1. 33 AviewtakenonbyMichaelCookandPatriciaCronein Hagarism ,seeforexamplep.18and29.Brown, Islam ,169states,“If,ontheotherhand,theQur’nwascanonizedaftertheArabconquests,thenitmay betakentoreflecttheearlyformativeperiodofIslamiclawthanshapingit.”
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 3.13.13.1 TheTheTraditionalAccountTraditionalAccountTraditionalAccountfromArabicSourcesfromArabicSourcesfromArabicSources
ThetraditionholdsthattheQuranwascompiledintoabookform, muṣḥaf ,afterthedeathof the Prophet during reigns of the first three caliphs although the accounts vary as to what reallytranspiredandtheexactchronologyoftheevents.Theseaccountssubsequentlyledto debates regarding whether the text was preserved as the Prophet left it, and whether the arrangementofsurahsandverseswasaffixedbytheProphetduringhislifetimeorifitwas modifiedafterwards.TherearetwoimportantnarrativesofthecollectionoftheQuranthat willbediscussedinthissection.ThefirstonedescribescollectioninAbBakr’sreignandthe secondwhen῾Uthmnwasthecaliph.Thesereportsmust,however,bescrutinizedagainstthe criteria established for this purpose. 34  Nonetheless, for the sake of brevity, technical terminologyandvariousdetailsareavoidedinthissectiontopresentonlyabriefsummary thathighlightsthecomplicationsoftheissue.
In a narrative reported by alBukhr,35  Zayd ibn Thbit states that during the battle of
Yammah, quite a large number of memorizers of the Quran had been killed, so ῾Umar convincedAbBakr,whowasthecaliphatthattime,thathemustarrangeforthecompilation oftheQuran.InitiallyreluctantAbBakrgaveinto῾Umar’sunflinchingpressuredespitethe former’sconcernastohowcouldheundertakeataskthattheProphethimselfhadnot.They
 34 ThisopinionhasalsobeenvoicedbyJohnBurtonwhostatesin Collectionofthe Quranthatthereports onthistopicareconflictingenoughthattheymustbescrutinizedappropriately.SeeBurton, Collection , 227and2345. 35 ThesummaryinthissectionisderivedfromalBukhr, Ṣaḥḥ,432(narrativeno.4986),althoughthis narrativehasbeenreportedinmanyothercollectionswithvariousvariations.SeeSaleem, Collection , 7576.
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 then similarly persuaded Zayd, one of the Prophet’s scribes, to embark on the mission to collecttheQuran,somethinghehadalsoinitiallyrefusedcitingthesamereasonasAbBakr.
Afterhavingbeenconvinced,ZaydcollectedthetextoftheQuranfromvariousmaterialson whichithadbeenwritten,aswellasfrom“people’shearts.”Thenhefoundtwoversesof Srat alTawbah withAbKhuzaymahthathedidnotfindelsewhere.ThiscompiledQuranwaskept withAbBakrandafterhisdemiseitwaspassedonto῾Umar,andthentohisdaughterḤafṣah at῾Umar’sdemise.
AsecondnarrativeonthecollectionoftheQuranchronologicallyfollowsthefirstone.During thebattleofArmeniaandAzerbaijan,ḤudhayfahibnalYamnfearedthatthepeoplediffered intheirrecitationsoftheQuranandthuspleadedto῾Uthmn,thecaliphatthetime,thathe save the unity of the nation ( ummah ) so they would not differ in their scriptures. ῾Uthmn recalledthecopythatwasalreadywithḤafṣahandorderedZaydibnThbit,῾AbdAllahibn
Zubayr,Sa῾dibnalĀṣand῾AbdalRaḥmnibnalḤrithtocopy(orrewrite)itinmanuscripts.
If they were to disagree with Zayd, then ῾Uthmn’s order was to write it in the dialect of
Qurayshforthatiswhatitwasrevealedin.Onceanumberofcopieshadbeenmade,῾Uthmn senttheoriginalbacktoḤafṣah,andsentacopytoeveryprovinceorderingthatanymaterials containingtheQuranictextbeburnt.Zaydissupposedtohavesaidthataversefrom Srat al
AḥzbwasmissedbyhimwhenmakingcopiesandsinceherememberedhearingtheProphet reciteit,theysearcheduntiltheyfounditwithKhuzaymah. 36 
 36 ThesummaryforthisnarrativehasbeenderivedfromalBukhr, Ṣaḥḥ,43233(narrativeno.4987) althoughthisnarrative,likethepreviousoneregardingcollectioninAbBakr’stime,hasalsobeen reportedinvariouscollections.
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 3.1.1 ObjectionstotheObjectionstotheTTTTraditionalraditionalraditionalAAAAccountccountccount
Thesenarrativeshaveseveralproblemsbothinthetextandinthechainsofnarration( isnd ).
Asforthefirstone,Wattstatesthatit“isprobablynotauthentic,” 37 andholdsitunlikelythat until the time of the Prophet’s death “there had been no authoritative record of the revelationsandnoattempt tobringsome orderintothem.” 38 Watt’sassertionisquite valid becausethenarrativeitselfyieldstothefactthatthereweremanyMuslimswhohadalready memorized the Quran. If they had already done so, what arrangement and order were they following? Yet another issue is that the number of memorizers who died in the battle of
Yammahisalsosmall, 39 whichmakesitevenmoreunlikelythatthis couldpromptAbBakr toactonit.Insomereports,itis῾Umar 40 whoorderedthefirstcollectionoftheQuran.
Asfarasits isndisconcerned,IbnShihbalZuhr,whoappearsinallthechainsofnarration, has been considered as highly unreliable by the scholars such as alShf῾, Ibn Ḥajar al῾Asqaln,andalDhahab,41 andthushisnarrativeswerenotacceptedbythem.
The second narrative also poses several problems. It would, for instance, be surprising that when writing the first copy of the Quran, Zayd missed a verse but remembered it a second
 37 Watt, Introduction ,32. 38 Watt, Introduction ,4041. 39 Watt, Introduction ,41;Motzki,“TheCollection,”7;Saleem, Collection ,7787.BothSaleemandMotzki mentionthatSchwallytoocriticizedthisnarrativebasedonthisreasonwithSaleemcitingNöldeke, TheodoreandFredrichSchwally, GeschichtedesQorans (TrkhalQur’n ),translatedbyGeorgesTamer, 1st ed(Beirut:KonradAdenauerStitfung,2004):253. 40 AlSuyt, Itqn ,1:7679;Watt, Introduction ,41. 41 Saleem, Collection ,108111.
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 time. Now ῾Umar was a caliph for more than twenty years during which, it is claimed, an officialcopywaskeptwithhim.Ifthatwereso,notonlydidnooneeverfindoutthatitwas missing a verse, but it seems that even when this copy was prepared, it was not checked thoroughly despite the fact that there were many people who had memorized the Quran, especiallyifweweretoacceptthenarrativeofthecollectionorderedbyAbBakr.Asforthe chainsofnarration,IbnShihbalZuhrappearsasthecommonlink,who,ashasbeenstated earlier,wasconsideredunreliable. 42 AlṬabar,whosecommentaryontheQuranisoneofthe earliestones,hasreliedonvariationsofboththesereports, 43 allofwhichhavedefectssimilar to the ones discussed earlier, and all of which have Ibn Shihb alZuhr in the chains of narration.
John Burton argues that Nöldeke, who wrote the first western treatise on this subject, and
Schwally, who later edited it, had failed to differentiate between jam ῾ alQurn and jam ῾ alMuṣḥaf .44 Whiletheformerdoesnotnecessarilyneedtobecomposed inabookform,the lattermustbe.Thisisalreadyevidentfromthetwonarrativesdiscussedearlierwherethetext inthecompiledformwasverifiedfromvariousmaterialsaswellasfromthememoriesofthe people.
 42 Saleem, Collection ,182. 43 AlṬabar, Jmi ῾,1:5458. 44 Burton, Collection ,225.
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 3.1.2 OpposingOpposingNNNNarrativesarrativesarratives
The narratives mentioned earlier are also in contradiction with several other narratives in whichwefindexplicitreferencesto muṣḥaf ,thatis,theQurancompiledinabookform.Our presentationoftheseopposingnarrativesistoprovidecontextfortheaforementionedones that purport that a collection of the Quran took place during ῾Uthmn’s time. As these narratives shall indicate, Islamic tradition is rampant with reports that directly state or indicate that the Quran had already been collected during the time of the Prophet himself.
Thus, even if the reports concerning the collection of the Quran during Ab Bakr and
῾Uthman’scaliphateswereacceptedasauthentic,wearechallengedwithdeterminingwhich setofreportstogivepreferenceto.
YazdibnAb῾UbaydreportedthathewaswithSalamahibnalAkwa῾whowouldpraynextto thepillarwhichwasneartheplacewherethe muṣḥaf waskept,andhehadseentheProphet praythere. 45 Thisspecificallusiontoa muṣḥaf indicatesthatawrittencopyoftheQuranwas likely kept in the mosque for general use. ῾Umar ibn ῾Abd Allh reported that the Prophet forbadethemfrom“travelingtotheenemyterritorywiththeQuran,”whichbothBukhrand
Muslimhaveinterpretedtomean muṣḥaf .46 Itisevidentthatthisprohibitiondoesnotmake senseunlessitreferredtoawrittencopy.ṬalḥahibnMuṣarrifisreportedtohaveasked῾Abd
AllhibnAbAwfáiftheProphethadleftanywillstowhichherepliedthathehadleft kitb
 45 AlBukhr, Ṣaḥḥ,42(narrativeno.502);Muslim, Ṣaḥḥ,757(narrativeno.1136). 46  AlBukhr, Ṣaḥḥ, 240 (narrative no. 2990); Muslim, Ṣaḥḥ, 1013 (narrative nos. 383941); Mlik, Mu’aṭṭ’ ,258(narrativeno.1865).BothBukhr’sandMuslim’sheadingsforthesenarrativesusethe term muṣḥaf .
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 Allh,thatisthebookofGod. 47 Onceagaintheword kitbherewouldindicateareferenceto somethingthat’swellknown,thatis,amanuscriptoratleastanorganizedcollection.
Inonenarrative,QatdahaskedAnasibnMlik,“whocollectedtheQuran( jam ῾alQur ’n)in thetimeoftheProphet?”Hereplied,“Four(persons),allofwhomwerefromAnṣr:Ubayyibn
Ka῾b,Mu῾zibnJabal,ZaydibnThbit,andAbZayd.” 48 Thephrase jam ῾alQu’rnusedinthis narrativecanmeanboththememorizationoftheQuranoritscollectionalthoughitismore likelytobethefirstone,makingareferencetothosepeoplewhowereknowntoAnastohave memorized the Quran. In another narrative, Anas states that four had collected the Quran whentheProphetdied,andmentionstheabovelist,replacingAbalDard’inplaceofUbayy ibnKa῾b. 49 
Thislistisnotexhaustiveandmanymorereferencesexistinthenarrativesthatindicatethat the Quran had become a part of everyday life for the Muslims, including loud recitation in prayers,personalreadingofthecompanionswiththeProphet,teachingoftheQuran,andits memorization. 50  For example, ῾Abd Allh ibn Mas῾d, a companion of the Prophet, reported thathelearntmorethanseventysurahsfromtheProphet. 51 IbnMas῾dalsoreportedthathe recited SratYsuf totheProphetwhoappreciatedhisrecitation. 52 TheProphethimselfwas
 47 AlBukhr, Ṣaḥḥ,220,366and435(narrativenos.2740,4460,and5022.) 48 AlBukhr, Ṣaḥḥ,309and434(narrativesno.3810and5003respectively.) 49 AlBukhr, Ṣaḥḥ,434(narrativeno.5004.) 50 Foradetailedlistofnarratives,seeSaleem, Collection ,5067. 51 AlBukhr, Ṣaḥḥ,434435(narrativeno.5000). 52 AlBukhr, Ṣaḥḥ,435(narrativeno.5001).
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 seentohavebeenreciting SratalFatḥonhiscamelatthetimeoftheconquestofMecca.53 He onceaskedYaḥyá,andinsomenarrations῾AmribnMurrah,torecitetheQurantohim.The narratorsaysherecited SratalNis’untilacertainverse(number41intoday’sQuran)when theProphetaskedhimtostop,andhiseyeshadtearsinthem. 54 Inaddition,iftheQuranwas being recited loudly in three of the five daily prayers as is the common practice today, it becomes difficult to envisage that these memorizers were reciting the surahs and verses in different orders, and would be satisfied with it especially when they were being led in the prayers with a recitation markedly different than what they personally believed to be the
QurantransmittedfromtheProphet.
Thus, several medieval Muslim scholars also had differing opinions from the one that emphasizedthattheorganizationoftheQurantookplaceaftertheProphet’sdemise.AlSuyṭ tells us of alZarkash and AbJa῾far ibn alZubayr both of whom held the opinion that the surahorderwasestablishedbytheProphet. 55 AlSuyṭrecountsseveralscholarswhoheldthe opinionthattheQuranwaswrittendownorsurahsarrangedbytheProphetwithsomeeven attributingittodivineguidance,suchasalBayhaq(knaalQur ’n ῾alá ῾ahdalnabmurattiban suwarihi ῾aláhadhaaltartbillalanflwabir’ah )56 ,AbJa῾faralNuḥs(tlfalsuwar ῾aláhadha
 53 AlBukhr, Ṣaḥḥ,350,413,4367and629(narrativenos.4281,4835,5034,5047and7540respectively). 54 AlBukhr, Ṣaḥḥ,3778,4378(narrativenos.4582,and5050,5055respectively). 55 AlSuyṭ, Itqn,1:80. 56 AlSuyṭ, Tartb,323.
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 altartb min rasl Allh),57  and others. Ab Bakr alAnbr stated that whoever changed the orderoftheQuranicsurahshasviolatedtheQuran’s naẓm.58 
Asstatedearlier,thesenarrativesprovideuswiththedatathatacollectionoftheQuranafter theProphet’sdemiseisnottheonlyopinioneventhoughitseemstohavetakenaprominent placeduringtheUmayyaddynasty.BurtonbelievesthattheQuran’scollectionwasassociated with ῾Uthmn to protect him against antiUmayyad sentiments. 59  Based on the theory of tawtr, he went a step further to conclude that “what we have today in our hands is the muṣḥaf ofMuhammad.” 60 
3.23.23.2 EarliestEarliestManuscriptsManuscriptsManuscripts
AyetanothersourcethatcouldleadtothedateoftheauthorshipoftheQuranwouldbeany manuscriptsdatingbacktothetimeoftheProphetorshortlythereafter.Untiltheturnofthis century, the earliest Quranic manuscripts had only been dated to the beginning of the second/eighthcentury.61 Themostcommonmethodfordatingamanuscriptistheestimation ofthephysicalageoftheparchmentsusingradiocarbondating.Thisisoftencombinedwith paleography to study the scripts, strokes and alphabet styles that may have evolved in a
 57 AlSuyṭ, Tartb,33. 58 AlSuyṭ, Tartb,32. 59 Burton, Collection ,22931. 60 Burton, Collection ,23940. 61 SeeWhelan,“Writing,”113147forasurveyofearliestQuranicmanuscriptsandtheirdating.Alsosee p.120whereshementionsthepossibledatingoftheCBL1404manuscripttothefirst hijrcenturybyA. S. Yahuda, from whom the manuscript was purchased, but Bernhard Mortiz and Joseph Karabacek ascribedsecondand/orthird hijrcenturies.
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 particular geography and time period. Textualcritical analysis forms yet another plausible meansforagingthemanuscriptsand,inthecaseoftheQuran, qir’tliteraturehasalsobeen recently employed to assess its validity against the manuscripts. Our focus in this section, however,willbeontheradiocarbondatingandtextualanalysis.
RadiocarbondatinginitiallyprovidedsuchlargerangesfortheQuran’smanuscriptsthatthey could not be of much use to estimate relatively accurately the period of the Quran’s formulation.Forexample,testsontwofragmentsyieldedtheirdatestobebetween595–855CE and 775995 CE, with 95% probability.62  The scientific techniques now being used for archeologyhavestartedtoyieldshorterdateranges.Thus,aparchmentofaprivatelyowned fragmentoftheQuranwhichwas“mostlikely”supposedtohavebeen“madebetweenAD610 and AD720,” was radiocarbon dated at a later time and was revised to have been “made betweenAD609andAD695.” 63 
Morerecently,foliosfromone ofthemanuscripts 64 oftheṢan῾’finds,labeled0127.1,65 has
 62 Dutton,“AnUmayyadFragment,”64. 63 Dutton,“AnUmayyadFragment,”6364. 64 Thisisnotacompletemanuscriptthough,butcontainsreasonablylargeamountoftext.Forinstance, partsof SratalM’idah,SratYsuf,SratHd ,SratalḤajj ,SratalAḥzb ,quitelargepartsof Sratal Baqarah , Srat alNaḥl, Srat Maryam , Srat alṢfft , Srat alḤijr , almost all of Srat alRa ῾d, and all of SratalTawbah existinthemanuscriptalongwithfragmentsofothersurahs. 65 ThefirstnumberinthenumberingschemeoftheṢan῾’manuscriptsidentifieshowmanylinesdothe foliosofamanuscriptcontain,thesecondnumberidentifiesthelengthincentimetersofeverylineand thethirdnumberisthenumberofthemanuscriptwithsuchascheme.Lackofconsistencyineitherthe numberoflinesonthefoliosofamanuscriptorthelengthofthelinesisindicatedby1.Thus,the01 27.1indicatesthatthenumberoflinesonthefoliosofthismanuscriptisnotconsistent,thelinesare
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 been studied by Elisabeth Puin, Behnam Sadeghi and others.66  One of the folios was also
 broughttotheStanfordUniversityforstudy,whichisreferredtoasStanford’07inthepapers
 subsequentlypublished bySadeghiand others.67  Analysisofthelowertextshowsittohave been written in the Ḥijz script,68  which makes it having brought in use within the first century AH. 69  Additionally, the radio carbon dating performed at Stanford found the
 parchmenttobeolderthan25AH/646CEwith75%probability,andolderthan35AH/655.5CE
 with91.8%probability.70 Withthesedates,thismanuscriptisoneoftheearliestonesavailable toustoday.Thelowertextofthepalimpsestisconsideredasnon῾UthmnicbybothSadeghi
 about 27 centimeters long, and it is the first manuscript with such a configuration. See Dreibholz, “Treatment,”131145forthepreservationprocessofṢan῾’manuscriptsandespecially1401forthe numberingscheme. 66  Behnam Sadeghi, along with others, has published two papers that discuss the dating and the contents of the manuscripts in detail. Elisabeth Puin has also published papers on the Ṣan῾’ manuscriptsonpaleographicandtextualanalysis.ThediscussiononṢan῾’manuscriptsinthissection drawsfromthesepapers,whichwillbereferencedappropriately. 67  Sadeghi, “The Codex,” 348. It must be kept in mind that this folio is not kept at the Stanford University,seeSadeghi,“TheCodex,”343,note1.AlsoseeSadeghi,“Ṣan῾’1,”13,note29wherethis issueisexplicitlyclarified. 68 Puin,“Koranpalimpsest:TeilIII,”233;Sadeghi,“Ṣan῾’1,”27. 69 Puin,“Koranpalimpsest:TeilIII,”233. 70 Sadeghi,Bergmann,“TheCodex,”353.Inadditiontotheageprovidedinthetext,Ihavereadthe probabilitiesofffromTable1.UweBergmann,PhilipManning,andRoyWogelius,“ChemicalMapping of Paleontological and Archeological Artifacts with Synchrotron XRays,” Annual Review of Analytical Chemistry ,2012,no.5:361389,statesatpage371that“theparchmentwasradiocarbondatedtothe timeoftheprophetMuhammad,”andthencitesSadeghi,“TheCodex.”Itismycontentionthatthis statementisnotanaccurateoneandissupersededbytheradiocarbondataprovidedin“TheCodex”.
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 andPuinbecauseofitsvariationsfromthe῾Uthmniccodex.71 Sadeghiarguesthatitoughtto bethetextofoneoftheProphet’scompanions,whichmayhavebeencopiedfromaparent manuscript,72 andthuslabeledasC173 byhimforreference,anidentifierthatIwillemployin thissection.Imustclarifyatthispointthatthedatafromradiocarbondatingdoesnotallowus to conclude that the manuscript necessarily belonged to a companion, although it is quite possible.Itistheactualtextthatisascribedtohimandcouldhavebeencopiedbysomeone elseinthismanuscript. 74 
Asmentionedintheprevioussections,thetraditionalMuslimsourcesregardoralrecitationof the Quran as an important practice of the early Muslim community. Brockett argues in his comparisonofḤafṣandWarshtransmissionsforasimultaneousoralandwrittentraditionof theQuranthat,
 if the Qur’n had been transmitted only orally for the first century, sizeable
 variationsbetweentextssuchasareseeninthe ḥadth andpreIslamicpoetry
 would be found, and if it had been transmitted only in writing, sizeable
 variationssuchasinthedifferenttransmissionoftheoriginaldocumentofthe
ConstitutionofMedinawouldbefound.ButneitheristhecasewiththeQur’n.
Theremusthavebeenaparallelwrittentransmissionlimitingvariationinthe
 71 Puin,“Koranpalimpsest:TeilIII,”237;Sadeghi,“TheCodex,”384;Sadeghi,“Ṣan῾’1,”20. 72 Sadeghi,“TheCodex,”345;Sadeghi,“Ṣan῾’1,”20. 73 Sadeghi,“TheCodex,”344;Sadeghi,“Ṣan῾’1,”17. 74 Sadeghi,“TheCodex,”383.
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 oral transmission to the graphic form, side by side with a parallel oral
 transmissionpreservingthewrittentransmissionfromcorruption. 75 
In “The Codex,” Sadeghi demonstrates that the textual differences between C1 and the
῾Uthmniccodexindicatethatoralitydidinfactplayarole,76 anobservationthatPuinhasalso similarlymadestating,“mündlicheTraditionzwareineRollespielt ”.77 Sadeghi’sanalysisisbased onthedifferencesbetweentheCompanioncodiceswithC1and῾Uthmniccodices,andthe plausibilityofthosedifferencesbeingrootcausedtoanoraltraditionorthewrittentextfor the types of variations differ between memorizers and copyists. One example that Sadeghi providesinthecontextof ḥadth isthevariationbetweenwordssuchas“say”and“tell”which areessentiallythesameinmeaningandthuscouldhavebeensubstitutedbyatransmitter.78 
BasedonthevariationsseeninC1andcodices,Sadeghistatesthat“the῾Uthmnic,C1,and theCompanioncodicesgenerallyhavethesamepassageswithinthe sras ,thatthe sras were fixedbeforethesevarioustextualtraditionsbranchedoff,inparticularbeforethespreadof the῾Uthmnicversion.” 79 ThisleadsSadeghitoconcludethattheorderofversesandsentences wasaffixedinacommonancestor,whathecallsthe“PropheticPrototype”,fromwhichboth the῾UthmniccodexandC1branchedoff. 80 Anotherinteresting observationmade inC1is thatthelasttwoversesof SratalTawbah werefound“intheexpectedplace.Sincetheyare
 75 Brockett,“ValueofḤafṣandWarshTransmissions,” Approaches ,44. 76 Sadeghi,“TheCodex,”38590. 77 Puin,“Koranpalimpsest:TeilIII,”237. 78 Sadeghi,“TheCodex,”385. 79 Sadeghi,“Ṣan῾’1,”23. 80 Sadeghi,“TheCodex,”346and409.
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 alsofoundinthe῾UthmnicQur’n,andsinceitisnotreportedthatanyCompanioncodexwas without them, these verses must have belonged to the prototype from which the C1 and
῾Uthmnictexttypesemerged.” 81 Lackofbismillhbetween SratalAnfland SratalTawbah  hasbeenascribedto῾Uthmn’steaminsomereports,but bismillhisnottobefoundinC1 either,whichimpliesthatthosereportsareunlikelytobeauthentic.82 GerdRüdigerPuinfirst mentioned a surah ordering different in the Ṣan῾’ manuscripts than that of the ῾Uthmnic recension without identifying any particular manuscript.83  Five surah sequences in C1 vary fromthoseofthe῾Uthmnicrecension,84 andthusitcouldpossiblybethemanuscripttowhich
Puin may have mentioned, confirming his claim. Theseinclude9>19,15>25,63>62,
11>8, and62>89.
3.33.33.3 ConclusionConclusion
Inthefirstpart,IarguedthatthereportsaboutacollectionoftheQuraninthetimeofAb
Bakrand῾Uthmnaremostlikelyunreliable.Imustclarifythatbysayingso,Idonotimply thataprocessofstandardizationofthescriptortextmaynothavebeenundertakenbyeither ofthem.However,thenarrativesthatpurportthemtohavecollected(jam ῾)theQuranforthe firsttimearetheonesinquestion.Additionally,wesawseveralopposingnarrativesincluding
 81 Sadeghi,Gourdazi,“Sana῾a1,”23. 82 Sadeghi,Gourdazi,“Sana῾a1,”2627. 83 GerdRüdigerPuin,“ObservationsonEarlyQur’nManuscriptsinṢan῾’”in TheQur’anasText ,107 111esp.at110111. 84 Puin,“Koranpalimpsest:TeilIII,”2539;Sadeghi,Gourdazi,“Ṣan῾’1,”24,andalso3739foratable documentingthesurahtransitionsinthelowertext.
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 somethatclaimedcollectionoftheQuranduringtheProphet’stime,orthattheQuranwasan intrinsicpartoftheearlyMuslimcommunity.
Moreimportantly,theṢan῾’manuscript0127.1ismostlikelyolderthan35AH/655.5CEwith greaterthan90%probabilityandolderthan55AH/675.5ADwith99.2%probability,85 which puts to rest the hypothesis that it was formulated during the reign of ῾Abd alMlik ibn
Marwnorthatitwasapostseventhcenturyformulation.Inalllikelihood,thismanuscriptis fromthefirsthalfoftheseventhcentury.
As far as the theories of the Quran being formed much later than what the Muslim reports claimareconcerned,SadeghiarguesthattheanalysisofC1“confirmsthereliabilityofwhat hasbeenreportedaboutotherCompanioncodices”intheearlyreports. 86 Thisimpliesthatthe earlierreportscannotbeblanklydiscreditedasunreliablealthough,withoutadoubt,alarge corpusofthosereportswasforgedorotherwiseexaggerated,andthuseachreportmustbe individuallyjudgedforauthenticity.
LeonNemoy,inhisreviewof Hagarism ,whileendorsingastudyofthetextandencouragingus toresearchtheanswerstotheissuesraisedbytheauthors,posedthefollowingquestion:
But is it more credible that the 7 th  century Arabs, or even their most astute
 leaders–theProphethimselfandthefirsttwocaliphs.[sic]AbBakrand῾Umar
–couldhavethoughtupandputintobrilliantexecutionaMachiavellian tourde
 force  worthy of a Talleyrand, a Bismarck, or a Hitler? And why should the 7 th 
 85 Sadeghi,“TheCodex,”353. 86 Sadeghi,Gourdazi,“Sana῾a1,”20.
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 centuryGreekandSyriacauthors,towhomIslamwasanabominationandthe
MuslimsthespawnofAntichrist,beregardedasbetterinformedoftheactual
 factsandmoreaccurateinrecountingthem? 87 
 
 87 Nemoy,Leon,“CroneCook’s Hagarism ,” The JewishQuarterlyReview , NewSeries ,68,no.3(Jan1978): 180181.
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 444 TheReligiousMilieuTheReligiousMilieu
TheQuranmakesdirectreferencestothebeliefsandpracticesofthevariousreligiousgroups that,accordingtothetraditionalArabaccounts,existedintheArabianPeninsulaattheeveof
Islam. The plethora of these references to the Jewish and Christian beliefs, and a large occurrenceofissuespertainingtothosecommunitiesintheQuranhasledsomecontemporary scholars to postulate that it must have been composed outside of the Ḥijz region. For instance,BrownstatesinhisintroductiontoIslam,“IfweplacetheQur’ninseventhcentury
Arabia, we can only make sense of its origins by importing significant Jewish and Christian influences into the Ḥijz – influences for which there is very little convincing evidence. It wouldseematleastplausibletosuggestthatperhapsArabiaisnotthecontextfortheorigins oftheQur’nandthattheIslamicscripturesmoreprobablycametogetherintheNearEastern environment–inSyriaandPalestine–duringthefirst150yearsaftertheArabconquests.” 88 
Although more religions are recognized in the Quranic text, the major ones that were addressedincludedtheJews,theChristiansandthepolytheistsofArabia.MostoftheBiblical prophets and patriarchs were referred to as prophets in the Quran too. The following two versesthatmentionalistofprophets,althoughnotanexhaustiveone,89 sufficetoelucidate
 88 Brown, Islam ,75. 89 Lot,forinstance,ismentionedinmultipleplacesintheQuranbutisabsentfromtheseverses.Seethe Quran 37:133 which reads, “ wa inna lṭan lamin almursaln ,” translated, “And Lot was one of our
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 theQuran’semphasisonJudeoChristianprophets:
WerevealedtoyouthesamewayaswehadrevealedtoNoahandtheprophetsafter
 him and we revealed to Abraham, Ishmael, Isaac, Jacob and the tribes, Jesus, Job,
Joseph, Aaron and Solomon, and we gave David the Psalms. And we have narrated
 stories of some earlier messengers, and not narrated of other messengers, and God
 spokewithMoses. 90 
Numerousincidentspertainingtothelivesandmissionsoftheseprophetsarementionedasif they were well known in that region at the time. In the Quran, we find clear references of many Biblical stories, which, it would seem, the Quran’s audience must be aware of. For example,in SratalBaqarah ,wereadthefollowing:
And remember when we saved you from Pharaoh’s people who afflicted you with a
 cruelsuffering,slaughteringyoursonsandsparingyourwomen.Therewasagreattrial
 inthatforyoufromyourlord.Andrememberwhenweseparatedtheseaforyousowe
 savedyouandwedrownedPharaoh’speoplewhileyouwatched!91 
ElsewhereintheQuran,thesameepisodehasbeennarratedinmoredetail,butitisclearthat theaudiencewasawareofPharaoh,hisatrocitiesontheChildrenofIsraelandthattheywere saved by God. Similarly, there are instances in which the Quran argues against existing
 messengers.” 90 TheQuran4:1634. 91 TheQuran2:4950.
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 theologicalbeliefs,suchasthereasonforAdam’sexpulsionfromtheHeaven,Jesus’divinity, andidolworship.
In this section, I survey the epigraphic, archeological and historical sources to gain insight aboutthereligiousgroupsthatweresettledintheḤijzregion.Thisservestwopurposes:1)If wehadnotfoundanysuchgroupsintheArabianPeninsula,thenwewouldbeboundtolook outsidetheregion;and2)Ifevidencecanbeestablishedfortheexistingofvariousreligious groupsmentionedintheQuran,thenitshallaidusininterpretingtheQuran’stext.
4.14.14.1 MeccaMecca
A“SamaritancollectionofBiblicallegends,”asMosesGastercalledit,wasdatedbyhimtobe as old as third century BC,92  and was referred to as “Asatir” by Samaritans. 93  Although it is ascribedtoMoses,inGaster’sopinion,itisof pseudepigraphicvalueonlyduetoskepticism shown by scholars towards such an ascription.94  Due to it being older than Islam, it is nonethelessimportantasahistoricaldocument.ItproclaimsthatIshmaelandAbrahambuilt
BakawhichistranslatedasMeccabyMoses.95 Thisword,Baka,alsoappearsintheQuraninthe formof Bakka :96 
 92 Gaster,“Preface,” TheAsatir . 93 Gaster, TheAsatir ,1. 94 Gaster, TheAsatir ,5. 95 Gaster, TheAsatir ,262(ChapterVIII:BirthofMoses). 96 IthasbeenarguedbyMuslimscholarsthatBakkaisthesameasBacamentionedinPsalms84:6:“As theygothroughthevalleyofBacatheymakeitaplaceofsprings;theearlyrainalsocoversitwith pools.”Biblicalscholarshavealsointerpreteditas“thevalleyofweeping”(Forexample,inAmerican
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 ThefirsthouseerectedforthepeopleistheoneatBakka,blessedandaguidancefor
 theworlds. 97 
The mention in The Asatir  is not an isolated reference. The historian Diodorus mentions an oasisthattheArabsmadesacredwhichalsohadanaltar.98 Itisnotclearwhatthisaltarwas and there were multiple such altars,but the mention of oasis, and the land being sacred in whichthealtarwaserectedleadtoapossibilitythatthismentionisthatofMecca.Similarly, the 4 th  century bishop Epiphanus mentions “the pilgrimage to the house ( haggat al bait ),”99  anothertermthatappearsmultipletimesintheQuran.ForexampleQ2:125andQ3:97mention the“placeofAbraham( maqmIbrhm )”inconjunctionwith“thepilgrimageofthehouse( ḥajj albayt ).”The KhuzistanChronicle ,aNestorianaccountdatedca.40AH/660AD,similarlystates that since Abraham “lived in tents, he built that place for the worship of God and for the offeringofsacrifices,”andthat“itwasnonewthingfortheArabstoworshipthere,butgoes backtoantiquity,totheirearlydays,inthattheyshowhonortothefatheroftheheadoftheir people.” 100 
Brownstatesthat“the2ndcenturyCEAlexandriangeographerPtolemymentionstheArabian
 StandardVersion,EnglishRevisedVersion,andWorldEnglishBible.)AlRzbelievestheArabic bakkah  canalsolenditselftothismeaningduetoitbeingpossiblyderivedfromtheroot bakaya ,whichalso means“toweep”inArabic.(AlRz, Tafsr,3:299,commentaryforQ3:96). 97 TheQuran3:96. 98 Hoyland, Arabia ,158.Also,Brown, Muhammad ,96whichstates,“TheGreekhistorianofthe1 st century BCEDiodorusmentionsatempleintheHejazhonoredbythepeoplesofArabia.” 99 O’Leary, Arabia ,201. 100 Hoyland, SeeingIslam ,187.
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 townsof‘Yathrippa’and‘Mecoraba’,”and“theJewishhistorianJosephus(d.c.100CE)tellsus thatithadlongbeenheldthattheArabsweredescendantsofAbrahamthroughIsmail.”101 
4.24.24.2 JewsJews
In the Quran, the Jews and the Christians are referred to as “the people of the Book”, an epithetthathadbeenusedfortheJewssincethefirstcenturyCEfortheirpossessionofaholy scriptureinwhichanswerstoalltheproblemsweresoughtfor. 102 Jewsareconsideredtobethe firstsettlersinYathribbyearlyArabhistorians,103 althoughithasalsobeensaidthattheJews settledintheArabianpeninsulaperhapsatthetimeofdestructionofthefirstTemple,104 with
Jewish tribes having been settled in Medina before the Prophet migrated to the city where they were known to be expert jewelers and weapon makers. A certain Jew by the name
ShubaytumadeafamilytombinMada’inSalih(ancientHegra)datingasfarbackas42/43CE withaninscriptionthatexplicitlyidentifieshisreligion. 105 
SimilartotheChristians,theJewswereverymuchpartoftheArabculturesomuchsothatthe namesofindividualsandtribeswereArabizedtoo,andtheJewishtribesofBanNaḍrand
Ban Qurayẓa were “described as ‘kings’ ( mulk) over Medina, ruling Aws and Khazraj”. 106 
YemenhadalreadybeenestablishedasaJewishstrongholdintheearlysixthcenturyandwas
 101 Brown, Muhammad ,96. 102 Hoyland, SeeingIslam ,307. 103 Gil,“TheoriginoftheJewsofYathrib,”146inPeters, TheArabs . 104 Ullendorff, “HebraicJewishElements,”2201. 105 Hoyland, Arabia ,146;Hoyland,“TheJews,” HistoricalContext2 ,934. 106 Gil,“TheoriginoftheJewsofYathrib,”1467inPeters, TheArabs .
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 beingruledbyaJewishkingnamedDhNuwswhoattackedNajrn,acitysome400miles southofMecca,“andmassacredallthosewhowouldnotrenounceChristianity.” 107 DhNuws is reported to have been eventually defeated by the Abyssinians. 108  Jews are known to be merchantswhocarriedgoodsbackandforthintotheregion,andwealsofindreferencesto
Jewish customs, such as Kiddsh  andSabbath, in the preIslamic literature. 109  There is also a mentionofJewishpoetsinthesources. 110 TheJewishprayerattheTemple,bothindividualand incongregation,hashistoricallyconsistedofstanding,bowingandprostratinguntilthe“faces touchedtheground” 111 and,sincethechangestotheprayer’spostureoccurredlater, 112 Arab
Jewsofthat time must havebeenprayingin thesepositions,whichwereveryclosetohow
Muslimswouldlaterpray.
4.34.34.3 ChristiansChristians
Najrnisknowntohavechurchesandamartyrium,113 whichleadsustobelievetheremust have been a sizable population of the Christians in the city. There is also evidence of a monastery in South Arabia from which apparently two monks visited Muhammad after his declarationoftheprophethood. 114 AlthoughChristians,bothArabandEthiopian, 115 areknown
 107 Gilbert, InIshmael’sHouse ,5;alJabbur, alSha ῾r,72. 108 Ullendorff, “HebraicJewishElements,”224. 109 Lichtenstadter,“SomeReferencestoJewsinPreIslamicArabicLiterature,”18892. 110 Ullendorff, “HebraicJewishElements,”222;Hoyland,“TheJews,” HistoricalContext2 ,92. 111 Hayim, ToPray ,204. 112 Hayim, ToPray ,2045. 113 SeeShahid,“ByzantiuminSouthArabia,”39fornonArabicand6970forArabicsources. 114 SeeShahid, ByzantiumandtheArabsintheFifthCentury ,428forageneralexistenceofamonasteryin
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 tohavelivedinMeccainpreIslamictimes,thepopulationseemssmallenoughthataformal churchordercouldnotbeestablished. 116 IrfanShahidprovidesformidableevidenceandargues infavoroftheexistenceofanArabicbibleinthepreIslamictimesinSouthArabia, 117 which stronglyindicatesthattherewereatleastsomenativeArabJewsandChristianswhomaynot have known any other languages. Two of the poems in alMufaḍḍaliyt  were composed by
ChristianauthorswithArabnames:JbiribnḤunayyand῾AbdalMasḥ,118 thelattermeaning
“theslaveoftheMessiah.”TheEthiopiansinMeccahadtranslatedboththeOldandtheNew
Testaments, indicating possibly general availability of the Biblical texts to the Meccans. 119  A famousArabmerchantbythename,Ḥayyn,isknowntohaveconvertedtoChristianityand settled in Najrn preaching Christian teachings leading to the spread of Christianity to the point that a bishop had also been appointed there.120  Churches were also established in the citiesofẒafrandQna’tothesouthofNajrn 121 confirmingthattheChristianswerespread outinSouthArabia.HodgsonstatesthatChristianswereallowedtoperformthepilgrimageat
 SouthArabiainfifthcenturyandShahid,“ByzantiuminSouthArabia,”42fornonArabicand7475for ArabicsourcesontheexistenceofamonasteryspecificallyinNajrnatthebeginningoftheseventh century.AlsoseeShahid, ByzantiumandtheArabsintheSixthCentury ,1:839840. 115 IrfanShahid,“IslamandOriensChristianus:Makka610622AD”in TheEncounter ,1213. 116 Shahid, ByzantiumandtheArabsintheFifthCentury ,38992. 117 Shahid, ByzantiumandtheArabsintheFifthCentury ,4279. 118 Lyall, Mufaḍḍaliyt ,2:xxii. 119 Shahid,“IslamandOriensChristianus:Makka610622AD”in TheEncounter ,17. 120 Shahid, ByzantiumandtheArabsintheSixthCentury ,1:710711. 121 Shahid,“ByzantiuminSouthArabia,”29.
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 theKa῾bah, 122 whichindicatesthepossibilitythattheArabChristianscouldhaveconsideredit aritual.
4.44.44.4 Polytheists 123123123 
According to Hoyland, until 4 th  century CE, “almost all the inhabitants of Arabia were polytheists,”124 withmorethanahundrednamesusedforthedeitiesrepresentingtheforcesof naturesuchasrain,fertility,health,love,death,etc.,thatarestillfoundintheinscriptions.125 
Someofthesegodsarementionedonlyonceortwiceanditispossiblethattheywereinvoked bythetravelers. 126 Offeringsweremadetothegods,mostcommonofwhichwere“animals, crops, food, liquids (milk and wine as libations), inscribed metal plaques or stone tablets, aromatics (usually burned to produce fragrant odors), edifices (walls, roofs, temples, wells, pillars,etc.)andmanufacturedobjects(altars,incenseburners,librationtables,metaltablets, statues,figurines,etc.).” 127 
Another important feature of the South Arabian polytheistic society was their patron gods.
Eachpeople(Sabaeans,Minaeans,Qarabanians,Hadramites) had their own patron gods and
 122 Hodgson, TheVenture ,1:162. 123 ForArabsources,see:Henniger,“PreIslamicBedouinReligion,”109128;Lecker,“IdolWorshipin PreIslamicMedina(Yathrib),”129144;Watt,“Beliefina‘HighGod’inPreIslamicMecca’,”307312,all ofwhicharepublishedinPeters, The Arabs . 124 Hoyland, Arabs ,139. 125 Ibid. 126 Hoyland, Arabs ,1412. 127 Hoyland, Arabs ,163.
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 were labeled as its “children”.128  Several deities mentioned in the Quran also appear in the epigraphic data. O’Leary quotes Nabataean inscriptions that refer to the deity Allt, also mentionedintheQuran:“thissanctuarytotheladyEllath”,“thepriestofEllath”,“temple… built to Allath”. 129  Akfal , a term used for a sacred office in Ḥijz, is used in connection with
Allah at Rawwafa, Allat at Dedan and Dushara, and Hubal and Manat at alḤijr. 130  Similarly,
“khin ofalUzzah”alsoappearsinaninscriptioninSinai. 131 ThedeityGhadd,meaning“good luck”appearsinaYemeniinscription. 132 
InscriptionsinSouthArabiashowthatbloodwasalsoofferedaslibationatthestonealtars,an observation also confirmed by preIslamic poetry and early Muslim accounts. 133  Likewise, offeringsweremadeatimportantoccasions,suchasbirth,puberty,marriage,anddeath, 134 as well as expiation after committing offences or violating some taboo. 135  O’Leary mentions an earlieraltar,called nuṣub (pl. anṣb),as“thewidestspreadformofSemiticreligion”andwasa
“placeofslaughter.”136 Itwouldnotbewrongtoconcludethenthatslaughteratthealtarswas infactlibation,whichwouldincludebloodsacrificestoo.ThisviewhasbeenadoptedbyAli
 128 Hoyland, Arabs ,140. 129 O’Leary, Arabia ,194. 130 Hoyland, Arabs ,159.O’LearyalsomentionsMantinanalḤijrinscriptionbutitisuncleartome whetheritisadifferentinscriptionortheonethatHoylandalsocites.O’LearyinturncitesCooke,A.B., TextbookofNorthSemiticInscriptions ,(Oxford,1903). 131 Ibid. 132 O’Leary, Arabia ,195. 133 Hoyland, Arabs ,166. 134 Hoyland, Arabs ,164. 135 Hoyland, Arabs ,165. 136 O’Leary, Arabia ,196.SeeQ5:3whichusestheterm nuṣub forthealtarsatwhichitforbadeslaughter.
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 who states that these were “stone altars or stone columns on which oil was poured for consecration,orslabsonwhichmeatwassacrificedtoidols.”137 
4.54.54.5 ḤḤḤunafḤunafunaf’’’’
Amonotheisticreligionbythename dnIbrhm,thereligionofAbraham,ismentionedinthe
Arabsourcesasbeingfollowedbythosewhowerereferredtoas ḥunaf’(sing. ḥanf). 138 Some scholars have shown skepticism in accepting those sources and, additionally, some other sourceshaveinsteadattributednonmonotheisticreligionstothe ḥunaf’.139 UriRubin 140 has arguedthatsomeoftheProphet’sopponentswerealso ḥunaf’,andsincetheactualusageby
MuslimsseemstohavebeentoprovethattheProphetwasfromamonotheisticlineage,“the reports concerning these persons must be taken as authentic because, as already noted by
Fueck, no Muslim could have had any interest in characterizing these opponents of the
Prophet” 141  as such. Rubin then provides several narratives indicating that Abraham’s relationship was very strongly recognized with the Ka῾bah, and the vestiges of a religion associatedtohimcouldbefoundinMecca.Gibbregardstheexistenceofalocalmonotheistic
 137 Ali, TheHolyQur’an ,271note794,commentaryforverse5:90,citingRenan, HistoryofIsrael ,Chapter IV,and CorpusInscriptionumSemiticarum ,PartI,154,statingthat“illustrationsnos.123and123 bis are Phoeniciancolumnsofthatkind,foundinMalta.” 138 Rubin,“ḤanfiyyaandKa῾ba,”26794inPeters, TheArabs . 139 See Ḥanf inEI2. 140 SeeRubin,“ḤanfiyyaandKa῾ba,”26794inPeters, TheArabs . 141 Rubin,“ḤanfiyyaandKa῾ba,”2678inPeters, TheArabs .
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 Arabianreligionas“historicallycertain,”althoughheacknowledgesthechallengesthatliein identifyingwhothe ḥunaf’were.142 
Duetodearthofsourceson ḥunaf’inthepreIslamicworld,wemayatleastlookattheusage ofthetermintheQurantogaininsightintohowitemployedtheterm.Thewords ḥanfand
ḥunaf’appearsometentimesintheQuran,outofwhicheightinstancesrefertoAbrahamas
ḥanf,143  most of which further deny his association with polytheism. Ḥanf in all these cases thenclearlyimpliesthatAbrahamfollowedamonotheisticreligion,andAbrahamhimselfis oftenassociatedcloselywithMecca.Forexample,
Say, “God has spoken the truth, so follow the creed of Abraham who was not from
 among the polytheists.” The first house that was setup for the people is the one at
Mecca,asourceofblessingsandguidancefortheworld.Inthat,thereareclearsigns,
 andtheplaceofAbraham.Whoeverentersitissecure.Whoeverisabletoreachithas
(incumbent) upon themselves the pilgrimage of that house for God. And whoever
 deniesit,thenGodisindependentfromtheworld. 144 
Weshallencounteronesuchexamplein SratYnus aswell,whichseemstoemploytheterm
ḥanf in the sense of monotheism. This is not to state that nonArabic sources at this point supportthispointofview,ratherthatthispointmaybeconsideredwhenreadingQuranictext thatmakesreferencesto ḥunaf’.
 142 Gibb,“PreIslamicMonotheisminArabia,”2978inPeters, TheArabs. 143 Blois,“Naṣrnandḥanfstudies,”1617. 144 TheQuran3:9597.
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 4.64.64.6 ExpectationofanewprophetExpectationofanewprophet
SincetheQuranincessantlyproclaimedMuhammadasanotherprophet( nab)fromtheseries ofprophetssentearlier,anaturalquestionarisesregardingthegeneralenvironmentofthe region concerning prophecy. It would not make much sense if the Quran, as an effective literarywork,weretoengagewithitsaudienceonissuesofnointeresttothem.AsWellekand
Warenputit,“Indeed,literaturehasusuallyarisenincloseconnectionwithparticularsocial institutions.” 145 Wecansurelyconsiderprophecyasasocialinstitutionatthattime.
TheHebrew navi ’,consideredaloanwordfromAkkadian nab,alreadydenotedprophecy 146  andcouldberelatedtotheArabic nab.ThecurrentdayArabictranslationsoftheBiblealso employtheterm nabtoidentifyaprophet.Itisthusprobable,althoughnotcertain,thatif
ArabictranslationsoftheBibleexistedinMecca,theywouldhavebeenusingthesameArabic wordthatwastobelaterusedbytheQuran.Thiswordappearsinseveralversesofthecurrent day Arabic Bible, such as Deuteronomy 18:15 which unequivocally proclaims the coming of anotherprophet:“TheLordyourGodwillraiseupforyoua nablikemefromamongyou,from yourbrethren–himyoushallheed.” 147 
ManyMuslimscholarshavearguedthatpeopleofthebookwereinfactexpectingaprophet, 148 
 145 Wellek, TheoryofLiterature ,89. 146 See“OriginsanddevelopmentofHebrewprophecy”inEncyclopædiaBritannicaOnline,s.v. “prophecy,”accessedMarch18,2013,http://www.britannica.com/EBchecked/topic/479082/prophecy. 147 “ArabicLifeApplicationBible,”accessedonMarch18,2013, http://www.biblegateway.com/passage/?search=Deuteronomy%2018:15&version=ALAB. 148 Forexamples,seealZamakhshar, alKashshf ,1:165;alRz, Tafsr ,1:598599.Formodernscholars, seeMawdd, Tafhm ,1:93andIṣlḥ, Tadabbur ,1:270.
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 and have maintained that the Bible contained passages with such indications. 149  Turning towardscontemporarynonMuslimsources,wefindthattheyalsoportrayedanenvironment thatwasamenabletotheclaimofprophethood.AGreekworktitled DoctrinaJacobi (“Teachings ofJacob”),authoredin634CE, 150 narratesacertainletterwrittenbyaJewwhohadheardthat
“theprophethadappeared”,andthat“hewasproclaimingtheadventoftheanointedone,the
Christ who was to come.” 151  Although the writer then goes on to reject “the prophet” and positions Jesus as “the Christ” to prove the veracity of the Christian doctrine, the letter undoubtedlyilluminatesthattheregion’sreligiousenvironmentwasnotonlyamenabletobut perhaps also anticipating the advent of a new prophet. Similarly, a work titled “Secrets” attributes an apocalyptic vision to the secondcentury rabbi Simon ben Yohai in which the angel Metatron states that the Almighty will raise “up over them (Ishmaelites) a prophet accordingtoHiswillandHewillconquerthelandforthem,andtheywillcomeandrestoreit togreatness.”152 Ithasbeenarguedthatthedocumentislikelytohavebeenauthoredmuch aftertherabbi,anditmightevenbeafterthedeathoftheProphetMuhammad,itnonetheless gives us an indication that a prophet was probably expected among the Ishmaelites. If the conceptofprophecywereananathematotheseauthors,theywouldinsteadbearguingnot aboutwhetherMuhammadwasaprophetornot,ratherthattherewerenottobeanymore prophets.
 149 Forexample,alRzdiscussesthisinthecitationabove. 150 Hoyland, SeeingIslam ,55. 151 Hoyland, SeeingIslam ,57citing Dagron,GilbertandDéroche,Vincent.“Juifsetchrétiensdansl’Orient duVIIesiècle.” TravauxetMèmoires 11(1991),209. 152 Hoyland, SeeingIslam ,309.ForrelatedvisionsattributedtoSimonbenYohaiandacomparisonof howMuhammadwasreferenced,seeLewis,“AnApocalypticVision,”3204.
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 WhentheQuranproclaimedMuhammadasaprophetanditselfasthebookofGodinsucha religiousenvironment,itharnessedthesesentimentsmaintainingthattheIsraelitesandthe
Christianswereforsureexpectingaprophet.Forexample:
When there came to them a book ( kitb ) from God confirming that which was with
 themwhilepreviouslytheyusedtoprayforvictoryoverinfidels( ῾aláalladhnakafar),
 sowhencametothemthatwhichtheyrecognized,theydisbelievedinit( kafarbihi ).
ThecurseofGodbeontheinfidels( alkfirn ). 153 
SincethecontextthatthisverseisalludingtoispreIslamic,thefirstmentionofinfidelsisto thosewhowereconsideredsuchintheeyesoftheIsraelites,theGentiles,154 sincetheIsraelites prayed for a victory over them. The second mention is a more general one, and perhaps includestheIsraelitesfortheydisbelieved, kafar,inthebook“thatcametothem”.
4.74.74.7 ConclusionConclusion
WedofindsomeevidenceinthesourcestoestablishMeccaasthecenterofworshipwithsome references to Abraham as its leading figure. The Arabian Peninsula had a rich religious environmentwithJews,ChristiansandPolytheistslivingsidebyside. 155 Althoughthelinkof
Abraham to Mecca is also attested in other sources, which we saw in section 4.1, the associationofamonotheisticreligiontoḥunaf’purelyfromnonArabsourcesisnotcertain.
 153 TheQuran2:89. 154 Ali, TheHolyQur’an ,41. 155  We also find other religions, such as Monophysites and Sabaeans, in the sources but to avoid unnecessarylengtheningofinvestigation,Ihavenotdelvedintothosesources.
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 DevinStewartstates,“SignificantevidenceshowsthatthepreIslamicArabswerethoroughly familiarwithJudaismandChristianity,whichhadeachestablishedastrongpresenceinArabia and neighboring territories long before the advent of Islam.”156  Based on the evidence observedinthissection,wecansafelyraisetwoobjectionstothehypothesisthattheQuran musthavebeenformulatedoutsideoftheḤijzregion.Firstly,itisreallyanargumentfrom silenceandnotbasedonconcretehistoricalevidence.Secondly,theprimaryreasonusedto associate a nonArabian region was supposedly the lack of data suggesting the existence of
JewsandChristiansinḤijz.Thislatterargumentlosesitscredenceinthelightofevidence seenalready.
 
 156 Stewart,“Mysteriousletters,”324inReynolds, NewPerspectives .
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 555 LiteraryDevicesLiteraryDevices
The chapter delves into the devices that operate at a verse or a verse group level. Many of thesedevices,suchasmetaphor,imageryandsimile,canbefoundinalltextsandtheirgeneral understandingisthusassumed.Somedevicesthatwereonceheavilyutilizedintheclassical literature are not as common today, such as parallelism and chiasmus. All of the aforementionedarepresentedinthischaptertohighlighttheirusageintheQuran.Inaddition tothese,theQuranalsoemploysdevicesthatareexclusivetotheClassicalArabicintheway theyareused.Ḥadhf, 157 forexample,isoneofsuchmodesthatiswidelyusedintheQuranand isrifeintheClassicalArabic.AnyseriousreadingoftheQuranwouldrequireintimacywith suchspecialstyles,whichareboundtohaveanimpactonthecomprehensionofthetext.
5.15.15.1 ḤḤḤadhfḤadhf :Omissionof:OmissionofWWWWordsordsords
Outofthevariousliterarydevices, ḥadhf ,aformofellipsis,isperhapsthehardesttoappreciate primarilybecauseitisnolongerinvogueinthemodernlanguages. Ḥadhf istheomissionof those words without which the meaning of the phrase can still be fully conveyed and the omitted words can be adduced either from the context in which they occur 158  or from the
 157 Although ḥadhf isusuallyconsideredellipsis,itsusageinClassicalArabicfollowscertaingrammatical rulesandseemsmoresophisticatedthantheellipsis. 158 AlSuyṭ, Itqn ,2:74;alZarkash, Burhn ,3:102103;alRummn, alNukat ,76in ThalthRas’il .
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 prevalentusageintheliterature. 159 CommonlyusedintheclassicalArabicliterature,itisalso
 extensivelyemployedintheQuran.ThecommentatorsoftheQuranoftenhavetodetermineif
ḥadhf hadbeenappliedinaparticularverseandifso,whichwordshadpossiblybeenomitted.
The simplest example is perhaps that of the phrase bismillh alraḥmn alraḥm , usually
 translated,“InthenameofGod,mostbeneficent,mostmerciful.”Grammatically,itisonlya
 prepositionalphraseandlacksanecessaryverbtoformacompletesentence.Averb,suchasI
 begin,( abd’u)Iread( aqr’u)orIrecite( atl),hasbeenomittedfromit.160 Sincetheomitted
 wordistobeadducedfromthecontextorprevalentusage,thescholarssometimesdifferin
 whatthatspecificwordoughttobe.
Whileacompletetreatmentof ḥadhf isalargereffortbeyondthescopeofthisthesis, 161 twoof
 itstypes,bothofwhichoccurin SratYnus,arecoveredinthissectionforanillustrationof
 159 Sbawayh, Kitb ,1:280290. 160 Zamakhshar, alKashshf ,1:12. 161 Ḥadhf isdiscussedinclassicalaswellasmodernworksalike.Forexample,Sbawayh(d.180/796), whose Kitb Sbawayh isconsideredtobeafoundingtextontheArabicgrammar,dealswith ḥadhf in quitesomedetailalthoughitneedstobesiftedthroughtheseveralvolumesofhisworkashedoesnot dealwithitinoneplace.AlRummndiscussesafewexamplesof ḥadhf butdoesnotattempttocover itexhaustively.AlZarkash(d.794/1392)presentsasomewhatcomprehensiveexpositionof ḥadhf in one place in which he covers all types, such as ḥadhf  of mubtad’, khabr , alf῾il , almuḍf wa iqmat almuḍf ilayh muqmihi , aljr waalmajrr , etc. In addition, he also covers the cases where ḥadhf  appears with iltift . He further outlines the differences of opinions between scholars and denotes a sectiontowarnings.SeealZarkash, Burhn ,3:102232.Themostcompletetreatmentofthesubjectis perhaps by alBaghdd (d. 1093/1682) in his eleven volume treatise alBaghdd, ῾Abd alQdir ibn ῾Umar, KhaznatalAdabwaLubbLubbLisnal‘Arab ,13vols,(Cairo:MaktabahalKhnji,1998)but,like Sbawayh,itisalsoorganizedundereachoftheothergrammaticalcategoriesandthusalsoneedstobe searchedthrough.Wright(d.1889)coversitinsomedetailbutrestrictsittotheaccusativewhich“not
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 this feature. The first one is a phrase of command that begins with a verbal noun which appearsintheaccusative. 162 Sinceitisaverbalnounandappearsinaccusative,averb,which can often be almaf ῾l almuṭlaq , is omitted and must be supplied from the context or the usage. 163 Forexample,inthephrase ṣabranljaz ῾an ,both ṣabran and jaz ῾an requireaverb, al
 maf῾l almuṭlaq , which has been omitted. If those omitted verbs are assumed in reading the
 phrase,itwouldessentiallymeantobeequivalentof iṣbarṣabranwaltajza ῾jaza῾an ,thatis,be
 patientanddonotgrieveimmoderately. 164 Aphrasesuchas alkilb ῾aláalbaqr saidtoahunter
 inwhich alkilb isaccusativehas arsil omittedfromit,themeaningbeing“sendthedogsatthe
 antelopes”. 165 Arsil hereisdeducedfromthegeneralusageofsuchaphraseandthesituationin
 whichitisuttered.
 unfrequentlydependsuponaverbwhichisunderstood,”andprovidesseveralexamplestocoverthis particulartypequitewell.SeeWright, ArabicGrammar ,2:7275.ShhValAllh(d.1182/1762)provides anumberofexamplesbutdoesnotgointogrammaticaldetailsexceptinafewcases.SeeShhVal Allh, alFawz ,5962. Althoughhiscoverageof ḥadhf isalsobynomeansexhaustivesincehecoversonly that which is introduced by the accusative, it does however shed light onto the importance of this featureandhowitcanaffectthemeaningofapieceoftext.AlFarh(d.1930),whodefines ḥadhf as “theomissionofextraneouswordsfromthenarrative,”liststhevarioustypesof ḥadhf thatoccurinthe Quran,alongwithexamplesbuthiscoverageleavesonewantingtogainmoredepth.SeealFarh, Aslb ,2530.AlsoseeRahman,“EllipsisintheQur’n,”in LiteraryStructures ,277291. 162 Wright, ArabicGrammar ,2:72. 163 Sbawayh, Kitb ,1:280290( bbyuḥdhafminhualfa῾llikuthratihifkalmihim);Wright,ArabicGrammar, 2:74. 164 Wright,ArabicGrammar,2:73. 165 Wright,ArabicGrammar,2:75.
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 5.25.25.2 ParallelismandChiasmusParallelismandChiasmus
Referredtoas allaffwaalnashr ,bothparallelismandchiasmuswereidentifiedintheQuranby the traditional scholars. Parallelism corresponds to two sets of literary elements where the firstelementofthefirstsetcorrespondswiththefirstelementofthesecondsetandsimilarly second element of the first set corresponds to the second element of the second set, represented by A/B/A’/B’ where A’ corresponds to A and B’ corresponds to B. A simple examplewouldbethesentence,“Thehornsounded,theearsdeafened.”Chiasmus,alsoknown asthemirrorconstruction,iswhentheformationofthesecondhalfisinverted:A/B/B’/A’.
Thesamesentencecouldberewrittenas“Thehornsounded,deafeningtheears,”toforma chiasmus.
AlSuyuṭprovidesfiveexamplesofparallelismandthreeexamplesofchiasmus.Chiasmusis the second type of allaff waalnashr  in the reverse arrangement, i.e. ῾alá ῾aks tartbihi.166 
ExamplesofthesemodesarerifeintheQuranbothattheindividualverselevelaswellasat thelevelofversegroups.Inthecontextofmonetaryspending,thefollowingverseisfurnished byalSuyuṭ:
A Anddonottieyourhandtoyourneck
B norstretchitoutcompletely
A’ lestyoubecomeblameworthy,
B’ destitute.167 
 166 AlSuyuṭ, Itqn,2:120( alnaw ῾althminwaalkhamsn:fibad’i῾alQur ’n). 167 TheQuran17:29.
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 Tyingthehandtoone’sneck,ametaphorformiserlybehavior,wouldbeblameworthy.Onthe otherhand,stretchingitoutcompletely,that is,prodigalbehavior,couldleadtopoverty. 168 
Similarly, we find chiasmus in the following verse,169  which alZamakhshar calls allaff wa tartbihi :170 
A Andfromhissignsisyoursleep
B atnight
B’ andatdaytime
A’ yourseekingfromhisbounty 171 
Inthataresignsforthosewholisten. 172 
 168 AlSuyuṭ, Itqn,2:120. 169 Ibid. 170 AlZamakhshar, alKashshf,3:458,commentaryforQ30:23. 171 The wa hereisnottranslatedbecauseitcorresponds(i.e.its ῾aṭfis)tothe wa of manmukum .Thusthe sentenceinrealityis waminytihimanmukumwabtigh’kumminfaḍlihibiallaylwaalnahr.Bothal SuyuṭandalZamakhsharhaveexplainedthis.Seenotes168and170aboveforreference.Alsoseeal Rz, Tafsr,v.30:23,9:93. 172 TheQuran30:23.Forcomparison,Lund, Chiasmus ,32,statesmanycommentatorshaverecognizedin thefollowingwordsofJesusachiasticstructure”:  A Givenotthatwhichisholyuntothe dogs ,   B Neithercastyourpearlsbeforethe swine ,   B’ Lesthaplythey(theswine) trample themundertheirfeet,  A’ Andthey(thedogs)turnand rend you.(Matthew7:6).
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 5.35.35.3 ImageryImagery
Imageryisassociatednotonlywithoursensesbutalsowithourpsychologyandthusoften evokesanemotionalresponse. 173 Itisalmostauniversalphenomenonemployedinliterature andisnotrestrictedtoaparticularlanguageorculture.AlthoughtheQuranmakesheavyuse ofvisualimagery,italsoreliesonnonvisualimagery,whichismostprofoundlyemployedfor ademonstrationoftheeschatologicalprocessanditsresult.Ingeneral,Heavenisrepresented as aljannah ,thatis“thegarden”,andHellas alnr,thatis“thefire,”bothofwhich,insofaras thetermsareconcerned,arenotanydifferentfromtheBiblicalconcepts.Boththesetermsare indicativeoftheblissfullifeofthosewhoperformednobledeedsinthisworldascomparedto those who would have overwhelmingly wretched ones.  In addition to these terms, detailed descriptionsofHeavenandHellareaboundintheQuran.Forexample:
Onthatday,somefaceswillbehumiliated,wearyandwornout,whowillbesubjected
 to a blazing fire. They will drink from a boiling spring, and will not have any food
 exceptofthornswhichwillneitherfattenonenorsatisfyhunger.Somefaceswillbe
 blissful,pleasedwiththeirstruggle,inhighgardens.Theywillnothearanyvaintalk.
There will be a gushing spring in there, and there will be raised thrones, cups
 wellplaced,cushionspositionedinrowsandspreadoutcarpets.174 
The discussion of punishment and reward in the Hereafter, one could argue, is in fact its leitmotifforitsurfacesinalmosteveryissuethattheQuranundertakes.One’sbehaviorand
 173 Wellek, Theory ,1934. 174 TheQuran88:211.
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 actionsaretiedtoitsconsequenceintheHereafter.ThisprocessbywhichtheQuranattempts tospirituallygrowapersonisexpressedasGodtakingthemoutof“darknesstowardslight.”175 
ThisphraseisappliedforMoses’176 andMuhammad’s 177 missionsaswell.
5.45.45.4 SimilesSimiles
Similes in the Quran usually begin with the word mathal  or one of its variations, or by the particleka .Theyaremanyatimescastintheformofvisualimagery.Thebestexampleofthis phenomenonoccursinthe35 th verseof SratalNr,alsoknownasthe“lightverse,”inwhich
Godispresentedasakintothelightofanoillamp:
Godisthelightoftheheavensandtheearth.Hissimilitudeislikethatofanichein
 whichthereisalamp.Thatlampis(enclosed)inaglass.Thatglassisasifitwereastar.
Itislitfrom(theoilof)ablessed 178 olivetree,neitheroftheeastnorofthewest,whose
 oil is close to burning even though a fire has not touched it. Light upon light. God
 guideswhomeverHewishestoHislight.Godpresentssimilitudesforpeople,andGod
 knowseverything.
Asthissimileunfolds,onefindsthatthisisnoordinarylamp.Eventhoughthislamp’slightis not directly discussed, all descriptions seem to stress upon the intensity of its light’s
 175 TheQuran2:257and5:16. 176 TheQuran14:5 177 TheQuran57:9and65:11. 178 Theword mubrakah canalsobetranslatedasverdant,beneficialorprofitable.SeeMawdd, Tafhm , 3:407andIslḥ, Tadabbur ,5:410.
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 luminance.Thesimilestartswiththelamp’splacementinanicheandthenmovestoitsglass, which is “as if it were a star.” Stars both produce their own light and have an element of beautyassociatedwiththem.Butthereissomethingdeepertothestars.Theyhavebeenused for navigational purposes too, and thus, they guide a traveler towards their destination.
Emphasisislaidontheolivetreeanditsoil,whichissovolatilethatitis“closetoburning eventhoughafirehasnottouchedit.”Thelightproducedbysuchoiloughttobeunsurpassed in brightness.179  After all this, God is said to be “light upon light,” thus further intensifying
God’simageinourminds.
In Srat alMudaththir , the Quran differentiates the fate of those who performed righteous deedsfromtheevildoers,andthenitturnsaroundtoquestionwhythelatterwouldnotaccept theQuran.Theirattitudeisillustratedasasimilethatbeginswith ka .
Sowhatisthematterwiththemthattheyareturningawayfromtheadmonishment?
Asiftheywereterrifiedasses,fleeingfromalion! 180 
Anassfleesfromtheliontosaveitslife.Allitsenergyisexertedinthatpursuitanditsfocusis onlyonsavingitslife.Nomatterwhat,itmustfindawayoutwhetherbyhookorbycrook.
The ass here is a reference to the Quran’s opponents who were running away from “the admonishment”,acommontermtheQuranhasusedtodescribeitself.Theexertionofenergy onthepartoftheasscouldbeindicativeofthevigorand,perhaps,treachery,withwhichthe
 179 Wemustkeepinmindthatthisisauthoredinatimewhentheoillampwastheprimarymanmade meansoflight. 180 TheQuran74:4951.
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 Quran’s opponents were opposing it. The simile could additionally be also extrapolated to convey their emotional state of fear and horror although the context of the preceding and succeedingversesdoesnotprovideuswithanyevidencethatitwereintendedassuchbythe
Quran. However, if deemed to be so, this fear could be based on their existing religious ideologybeingchallengedorthepossibilityoftheirexistingsocialandpoliticalorderbeing toppled.
Rightatthebeginningof SratalBaqarah ,theQurandiscussesthosewhowereopposingthe
Prophet,anddescribesthemusingthefollowingwords:
Theirexampleislikethatofamanwholitfire.Whenhissurroundingslitup,Godtook
 awaytheirsightandlefttheminthedarkness,theycannotsee. 181 
ThemanreferredtohereistheProphetwholitthefire,whichbrightenedhissurroundings.
Whatfireisthis?Asmentionedintheprecedingverses,itisanallusiontothetruefaiththat
GodsentdownviaHisprophet.Anddespitethat,theopponentsbehavedasiftheyhadturned blindandcouldnotseethislightoffaitharoundthem.
5.55.55.5 MetaphorsMetaphors
Metaphors in the Quran are a target of more intense discussion because, by their nature, metaphors can be hard to determine as compared to similes since the latter begin with an explicitwordorparticleidentifyingit.Therearesomeexamplesthoughwhicheasilystandout.
In SratBanIsr’l,theQurancommandsthebelieverstodogoodtotheirparents,andtonot
 181 TheQuran2:17.
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 evensay“ugh”tothem,butspeakkindly.Thenthenextversesays,
Andloweruntothemthewingofhumility,outofcompassion,andpray,“Omylord!
Havemercyonthemastheybothtookcareofmeasachild.”182 
Atfirstsight,thephrase“wingofhumility”seemsawkward,butthecontextofparentshelps discover the implication of the phrase. Birds provide for the sustenance of their chicks and fiercelyprotectthemfromexternaldangersuntiltheyflyindependentlyandarecompletely weaned.183 Thewingdenotespowerandvalorthatisverymuchneededbytheyoungbird,an indication of its independence from parents. The Quran emphasizes that when it comes to one’sparents,theirwingsoughttobecomethewingsofhumility,thatistheyoughttoexert thisnewfoundstrengthinbeinghumbletowardsandsupportiveoftheirparents.Theverse does not stop there. It continues with an antithesis to rationalize its edict and evoke a compassionate response within the individual towards his parents: rabbayn ṣaghran , they both took care of me as a child. Thus, one’s selfsufficiency, which would not have been possiblewithoutthecareoftheirparents,isareminderofone’sdutytowardsthem.
AmorecontroversialexampleofmetaphoricalusageisthatoftheIsraeliteswhentheyhad violatedtheirpledgeoftheSabbath,whichisexpressedinJeremiah17.InEzekiel20,which recountstherebellionoftheIsraelites,GodmentionsthatIsraeliteshad“utterlydesecrated” 184 
 182 TheQuran17:24. 183 Iṣlḥ, Tadabbur ,4:4967,commentaryforQ17:24. 184 SeeforexampleEzekiel20:13.DesecrationoftheSabbathisalsomentionedinEzekiel20:16,21and 24.
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 the Sabbath. Nehemiah reminded of this desecration and the resulting “calamity” that was sentfromGod:
I rebuked the nobles of Judah and said to them, “What is this wicked thing you are
 doing—desecratingtheSabbathday?Didn’tyourforefathersdothesamethings,sothat
 ourGodbroughtallthiscalamityuponusanduponthiscity?Nowyouarestirringup
 morewrathagainstIsraelbydesecratingtheSabbath.” 185 
While referring to this desecration of the Sabbath, the Quran does not go into much detail perhapsbecauseitwasanalreadyknowneventintheBible.Thus,inoneinstance,itsimply mentionsaspecificreasonforwhythatparticulargroupofIsraeliteshadearnedGod’swrath,a reasonabsentfromtheBible.
Andyousurelyknowaboutthosewhotransgressedfromamongyouinthecaseofthe
Sabbath,wesaidtothem:Becomeapes,despised! 186 
The intensity of God’s wrath is reflected by the metaphoric association of that group of
IsraeliteswiththeapeswhoweredespisedbyGod.
5.65.65.6 RhetoricalQuestionsRhetoricalQuestions
Unanswered rhetorical questions make a very effective tool in the Quran by capturing the attention of the reader, and probing them to contemplate on their train of thought.
 185 Nehemiah13:1718. 186 TheQuran2:65.
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 Sometimes, these questions appear in the middle of a conversation to draw the attention towardsaparticularaspectoftheissueathandandthenthediscourseresumesasifaquestion had never been injected. The question is sometimes directly posed to the group whom the
Quranisalreadyaddressing.Inothercasesthough,theProphetistoldtoaskthequestionasin theexamplebelow,inwhichtheQuranaddressedagroupofIsraeliteswho,accordingtothis verse, believed that either they had immunity from hellfire or, at most, it would be an ephemeralpunishment.
Andtheysay,“Thefirewillnottouchusexceptforafewdays.”Say,“Haveyoutakena
 promisefromGodthatHewillnotgoagainstitordoyousayaboutGodthatwhichyou
 do not know?” Nay, whoever commits an error such that his error surrounds him,
 thosearethepeopleofthefire,inwhichtheywillabideforever. 187 
TheQuranfirststressesupontheProphettoquestionthemifthisweresomethingthatthey hadbeenforetold(probablyanallusiontowardstheBible)oriftheyweremakingitup.After that,itcontinuestoresponddirectlytotheirbeliefsuchthatthetextwouldmakeacoherent readingevenif thequestionwasabsent.Thequestionnonethelessdisruptsthereadingand makesonecontemplateonthequestion,withoutwhichthereadingmaynotbeasengaging:
Andtheysay,“Thefirewillnottouchusexceptforafewdays.”Nay,whoevercommits
 anerrorsuchthathiserrorsurroundshim,thosearethepeopleofthefireinwhich
 theywillabideforever. 
 187 TheQuran2:8081.
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 666 TheQuranasLiteratureTheQuranasLiterature
Inthischapter,weturntowardstheQuranasaholisticwork.First,theissueofwhetherthe
Quranoughttobestudiedasanorganizedbookorwhetherasacollectionofdisjointedtexts withsomecommonrecurringthemesakintoa“bookofquotesonasubject”isdiscussed. 188 
Scholars have approached the issue of the Quran’s composition from various angles, and I tracetheseapproachesstartingfromNöldeke,endingwiththerecentdevelopmentsinspired from the studies in Semitic rhetoric. Second, the Quran lays heavy emphasis on God’s rusul  withcertainconnotations,whicharealsodiscussed.Iexplorethepertinentcharacteristicsofa raslwithintheQuranicframework.
6.16.16.1 CompositionComposition
The composition of works in the Western languages follows certain patterns that are not necessarily immediately visible in the Quran. 189  Thus, the Western scholars who initially attemptedtostudytheQuranbecamequitefrustratedwithanapparentlackofanorderinits composition.190  Among the medieval Arab scholars, a group argued for the existence of a
 188 IborrowthisphrasefromMir, Coherence ,20wherehepresentsMawdd’sconceptof naẓm. 189 Cuypers,“SemiticRhetoric,”35. 190 Forexample,ThomasCarlylefailedtoseeeventheslightestsenseintheQuranictextandcalledit“a confusedjumble.”SeeRobinson, Discovering ,99.Brown,Norman,“TheApocalypseofIslam,” SocialText , no.8(Winter19834):155171at155statesthatCarlyle“perfectlyarticulatedtheresponseofevery
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 coherentstructureintheQuranwhileothersheldtheopinionthattheQuranlackedit.For example, among those who wrote on i῾jz, alKhaṭṭb believed that the best compositional organization ( aḥsan naẓm alt’lf) made the Quran inimitable, 191  and that the opponents resorted to calling it poetry when they saw a coherent discourse ( kalman manẓman ). 192  Al
SuyuṭmentionsBurhnalDnalBaq῾whocomposedabookontheorganizationofsurahs andverses,andtheirliterarystyles,andalsoquotesalRzwhostatedinhiscommentarythat the beauty ( laṭ’if ) lie in the correct (or suitable) arrangement of the surahs and verses
(munsabtalsuwarwaalyt).193  AlSuyṭ quotes several other opinions including alRz’s whoarguedthatthearrangementofthesurahsandversesmadetheQuraninimitable. 194 
Atthesametime,sometraditionalscholarsalsoheldthattheQuranlackscoherencetypicalof an authored book primarily because of the varying circumstances in which it was revealed.
AlSuyṭnotestheopinionof῾IzzalDnibn῾AbdalSalmwhoquestionseventhepossibility
 honestEnglishman.” 191 AlKhaṭṭb,“Bayn,” ThalthRas’il ,27. 192 Ibid.,28.MirbelievesthatalKhaṭṭb’sconceptof naẓmwasatthelevelofasentenceonlybecauseof the examples the latter cites in support of naẓm. See Mir, Coherence , 12. While Mir’s observation concerningtheexamplesfurnishedbyalKhaṭṭbisvalid,itisnonethelessdifficulttoarriveatthe sameconclusionashisbecause,asquotedabove,alKhaṭṭbarguedabout naẓmincomparisonwith poetryandinthecontextofdiscourse( kalm).MirhimselfquotesapassagefromalKhaṭṭbinwhich hestatesthatitisduetothemodesof naẓm“thatthepartsofanutterance[ ajz’alkalm]becomewell knit.”Theterm alkalmismorelikelytoapplytotextslargerthanjustasentence,evenanentirework, and if alKhaṭṭb’s intent was necessarily a sentence, one would question why did he not choose a moreappropriatewordsuchas jumlah or῾ibrah .SeealKhaṭṭb,“Bayn,” ThalthRas’il ,36. 193 AlSuyṭ, Itqn,2:138( alnau ῾althnwaalsittn:fmunsabahalytwaalsuwar ). 194 Ibid.
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 ofcoherenceintheQuranbecause“itwasrevealedindifferentcircumstances,”andsuggests that any attempts to find coherence in the Quran would be futile. 195  Some of the modern scholars have even proposed that the Quran be rearranged in the order in which it was revealed. 196 
Inthetwentiethcentury,severalworkswerepublishedthatattemptedtofindstructureinthe
Quran. From the Indian subcontinent, ῾Abd alḤamd alFarh’s (d. 1349/1930) works on
Quranic studies were published in Arabic expositing issues related to the Quran’s naẓm, the principles of Quranic interpretation, and the results of his investigation on the Quran’s language.HiscommentaryofafewsurahswasalsotranslatedbyhispupilAmnAḥsanIṣlḥ
(d.1417/1997)andpublishedinUrduas Majmu ῾ahyiTafsriFarh.Iṣlḥthenadoptedthose principlesandappliedthemtotheQuraninhismomentouscommentary TadabburiQur ’nin whichhepresentedboth“thematicandstructuralnaẓmatthesametime.”197 
InEurope,AngelikaNeuwirthinvestigatedandpresentedherfindingsonthestructureofthe
Meccansurahsin StudienzurKompositiondermekkanischenSuren .198 BothIṣlḥi’sandNeuwirth’s works were then judiciously utilized by Neal Robinson in Discovering the Qur ’an .199  Robinson
 195 Ibid. 196 Seeforexample,Stefanidis,“TheQuranMadeLinear”,122forabackgroundandanalysisofsuchan approach. 197 Mir, Coherence ,24.Asynthesisoftheseworks,bothfromalFarhandIṣlḥ,waspresentedbyMirin CoherenceintheQur’n. 198 SeeFriedman,“Interpreting”foranintroductionandananalysisofNeuwirth’sapproach. 199 Ofcourse,significantpartofthebookcontainshisoriginalresearch.Myintentistomentionthe influenceoftheabovementionedworksonthelaterones.
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 creditsNeuwirth’s“pioneeringworkinthisfield”andadoptsherstrategyinhissectiononthe
Meccansurahs.200 HethentakesIṣlḥi’sworktodevelophissynthesison SratalBaqarah 201 and devotesoneofthetwochaptersonsurahorderingtoIṣlḥ’stheorystatingthat“anumberof scholarsfromIndiaandPakistanhaveargued”that“thecontentofthesurahhadabearingon thepositiontheywereassignedinthecorpus.” 202 Morerecently,MichelCuypersandRaymond
Farrin have published works on an analysis of the structure of the Quranic surahs in accordancewiththerulesofSemiticrhetoric.Cuypersstatedthat“hisanalysisonthebasisof
Semitic rhetoric seems to confidently confirm” Iṣlḥi’s conclusions on the surahs being semanticallyconnected. 203 Inadditiontoanumberofpapersonsmallersurahs,Cuypershas publishedadetailedanalysisof SratalM’idah accordingtotherulesofSemiticrhetoricin Le
Festin:UnelecturedelasouratealMâ'ida .204 
Sincedetailedexpositionsonthecompositionsofindividualsurahsarenotavailableexcept from the modern scholars. In this section I will attempt to formalize the two approaches; referredtoasFarhIṣlḥ,205 forthelackofabetteridentifier,andSemiticrhetoric.
6.1.1 IntroductiontotheIntroductiontotheApproachesApproachesApproaches
TheprimarydifferencebetweenFarhIṣlḥandSemiticrhetoricliesinthereferencepoint
 200 Robinson, Discovering ,99. 201 Robinson, Discovering ,202. 202 Robinson, Discovering ,27183. 203 Cuypers,“SemiticRhetoric,”2. 204 ThishasbeentranslatedinEnglishas TheBanquet:AReadingofthefifthSuraoftheQur’an . 205 Iamdeliberatelydroppingthearticle al,andalignitwiththesamenamethatMirhasemployedin Coherence .
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 for developing their theses. The former relies heavily on the Classical Arabic literature, preferably jhlpoetry, 206 althoughliteraturefromIslamicpoetsisalsoutilized.Atthesame time,previoussacredscripturesalsoplayanimportantroleinFarhIṣlḥhermeneutics.207 
BothalFarhandIṣlḥareacutelyawareoftheapocryphalnessofthe jhlliteraturebut argue that a masterful critic can differentiate ( imtiyz) between the original and the manufactured. 208 Unfortunately,neitherofthemformalizedorexpressedobjectivemeansof differentiating between the two. This reference point to the Classical Arabic literature is importantforanappreciationoftheirhermeneuticalapproachbecauseonefindsthatbased ontheirstudyofClassicalArabicliterature,bothofthemsometimesalludetoanorganization ofversesandsurahsthatwouldotherwiseseemtobebasedonprinciplesnowformalizedin
Semiticrhetoric.
TheformalizationofSemiticrhetorictookplaceintheeighteenthcenturywhentherulesof parallelism and chiasmus were discovered in the Bible.209  According to Cuypers, “further observationsandsystemizationswoulddevelopduringtheeighteenthandnineteenthcentury andeveninthetwentiethcentury.” 210 Theserules,nonetheless,havebeenappliedtovarious
Semitic texts including Arabic, Akkadian, and Ugaritic confirming the applicability of these rulestovariousSemitictexts.211 Semiticrhetoricformalizesparallelismandchiasmusattwo
 206 AlFarh, Majm῾ah ,3942.Iṣlḥ, Tadabbur ,1:1417. 207 AlFarh, Majm῾ah ,4244.Iṣlḥ, Tadabbur ,1:33. 208 Farh, Majm῾ah ,40.Iṣlḥ, Tadabbur ,1:15. 209 Cuypers, TheBanquet ,28. 210 Ibid. 211 Cuypers, TheBanquet ,2829.
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 levels, superior (orautonomous)and inferior (ornonautonomous),andaddstothatlistwhatis referred to as ring composition, or concentric composition.212  Ring composition refers to chiasmuswithanadditionalelementinthecenterofthetextthusformingacompositionthat can be expressed as A/B/X/B’/A’.213  An important characteristic of a ring structure is “the correspondencebetweenthebeginningandtheend.Thecorrespondenceusuallyinvolvesthe repetitionofaconspicuouswordorphrase,suchasapropername;also,theremustbeaclear thematic connection between the two sections. The correspondence serves to complete the circleandprovideclosure.” 214 
As far as the levels are concerned, the inferior level starts with the smallest unit of text, definedasaterm ,which“correspondstoalexemeorwordthatbelongstothelexicon–noun, adjective,verbandadverb.” 215 Asthescopeofthetextiswidened, member , segment , piece and part aredefined,eachofwhichis“formedof one , two or three unitsoftheprecedinglevel.”216 
Thus a segment may consist of up to three members and a part may consist of up to three pieces.Afterthe part startsthesuperiorlevel,whichconsistsof passage , sequence , section and book , each of which may be “formed of one  or several  units from the previous level.” 217 
Consequently,apassagecanconsistofseveralpartsandabookmayconsistofseveralsections.
Itmaybeaddedherethatcompositionsexhibitingparallelism,chiasmusorringsatthesurah
 212 Cuypers, TheBanquet ,47. 213 Cuypers, TheBanquet ,48;Farrin, SratalBaqara ,1819. 214 Farrin,“SuratalBaqara,”189citingMaryDouglas, ThinkinginCircles ,38. 215 Cuypers, TheBanquet ,47;alsoMeynet, RhetoricalAnalysis ,3745. 216 Ibid. 217 Ibid.
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 level have been identified by other scholars too. Robinson argued for chiastic structures in
SratalBurj(alongwithtwoothersurahs)whichweshallexaminelaterinconjunctionwith theapproachofotherscholars.Mirsimilarlypresentedachiasticstructurefor SratYsuf that weshallalsocompareagainstCuypers’analysis.
6.1.2 CompositionoftheVersesCompositionoftheVerses
Throughout his commentary, Iṣlḥ occasionally lists the literary devices he employs in understandingthecompositionofindividualversesorpassages.Although,thisinformationis quite useful, it does not suffice for a newcomer to understand the intricate relationships betweentheversepartsandtheverses.Asmentionedearlier,inIṣlḥ’sframework,thisability isgainedthroughthemasteryoftheClassicalArabicliterature.Heorganizesthetranslationin a modern paragraph style to bring out a coherent reading of the text. He also provides expansivenotesthatservetodeterminetheorganizationofthetext.Theyincludelinguistic, historical and literary discussions, as well as intratextual and interscriptural analyses.
OrganizationoftheQuranisjustonecomponent,albeitanimportantone,forIṣlḥ.Iprovide hereanapproximaterenderinginEnglishofhisoriginalUrdutranslationofthesecondverse of SratalM’idah :
Obelievers!Donodesecrate sha῾’irallh,neithersacredmonths,neithertheofferings,
 neither the animals that have collars of sacrifice, nor those making their way to the
 houseofGod,whohavesetoutforthegraceandpleasureoftheirlord.Andwhenyou
 comeoutofthestateof ihrm,thenhunt.Anddonotletanynation’senmity,thatit
 stoppedyoufrom masjidiḥarm,inciteyoutoexceedthelimits.Cooperateinvirtuous
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 deedsandpiety,anddonotcooperateinsinandtransgressionandkeepfearingGod.
Godissterninretribution. 218 
AsIṣlḥpointsout,thisverseconcernsitselfwith sha ῾’irAllh,whichincludesacredmonths, offerings, animals destined for sacrifice, and those who are advancingtowards the house of
God. 219 
 
 218 Iṣlḥ, Tadabbur ,2:4501,commentaryforQ5:2. 219 Iṣlḥ, Tadabbur ,2:454.
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 WiththeprinciplesofSemiticrhetoricapplied,Cuypersshowstheversestructureasfollows: 220 
A Oyouwho BELIEVE
B  donotprofane    God’srites ,   nor theholymonth ,
  nor      theofferings ,   nor thegarlands ,
C nor thosethose makingmakingmakingtheirtheirtheirwaywaywaytotototo THEHOLYHOUSE
[who] seek       favor from their Lord andsatisfaction.
 X Butwhenyouarenolongerinastateofinterdict,thengohunting!

C’ Anddonotlet      hatredofapeople
  whoheldyoubackfromwhoheldyoubackfrom  THEHOLYMOSQUE
 inciteyoutotransgress.
B’ Andhelponeanother  to righteousness   and fear [ofGod],
 Anddonothelponeanotherdonothelponeanother into sin    and hostility .
A’    FEAR GOD! 
Truly,Godisterribleinhispunishments.
ThetranslationandemphasesareCuypersandproducedasaccuratelyaspossible.Theyare intendedtoshowhowthevariouselementscorrespondtooneanother.Thus,weseethatthe
 220 Cuypers, TheBanquet ,70.
63
 
 versestartswiththemember“Obelievers”withthecorrespondingmember“fearGod”inthe last segment. Similarly, the commandment to not profane God’s rites is tallied with the commandment to not help others in sin and hostility. While C states that those who are advancingtowardsthehouseofGodmustnotbestopped,thecorrespondingC’statesthatyou mustnotexceedlimitsagainstthosewhostoppedyoufromthehouseofGod.Andthecentral segment,denotedbyX,introducesanantitheticalideato theelementsaroundit,being the onlycommandmentapplicablewhenoneisnotinthestateof iḥrm.221 
Thiscompositionisclearlymoresophisticatedthantheparallelismandchiasmusidentifiedby
Arabscholarsdiscussedinchapter5,andthisapproachhasbeenappliedbyCuyperstoseveral surahsincludingSratalM’idah ,whichisarelativelylongerone.222 
6.1.3 CompositionoftheIndividualSurahsCompositionoftheIndividualSurahs
Nöldeke 223 andNeuwirth 224 connecttheissueofcoherenceofsurahswithapossibilityoflater additions(Zusätze )andalterations(Veränderungen )totheiroriginaltext.Asimilarapproachis alsotakenbyWatt,225 wherethechangeinrhymeorlengthofcertainverses,oranapparent switchofthediscussion,andthenreversiontotheoriginalstyleorcontentimpliesthatthose
 221 Cuypers, TheBanquet ,70. 222 Seebibliography. 223 Nöldeke, Geschichte ,356.Hisopinionsforindividualsurahsashediscussedtheminsection“2.A. UeberdenUrsprungdereinzelnenTheiledesQorâns.” 224  Neuwirth, Studien , 201. Similar to Nöldeke, Neuwirth’s opinions for redaction appear when she discussesindividualsurahsinchapter“4.DieKompositionderSurenundihreBauelmente.” 225 Watt, Introduction ,86100.
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 verses were possibly a later addition. 226  To compare their approaches, we can look at their treatmentof Srat alBurj.
Nöldekementionsthatverses811of SratalBurjwerelateradditionsbytheProphethimself for the following reasons: 1) the verses are longer than the others, 2) they express longer stretchedspeech( Redeweise )and3)theycontainaslightlydifferentrhymeascomparedtothe verseswithwhichtheyareconnected.227 Theimplication,itseems,isthatwhentheProphet addedthoseverseslater,hecouldnotmatchthemwiththeexistingtext.Thisconverselyalso impliesthatifhehadcomposedtheentiresurahtogether,theseverseswouldhavematched thesurroundingonesinrhymeandlength.Imustclarifythatourconcernisnottheredaction, whichisnotthesubjectofourinquiry,ratherthattheorganizationofthesurahinitscurrent formisproblematicforNöldekeinsofarasitsstyleisconcerned.AlthoughNöldekehimselfhas notexplicitlyexpressedso,theforegoingdiscussionwouldleadustobelievethattheprimary reasons for these verses to be discordant with the rest are not based on their content.
Neuwirthsimilarlystatesthatthesurahisclearlynotgeneticallyuniform( offenkundiggenetisch nichteinheitlich ),andthatverses16and1222,whosecompositionmatcheswiththatofthe surahsofthesameperiod,are SratalBurj’snucleusandverses711wereaddedatalater time.228 Neuwirthexplainssomewhatmoreclearlythatshedrewtheconclusionbasedonthe
 226 Ibid. 227 Nöldeke, Geschichte ,77. 228 Neuwirth, Studien ,223.
65
 
 styleandthelengthoftheverses,althoughforverse7,shealsogrammaticallytalliesshuhd with mashhdinverse3. 229 
FarhIṣlḥbelievethateverysurahhasa“distinctcontrollingtheme,”calledtheʽamdof thesurah. 230 “The῾amd(literally,“pillar,column”)isthehubofasrah,andalltheversesin that srah revolve around it.” 231  Thus, any discussion of surah’s naẓm rests on successfully establishingits῾amdandhowitunites“theentiresrahintoanorganicwhole.” 232 
Iṣlḥpresents SratalBurjasacontinuousreadingthatfocusesonasingleissue(perhapsthe
῾amd233  of the surah 234 ), which is God’s warning to the oppressors of their treatment of the earliest Muslims. In his opinion, Srat alBurj was revealed to warn Quraysh of their oppressionagainsttheearliestofthebelievers.Quraysh’spretextfortheiractionswasthatthe believershaddesertedtheirancestralreligionandacceptedanewfaith.Nomatterhowdire thesituation,GodshallbeabletopullthereinsandholdQurayshaccountable.Additionally, thesurahgivesconsolationtothebelievers.HealsoarguesthattheQuranisurgingherethat itnotbeconsideredaspoetryorasoothsayer’sutteranceratherasdivinerevelation,andthat
 229 Ibid. 230 Mir, Coherence ,38. 231 Ibid. 232 Mir, Coherence ,39. 233 Mir, Coherence ,38. 234  Iṣlḥ does not explicitly state in the introduction to this surah that he considers it the ῾amd. However,hedoesstateintheintroductionto SratalṬriq ,whichheconsiderspairingwiththisone, thatbothsurahshavethesame ῾amd,whichisthatinthelightofnaturalsigns,theQuraniswarning againstthemockeryofthejudgmentdayandthatGodisgivingleewaytothedeniersbutwhenhe takesthemintoaccount,nonecanescapeHisgrip.
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 itswarningwillmaterializeeventually.235 Intheintroductionto SuratalBurj,Iṣlḥbreaksthe surahintofivesectionspresentedinthefollowingtable. 236 
14 Oathsoftheskyconsistingofforts, 237 bytheJudgmentDaythattheJudgmentDayis
 inevitable, and by the catastrophe for those who will be thrown in the ditches of
Hell.
511 Gladtidingsforthebelieverswhowereoppressedfortheirbeliefinlordofheavens
 and the earth if they continue to hold ground despite tyranny, simultaneous
 warningtotheoppressorswhowouldnotrepent.
1216 God’slimitlessreachoftheoppressors,andamentionofmercyandforgivenessin
 accordancewithGod’sattributeforthosewhowouldrepent.
1718 Mentionofpreviousnationswhich,likeQuraysh,similarlyoppressedthebelievers
 andwerethustakentoaccountbyGod.
1922 SorrowoverQuraysh’smisfortunefortheirdenialof theQuran’swarning( indhr)
 andfortheirlustforpower.Hehasencircledthemfromallsides.Thiswarningisan
 inescapablerealityandtheQuranisanobleandmagnificenttext( kalm),asopposed
 to poetry or soothsaying, that has been revealed by God, and it’s origin is the
 guardedtablet( lauḥmaḥfẓ). 
 235 Iṣlḥ, Tadabbur ,9:283. 236 Iṣlḥ, Tadabbur ,9:2834. 237 IṣlḥusedtheUrduplural burjon.IadoptedSaleem’stranslationhereforforts,whichisbasedon Iṣlḥ’sexplanationinhiscommentaryofthefirstverse.SeeIṣlḥ, Tadabbur ,9:287andSaleem,“Srah Burj”accessedonMarch8,2013from http://monthlyrenaissance.com/issue/content.aspx?id=1165 .
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 Inthetranslation,hisparagraphdivisionfurtherseparatesverses89and1011.Eventhough
Iṣlḥ’s division of thissurah will match closely the mirror composition that is proposed by
RobinsonandCuypers,Iṣlḥdoesnotexplicitlystatesoandthus,mostlikelyheisnotaware ofthisfeaturetotheextentthissurahisconcerned.Nonetheless,thecentralsectionexpresses what is, in Iṣlḥ’s opinion, the ῾amd of the surah. The preceding section focuses on the treatmentmetedtothebelieversandthesectionfollowingthecenterisGod’shandlingofsuch previous nations. The first and last sections similarly correspond to each other asshown in
Robinson’sandCuypers’analysestoo.
Robinsonprovidestwoorganizationsfor SratalBurj.Aringcompositionbasedonthetype ofthecontentinthegroupsofversesisreplicatedherefromRobinson’stext: 238 
A Opening(13)
B Polemic(4)
C Narrative(58a)
D Attributelist(8b9)
X Eschatology(1011)
D’ Attributelist(1216)
C’ Narrative(1718)
B’ Polemic(1920)
A’ Revelation(vv.2122)
 238 Robinson, Discovering ,1412.
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 Itmay,however,bearguedthatwithalimitednumberofclassifications(polemic,narrative, attributelist,etc.),identificationofsuchastructureisnobigfeat,anditcouldbeappliedto others surahs in somewhat of an arbitrary fashion to achieve the desired results. Although someofthesecategoriesarenotsubjective,forexampletheattributelistandeschatology,the limited number of classifications does indeed make it less attractive. Robinson’s second organization based on the surah’s content in a chiastic structure is ingenious indeed, a condensedformofwhichispresentedinthefollowingtable.239 
 
 239 Seeendnote11inRobinson, Discovering ,312.Inthe“PrefacetotheSecondEdition,”Robinsonstates, “Although I indicated that three Meccan surahs seem to have chiastic structures, I attached little significancetothisandevenrelegatedthechiasticanalysisoffSurah85toanendnote.Sincethen,I have discovered that chiasmus is a key feature of some Madnan surahs as well. As a result, I now realizethatithasimportantimplicationsforQuranicinterpretation.”SeeRobinson,Discovering ,xiii.
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A Oaths(13)
B Curseonthepeopleofthetrench,andwhattheydid( yaf῾aln)tothebelievers.
(47)
C TheyblamedthemforbelievinginAllah.ListofAllah’sattributes.(89)
    D Thepunishmentofunrepentantpersecutors.(10)
    D’ Therewardofrighteousbelievers.(11)
C’ Allah’sonslaughtisterrible,“Heoriginatesandbringsbacktolife”,“TheAll
 forgiving,theAllliving”,“Possessorofthegloriousthrone.”(1215)
B’ “Doer(fa῾῾l)ofwhatHewills,”EvocationofthehostsofPharoahandThamd,
 andpersistentdenialoftheunbelievers(1619)
A’ “Allah is behind them, Allencompassing”, “This surely is a glorious Qur’an”, “In a
 wellguardedtablet”.(2022)
ThemostinterestingareBandB’wherebyBlistswhatthe“peopleofthetrench”did(yaf ῾aln) withthebelieversandB’returnswithGodasthedoer(fa ῾῾ l)ofwhatHewills.Alongwiththat, twopreviousnationsarementionedasexamplesofretributionwhich,accordingtotheQuran, weredealtwithsternlybyHim.Sameroot faʽala isusedforbothbut fa ῾῾ l,thepredicateused forGod,isanintenseformimplyingunrestrainedcapacityovertheactions,suchas kadhdhb forsomeoneaddictedtolyingand khayyt,atailor,someonewhocanbeseenasanexpertin needlework.240 SimilartoB/B’,CandC’arealsocorrespondtoeachotherwherebyCmentions
 240 HaywoodandNahmad, AnewArabicgrammarofthewrittenlanguage (Hampshire:LundHumphries, 2003):353.
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 that the believers were blamed for believing in God and C’ returns with God’s pertinent attributes:1)Heshallholdthesubjectsaccountable,2)Heshallraisethemagain,and3)Heis forgivingifanyweretoseekforgivenessfromHim.DandD’emergeatthecenterofthetext, andarguablyservetheprimarymessageofthesurah.Thesurahisthusorderedsuchthatthe deedsofthepeopleofthetrenchprecedethecenter(D/D’)andGod’sresponsefollowsit.Here weseethesamephenomenonthatCuyperstermsas thelawofshiftatthecentre .241 Whenseenin thisstructure,thechallengethatNöldekeandNeuwirthfacedinthecoherenceofthesurah owesitselftointerpretingtheQuranusingGraecoRomanrhetorictowhichtheQurandoes not belong. Iṣlḥ divides the text, although not as sophisticatedly as Robinson or Cuypers, according to what I had stated was the Classical Arabic rhetoric. Cuypers achieves similar resultsusingSemiticRhetoric.
Otherauthors,suchasMir,havealsonoticedchiasticstructureinsomesurahs.Hehadargued amirrorstructurefor SratYsuf ,whichhereferstoasanexampleof allaffwaalnashr ῾aláal
῾aks  (AF below are quoted from Mir’s essay, and F’A’ are reconstructed based on his expositioninthepaper.) 242 
 
 241 Cuypers,“SemiticRhetoric,”16;Cuypers, TheBanquet ,36. 242 Mir, TheQur’nicStory ,13.
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A Joseph’sdream(46)
B Thebrothers’plotagainstJoseph(818)
C Potiphar’swife’sattempttoseduceJoseph(2329)
D AsimilarattemptbyEgyptianladies(3031)
E Joseph’simprisonment(35)
F Theking’sdream(4344)
F’ Interpretationofking’sdream(4549)
E’ Joseph’sreleasefromtheprison(50)
D’ ConfessionsoftheEgyptianladies,and
C’ ConfessionofPotiphar’swife(51)
B’ Thebrother’slearntheirlessons(58ff)
A’ FulfillmentofJoseph’sdream(100)
As he himself notes, there are groups of verses excluded as exceptions for this structure to emerge,whichincludethecaravanthatrescuedJosephandsoldhiminEgypt,andthedreams ofthetwoyouthsJosephmetintheprison.Despitethoseomissions,itcanbearguedthatthis organizationprovidesareasonablestructureforthissurah.
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 Cuypershasalsosuggestedamirrororganizationrepresentedbelow: 243 
A Prologue(13)
B VisionofJoseph(47)
C Joseph’sdisputeswithhisbrothers:guileofbrotherstowardsJoseph(818)
D Joseph’srelativepromotion(1922)
E AttemptedseductionofJosephbythewoman(2334)
F Joseph in prison, interpreter of the visions of both prisoners,
 andprophetofmonotheismprophetofmonotheismprophetofmonotheism(3542)
F’ Josephinprison,interpreterofthevisionsoftheking(439)
E’ Outcomeofthewoman’sseduction:Josephrehabilitated(503)
D’ Joseph’sdefinitivepromotion(547)
C’ Joseph’sdisputeswithhisbrothers:Joseph’sguiletowardshisbrothers
(5898)
B’ FulfillmentofJoseph’svision(99101)
A’ Epilogue(102111)
ThenotabledifferencebetweentheMirandCuypersisthatthelatterdoesnotsacrificeany verse in the process of forcing a composition. Even though Cuypers states it to be a mirror composition,itdoesinfactseemtohaveastrongcentralpiecewithamessageofmonotheism
 243 Cuypers,“SemiticRhetoric,”16.
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 whichCuypershasemphasized.However,sincethepiecedoesnotfallexactlyatthecenter,a pureringcompositiondoesnotcleanlyemerge.
6.26.26.2 TheRoleofa RasRasRasRas llll
The Quran uses two terms, rasl  (pl. rusul ) and nab (pl. anbiy’) to identify the people that, accordingtotheQuran,werechosenbyGodtospreadHismessage.Whilethesetermsseemto be applied interchangeably for the same personalities, in several places they also lend to different connotations based on the context of the passage in which they appear. In this section,Ifirstprovidebackgroundforestablishingthedifferencebetweenthetwo,andthen lookatthedataconcerninga rasl.Thisisespeciallynecessaryforastudyof SratYnus in particular,althoughvariousotherversesoftheQuranhavealsobeeninterpreteddifferently byscholarssuchasIṣlḥowingtohowtheroleofa raslisdetermined.
Inthefollowingverse,sincethewords naband rasl areseparatedby wal,thegrammatical constructiondictatesthattheybetwodistinctentities. 244 
Wamarsalnminqablikaminrasrasrasrasllllwalnabiyynabiyynabiyy…245 
Andwedidnotsendbeforeyoua rasrasrasras llllnora nabnabnabnab …
Oneofthenarratives,althoughconsideredunauthentic, 246 betweenAbDharrGhaffrandthe
Prophetalsohasthelatteridentifyinga raslasaspecial nab.247 Nonetheless,scholars,suchas
 244 Fordetailsonthisgrammaticalrule,seeWright,ArabicGrammar ,2:327.Thisconstructionisalsoused torefertorichesandprogenyastwodistinctentitiesinverse3:10. 245 TheQuran22:52.
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 alZamakhshar, relied on this narrative and Q22:52 referred to above to establish the differencebetweena raslanda nab.AlZamakhsharstates,“ minraslwalnabiyy isevidence fordifferentiationbetweena rasl anda nab.” 248 
SratYnus referstotheProphetMuhammadanumberoftimesalwaysusingtheword rasl insteadof nab.Thisisnotpeculiarto SratYnus onlyratheritseemstoapplytoallMeccan surahsexceptoneincident,249 whichIdiscusslaterinthissection.
Ibegin,however,withaninvestigationoftheirmeanings.For nab, Lisnal῾Arab definestwo meanings.Thesemeaningsowetothedifferenceofopinionbetweenthescholarsontheroot from which this word could have been formed. Nab, when considered having been derived from the root naba’a, means “one who relates news about God”,250  and if considered as derivedfromtheroot nabawaitwouldmeanthata nab“isthemostdistinguished(orelated) overallthecreation.” 251 Asmentionedinsection4.6,theword nabinArabculturewasmost likelynotanewtermintroducedbytheQuran,rathertheconceptofaprophetexistedinthe
Biblealreadywiththeword navi’usedtodenotethepersonholdingthiscapacity.Mostofthe
Old Testament prophets and patriarchs are also prophets according to the Quran. The
 246  Mawdd, Tafhm , 3:72, commentary for Q19.51. Additionally, it does not appear in any of the six moreauthenticcollectionsofprophetictraditions. 247  Musnad Aḥmad ibn Ḥanbal, narrative no. 21257. The narrative states that there were 124,000 prophetsoutofwhichonly315weremessengers. 248 AlZamakhshar, Kashshf,3:160. 249 Bijlefeld, AProphet ,15. 250 Manẓr, Lisn ,14:9. 251 Ibid.
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 relationshipbetweenHebrew navi ’andArabic nabisalsoendorsedbytheArabicversionsof theBibleinwhichtheword nabisusedforprophetssuchasLuke18:18whichreads,“thelaw andtheprophets( anbiy’)wereuntilJohn;sincethenthegoodnewsofthekingdomofGodis preached,…”.252 Basedonthis,itispossiblethattheroleoftheArabic nab waspresumedtobe thesameasthatoftheHebrew navi ’.
Lisnal῾Arab providestwomeaningsfortheterm rasl:(1)amessage,and(2)thepossessorofa message. 253 Whenahumanbeingiscalled rasl,itprimarilyimpliesthelattermeaning.There is not much discussion regarding the difference between raslanda nab byManẓr except whathasbeenquotedbyothercommentatorsoftheQuran.TheQuranusesyetanotherterm, mursal ,whichisdefinedtobeasynonymof raslby Lisnal῾Arab ,bothwordsbeingderivates of arsala.254 Inthisthesis,words rasland mursal areconsideredsynonymous,asIdidnotfind anydifferenceintheirusageintheQuran.Theword raslcanbeusedforamessengerinthe ordinarysenseoftheword,thatis,forsomeonenotdivinelyappointed.Ingeneral,asfaras thelanguageisconcerned,whenamessengeroramessageissentfromoneplacetoanother,it wouldbeexpressedbyoneofthederivativesof arsala.InQ27:35,weseethatthewordisused for the speaker, a human, specifically Queen Sheba, and the message as well. “Sending” is employed by using active participle of arsala, and “messenger” (i.e. someone who had been sent)byusingitspastparticiple.“Butlo!Iamgoingtosend(mursilah )apresentuntothem, andtoseewhat(answer)themessengers(mursaln)returnwith.”(Q27:35)Thus,thesending
 252 AlFarh, Mufradt ,181. 253 Manẓr, Lisn ,5:213214. 254 Ibid.
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 ofa raslcanbeeitherahumanendeavororadivineone.
It has been noted both by Iṣlḥ and by Bijlefeld that as far as the Quran is concerned, God assuresprotectionandrescuingofHis rasl.255 InBijlefeld’sopinion,thisisbecause“thedefeat ofHisrepresentativewouldbeavictoryoverHim,”and“nomatterhowstrongtheresistance is,theultimatevictoryisnotwithmenbutwithGod.”256 
Bijlefeldalsomakesacriticalobservationthattheword raslisnotusedinanyMeccansurah exceptinQ7:94:
Andwedidnotsend(arsaln)inanytownship( qaryah )a nabwithouttryingitspeople
 withdistressandafflictionsothattheymayhumblethemselves.
However,theverbalforceisderivedfrom arsalnwhich,asarguedearlier,couldpossibletake the connotation of sending as a rasl. Even if we were not to accept this argument, what is important is that as we set forth to read Srat Ynus , this context becomes important.
Muhammadhadbeen mostlyclaimedasa rasl,even iftherewereasingleexception.With thatinmind,wemoveforthtotherelationshipbetween rasland῾adhb,whichisusedforthe punishment or torment (henceforth only the word punishment is used for ῾adhb) of opponents of a rasl in several places in the Quran. For example, it is mentioned in Q17:15:
“And we do not punish ( mu ῾adhdhibn) until we send a rasl.” Mu ῾adhdhibn, being an active participleof῾adhdhb,conveysthesamemeaningofapunishment,which,accordingtoQ17:15,
 255 Bijlefeld, AProphet ,22.ThisisaleitmotifofIṣlḥ’s tafsrandoccursinmultipleplaces.Infact,tome itseemsthatIṣlḥalmostinterpretstheQuranfromthislens.  256 Ibid.
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 onlyhappenswhena raslhasbeensent.Similarly,theword῾adhdhbisalsoemployedbythe
Quranforthecalamitiesthatbefellthedisbelieversoftheprevious rusul :
AndhowmanyacommunityrevoltedagainsttheordinanceofitsLordandHis rusul ,so
Wecalledit toastern accountandpunishedit(῾adhdhabnh)withdirepunishment
(῾adhban nukran ),sothatittastedtheilleffectsofitsconduct,andtheconsequenceof
 itsconductwasloss. 257 
Likewise, in the verses that commanded Muslims to wage fight against the Prophet’s opponents:
What!willyounotfightapeoplewhobroketheiroathsandaimedattheexpulsionof
 the Messenger, and they attacked you first; do you fear them? But God is most
 deservingthatyoushouldfearHim,ifyouarebelievers.Fightthem!Godwillpunish
(yu ῾adhdhibu )themwithyourhands,andHewilllaythemlowandgiveyouvictoryover
 them,andHewillhealthebreastsofthebelievingfolk. 258 
After having visited this data, we suspend ourjudgment on these issues until after we read
SratYnus ,whichwillundertakesomeoftheseissuesindetail. 
 257 TheQuran65:89(Pickthall’stranslation). 258 TheQuran9:134(Shakir’stranslation).
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 777 ReadingReadingSSSSrarararattttYYYYnusnus 
The MeccanMedinan classification of Srat Ynus  holds various opinions with most considering it a Meccan surah,259  although some verses have been argued to be Medinan.260 
Mawdd states that it primarily addresses the polytheists of Mecca who were fiercely opposingtheProphetbeforehismigrationtoMedina.261 
7.17.17.1 MethodologyMethodology
Iattemptedatranslationofthesurahinaparagraphstyleaswellasaccordingtotherulesof
Semitic rhetoric. The former approach has been adopted by AbdelHaleem, Asad, Iṣlḥ and
Mawddwheretheytranslatethesurahinparagraphs.Basedonthatreading,Iarrivedata particularsetofdivisions.Inthesecondstep,Ialsoattemptedastudyofthesurahaccording totherulesofSemiticrhetoricandbasedonthat,andIarrivedatadifferentstructureofthe
 259  AlZarkash, Burhn, 1:193 ( dhakara m nuzila min alQur’n biMakkah thumma tartbihi ); Asad, The Message ,324.AlWḥid, Asbb ,185provides asbbalnazl forverses2and15,andinthecontextofthe latter,henarratesthatitwasrevealedregardingthepolytheistsofMecca.Ihavenotbeenabletofind much material about asbb alnazl  of this surah, a difficulty that Mawdd also expressed, see Mawdd, Tafsr ,2:258.AlthoughNöldekestatesthedifferentopinionsontheclassificationofthesurah, helistsitinthethirdMeccanperiod(Nöldeke, Geschichte ,1178). 260 Forinstance,alSuyṭ, Itqn,1:20notestwoopinions:1)ThesurahisMeccanexceptthreeverses, and2)ThefirstfortyversesareMeccan,therestareMedinan.AlRzconsidersonlyverse40tobe Medinan,seealRz, Tafsr ,6:183. 261 Mawdd, Tafsr ,2:258.
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 surah.Inthissection,Iwillpresentmyresultsofbothattempts.Asfarasthesurahstructureis concerned,IpresentitintheoneIassessedwithSemiticrhetoricforthatissuperiorinmy opinion.Withinindividualpassages,Ipresentbothastructuralviewaswellasaparagraphed translation. I do wish to note, however, that for a paragraphed style of reading, I could referencetheexistingtranslationsandtheirdivisions,andcontemplateonthedifferencesto adjustmyreadingasnecessary.InthecaseofSemiticrhetoric,Ididnothaveareferencetext because,tothebestofmyknowledge,astudyofthissurahhasnotyetbeendone.Sinceitisa firstattempt,Ipresentthisasadraftthatwillneedtobevettedandupdatedasmoreinsightis gainedintothecontentsofthesurah.262 
7.27.27.2 StructureoftheSurahStructureoftheSurah
Thesurahcanbeseenasdividedinto11passagesinaconcentriccomposition,showninthe followingtable.
 
 262 Needlesstosay,anystructuralanalysiscanonlybeperformedinArabic.However,therhetorical analysisispresentedinEnglishforthepurposesofthisthesis,whichalsomakesitmoreaccessible.
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A Prologue(110)
B Previouspeopledestroyedfornotbelievingintheir rusul (1114)
 C Opponents’demandtobringadifferent Qur ’n(1517)
  D AttitudeoftherebelsagainstGod(1827)
   E Refutationofpolytheism(2836)
    F TheQuranisdeniedalthoughsomebelieveintoo(3744)
X Retribution for the denial of the rasl after the allocated time
 haspassed(4556)
    F’ GodisawitnessovertheQuranbeingrecited(5765)
   E’ ExampleofPolytheism:Noah’snationdrowned(6673)
  D’ Exampleofthosewhorebelled:Pharaohandhisfollowersdrowned(7493)
C’ Referencetoearlierscripturesandthisrevelationis ḥaqq (9497)
B’ ExampleofJonah’speople,whoweresavedduetotheirbelief(98103)
A’ Epilogue(1049) 
PassageXformsthecenterofthesurahanditsmaintopic.Thephrase quḍiyabaynahumbil qisṭ,thatis,“judgmentispassedbetweenthemwithjustice”appearstwiceinthispassageand nowhere else in the surah. In fact, bialqisṭ(or qisṭ for that matter) only appears in verse 4 outside of X where it is used for a just reward for the believers in the Hereafter. A commandmenttoawaitGod’sjudgmentalsoappearsinthelastverseofthesurah.
ItseemsthatallthepassagesprecedingXfocusonthebehavioroftheProphet’sopponents and those following X describe corresponding responses. Thus, in F, the opposition to the
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 Quranisillustratedusingspecificactionsoftheopponents,andwhereasF’appearstobeits response. Noteworthy is the appearance of the word Qur ’nin verses15,37and61,outof which the latter two appear in F/F’. The word also appears in C in which the Prophet’s opponents ask him to bring “a different Quran”. A reference is made to the reading (or recitation)ofpreviousscriptures(yaqr’nalkitb), yaqr’n(inC’)and Qur ’n(inC)sharethe samerootandnootherderivativeof qaraaappearselsewhereinthissurah.
Although references to polytheism appear in multiple passages, derivates of sharaka  only appearinverses18,28,34,35,66,71and105.AllexcepttwoappearinE(vv.2836)orE’(66
74).ThereferencesinsectionsE/E’areto shurak’,thenoun,asopposedtotheactionofthe polytheistswhichisreferencedinv.18andv.105viawordsthatindicateaverbalforcethat focusesontheaction.ThepassagesE/E’thusopposeshurak’directlyunlikeotherpassages.
SimilartoF,passageEdepictsthebehaviorofthepolytheistsinaquestion/responseformat.
Asitsresponse,E’illustratesthefateofNoah’sopponentstowhomNoahrhetoricallypleaded togatherthehelpoftheir shurak’.
Rasland rusul appearinverses13,21,47and73.Inv.21,thementionisnotofa raslsent towardsapeople.Theversestates,“Say,‘Godisquickerinplanning.’Our rusul arerecording whatyouareplotting.”Referencesinotherverses(13,47and73),however,directlymentiona raslor rusul senttowardsapeople,andappearinthefollowingcontexts:1)Previouspeople
(alqurn)beingdestroyed(v.13),2)Ajudgmentispassedforan ummah whentheir raslcomes
(v.47),and3)Ageneralreferencetothedenialof rusul afterMoses.SinceJonahisconsidereda
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 raslintheQuranicframework,263 thuswhileBstatesthatthepreviouspeopleperishedforthe lack of their belief in their rusul , B’ recounts that Jonah’s people were not subjected to the tormentin“theworldlylife”duetotheirbelief.Asforverses21and73,althoughtheyappear incorrespondingpassagesD/D’,itisdifficulttoassignanyimportancetotheoccurrencesof rusul sincetheyrefertotwodifferententities.Atmost,wemayconcedethepossibilitythatthe choiceofthesewordscouldhavebeendeliberatetosupportthemirrorstructure.
Iprovideadetailedanalysisforthefirstfewversesonly.Afterwards,Ireducethecomplexity oftheanalysisinthelaterpassagesonlyfocusingontheouterelementswiththeassumption that the reader would have understood the pattern and could possibly detect rhetorical elements. I have used bold, italics, caps and underline to draw attention to corresponding elements.
7.37.37.3 A:A:A:PrologueA: ProloguePrologue(1(1(1(110101010))))
Thispassageiscomposedofthreepartsofverses12,34and510.
7.3.1 Opening (1(1(1(12)2)2)2) 
The surah opens with two verses that act as its topic sentences. All the issues that are introducedintheseopeningsentencesareaddressedinotherpassagesinthissurah.Ibreak theseversesintothreepiecesinaringcompositionrepresentedinthefollowingtable.
 263 Forexample,“AndJonahwasoneofthemessengers( mursaln)”intheQuran37:139.
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1aAlif.Lm.Ra.Thesearetheversesofthe       wisebookwisebook.
=2bIsitfor     the people   strange
= cthatWEhaverevealedto aman    fromamong  THEMSELVES 
+ dthathewarn   the people
+ eandgivegoodnewsto  thosewhobelieved
+fthatTHEYshallhaveahighrankwith       THEIRLORD?
gThe disbelievers say,“Heisaclear        sorcerersorcerer”. 
The outer elements correspond to the statement that the Quran is a wise book, and the disbelievers’responsethattheProphetisasorcerer.ThislabelimpliesthattheQuranwasa product of his sorcery insofar as other Quranic verses are concerned.264  The central piece focusesontherewardintheHereafterandconsistsoftwosegmentsbcanddf.Animportant observationhereisthedifferentwordsusedfortherelationshipbetweenGodandthepeople inmemberscandf.TheformeremphasizesarelationshipbetweentheProphetandthosehe was preach: his own people. The latter, on the other hand, changes it to impress upon the audiencethattheyshallhaverewardwith“theirlord”(insteadof“us”).Anotherinteresting observationisthatmembersbanddtalkaboutthepeopleingeneral,whereascandefocuson asubsetofthosepeople:asinglemanforrevelation,andthosewhobelieveforgoodnews.
 264 Forexample, SratalMudaththir narratesanepisodeofapersonwhohasbeencondemnedbythe Quran. According to the Quran 74:245, he stated, “This is nothing but sorcery handed down. It is nothingbutthewordofaman.”
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 Paragraphedtranslation: 
Alif.Lm.Ra.Thesearetheversesofthewisebook.Isitstrangeforthepeoplethatwehaverevealedtoa manfromamongstthemselvestowarnthepeopleandgivegladtidingstothebelieversthattheyshall haveahighrankwiththeirlord?Thedisbelieverssay,“Heisdefinitelyaclearsorcerer”. (12)
7.3.2 CreationoftheCreationoftheWWWWorld,andorld,andorld,andRRRRewardintheHereafterewardintheHereafter (3(3(3(3 11110000))))
Thefollowingpart,whichseemstorepresenttheresponsetothepreviouspart,consistsoftwo pieces.Thefirstpiecerepresentedbyverse3isformedofthreesegmentsorganizedA/X/A’.
3a YourLORDISGODLORDISGODLORDISGOD(rabbakumAllh)
+bwhoCREATED(khalaqa )theHeavensandtheEarthinsixperiods( ayym ),
cthenestablishedHimselfonthethrone governingallthings.
*dThereisnointercessorexceptafterhispermission.
eThisisGODYOURLORDGODYOURLORDGODYOURLORD(Allhrabbukum )
+fsoworshipHim.
gWillyouthen        notpayheed ?(tadhakkarn)
Pieces3acandegmatchoneanotheranduseinvertedformulasfor Allhasthe rabb .3ac matches the lord, who is God, being someone who has “established himself on the throne governingallthings,”withanemphasisonhiscreationbybringingitasthecenterpiece.Piece
3egstatesthatthisisindeedGod,whoisyourLord,andoughttobeworshipped.Itthenends with a rhetorical question. Between all of this lies the center of the outer ring to draw
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 attentiontothefactthat“thereisnointercessorexceptafterhispermission,”whichisadirect referencetootherdeities,especiallyidolswhichwereknowntohaveexistedinArabia.Idols are often construed to be intercessors to God. Hence follows the prescription to “worship
Him,”whichimpliesitistotheexclusionofothergods.
Theword yaum ,singularof ayym,meansadayaswellasatimeperiod, dahr .265 Thus,several commentatorshavearguedthattheimplicationhereisnotsixdaysperserathersixperiodsof time.266 
Thesecondpartofthispassage,representedbyverse4,consistsofthreepieces.
4aTohimshallallofyoureturn(marji ῾267 ),
 =bitisGod’struepromise.
cHebegins theCREATION(khalq )thenHeisgoingtoreturn (yu ῾du )it
=dsoHecan reward thosewhobelievedbelievedbelieved
+eand         performed gooddeeds   justly
=fAsforthosewhodenieddenieddenied,therewillbe boilingdrink anda painfulpunishment 
 +gbecausethey       usedtodeny .(yakzibn)
 265 Seetheentryfor yaum inIbnManẓr, Lisn ,15:466. 266 SeealRz, Tafsr ,6:1901;Āzd, Tarjumn ,3:37,commentaryforQ7:54;and3:477,commentaryfor Q10:3. 267 Ihaveprovidedtransliterationof marji ῾andthe yu ῾du tomakeitclearthattheArabicoriginalisnot thesameeventhoughthesameEnglishwordusedinthetranslation.
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 Piece4acisarrangedconcentricallywhereboththefirstmemberandthelastmemberfocus onthereturntoGod.ThecenteroftheringemphasizesitasGod’spromise.Thesecondand thirdpieceshaveparallelmemberswiththefirstmemberstatingtherewardorpunishment, andthesecondmemberlinkingittoaspecificbehavior.Thephrases“performedgooddeeds” and“usedtodeny”arealsorunningparalleltothelastmemberofpiece3egwhereitwassaid,
“willyouthen notpayheed ?”
7.3.3 EmphasisonEmphasisonthethetheCreationandCreationandCreationandthethetheReward(Reward(Reward(555510)10)10)10)
Theseversesareinthreeparts,verses56(consistingoftwopieces)and78(consistingofa singlepiece)and910(consistingoftwopieces).Allsixpiecesarepresentedinthefollowing table.
 
87
 

5a HeistheonewhomadetheSUNaradianceandMOONalight,
band appointedstages foritsothatyouareabletocountyearsand(keepa)count.
=cGODGODGODdidnotCREATEthiswithoutapurpose.
+dHeexplains   thesignssignssigns forthepeoplewho haveknowledge .( ya῾lamn)
6e Inthe difference ofDAYandNIGHT,
=fandwhatGODGODGODCREATEDintheskiesandtheearth
+gare     thesignssignssigns forthepeoplewho fear .( yattaqn)
7h Thosepeoplewhodonotexpecttomeetus
iandarehappywiththeworldlylife,andcontentwithit
 +jandwho   ofoursignssignssigns     are heedless .( ghfiln)
8k theyaretheoneswhoseabodewillbefire
lbecauseof           whattheydid .(yaksibn)
9m (Asfor)thosewho         believed 
nand             performedgooddeeds ,
 +otheirLORDLORDLORD(rabb )willguidethemthroughtheirbelief ;
priverswillflowundertheminthegardensofdelight.(na῾m)
10q TheirCALLinitwillbe,“Mayyoubeglorified,OGODGODGOD!(allhumma )”
 +rAndtheirgreetingwillbe,“Peace.”
sAndthecloseoftheirCALLwillbethatallgratitudeisduetoGODGODGOD,,,,THELORDTHELORDTHELORDoftheworldoftheworldoftheworldssss
(Allhrabbal῾lamn).
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 Pieces ad and eg are concentrically arranged with God’s creation at the center, a specific exampleprecedingit(inabande)andaconclusiondrawnthattherearesignsinthis(dand g). In members a and e, sun and moon, and day and night appear as parallels with sun and moonbeingthetwomostpotentsignsvisibleduringdayandnightrespectively.Inpiecehl, theheedlessnessofthesignsmovestoacentralpositionforthosewhoarenotexpectinga meetingwiththelordandwillthusendinthefire.
Thetwopiecesinthesecondpartfocussolelyonbelievers,theirbehaviorandtheirlifeinthe
Hereafter.“Lord”,“God”and“God,Lordoftheworlds” all appear in these two pieces and
“God”appearsinthefirsttwopiecesaswell.Onlythethirdpiecedoesnotcontainthisword.
7.3.4 Verses3Verses310asa10asa10asaWWWWholeholehole
Verses310startwiththe rabb akumAllhandendwiththesupplication alhamdlillhrabb al
῾lamnsuchthatthewords rabb and Allharereversed.Theseversesseemstobeorganizedin aringwiththecentralpiecefocusingonthecreation,itsimmediatelyprecedingandfollowing elements(C/C’)focusonthosewhoaresubjectedtopunishmentinthehereafter.Continuing out,B/B’focusonthebelievers’reward.Lastly,whereasAlaysaclaimonGodbeingthelord, in A’, the believers who are rewarded in the Hereafter praise and show gratitude to God acknowledgingHisattributes.
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A YourLordisGodLordisGodLordisGodwhoCREATEDthisworldthisworldthisworld,andestablishedHimselfonthethrone.
Thereisnootherintercessor.WorshipHim.(3)
 ReturnistoGod,Histruepromise.HebegantheCREATIONandwillreturnit,so
 B Hecanrewardthebelieversjustly
  C Andgivepainfulpunishmenttothedeniers(4)
   X TakeheedfromthesignsofGodCREATEDinthisworld(56)
  C’ Punishmentforthosenotwaryofthesigns(78)
 B’ Gardensforthebelievers(9)
A’ Praiseandgratitudetohim:God,LordofthewoGod,LordoftheworldsGod,Lordoftheworlds(10)rlds
Paragraphedtranslation: 
YourLordistheonewho createdthe HeavensandtheEarthinsixperiods(ayym),thenestablished
Himselfonthethronegoverningallthings.Thereisnointercessorexceptafterhispermission.ThisisGod your Lordso worship Him. Willyou notpay heed?  To himshall all ofyou return,for it is God’s true promise.HebeganthecreationthenHeisgoingtoreturnittoHimsoHecanrewardjustlythosewho believedandperformedgooddeeds.Asforthosewhodenied,therewillbeboilingdrinkandapainful punishmentbecauseoftheirdenial. (34)
Heistheonewhomadethesunaradianceandmoonalight,andappointedstagesforitsothatyouare abletocountyearsand(keepa)count.Goddidnotcreatethiswithoutapurpose.Heexplainsthesigns forthosewhohaveknowledge.Inthedifferenceofdayandnight,andwhatGodcreatedintheskiesand theeartharethesignsforthefearing. (56)
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 Thosepeoplewhodonotexpecttomeetusandarehappyandcontentwiththeworldlylife,andthose whoareheedlessofoursigns,theyaretheoneswhoseabodewillbefirebecauseofwhattheydid.(Asfor) thosewhobelievedandperformedgooddeeds,theirlordwillguidethemthroughtheirfaith;riverswill flowundertheminthegardensofdelight.Theircallinitwillbe,“Mayyoubeglorified,OGod!”Andtheir greetingwillbe,“Peace.”AndthecloseoftheircallwillbethatallgratitudeisduetoGod,thelordofthe worlds. (710)
7.47.47.4 B:B:B:PreviousB: PreviousPreviousPPPPeopleeopleeopleDDDDestroyedfornotestroyedfornotestroyedfornotBBBBelievingintheirelievingintheir RRRusulRusul (11(11(11(1114)14)14)14)
Thispassageiscomposedofasinglepartthatisconcentricallyarrangedinthreepieces.Piece
A has the parallel arrangement e/f/e’/f’ of two segments such that e and e’ represent the conditionofthesinfulandf/f’istheresponse.InpieceX,whichalsohasparallelarrangement, thefirstsegmentg/hrelatestheresponseofGodtoatroubledman.Segmentg’/h’showshis attitudeafterGod’saction.Thelastpiece,alsoaparallelconstruction,explainshowGoddeals withthewicked,especiallythosewhodeniedtheirmessengers.Betweenthesesegments,the progressionisfrommildtothesternest.Thefirstsegmentmakesitclearthatthesinfulgeta chance,andthelastsegmentstatesthateventuallythepunishmentcomes,whichcouldbethe ultimatedestructionofthosepeople. 
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 e AndifGodweretohastenthe caseofsin thewayHedoesinthecaseofmercy,
 f thentheirtimewouldhaveended. A e’ Soweletthosewhoare notanticipatingmeetingus 
 f’ wanderintheircontumacy.(11)
 g Andwhenmanisafflictedafflictedafflictedbyatroubleatroubleatrouble,
 h he callsuponus (whilelying)onhissideorstandingorwalking.
 g’ Whenweremovehisafflictionafflictionafflictionfromhim, X h’ hecontinuesonasifhehad nevercalledus forthetroubletroubletroublethathadafflictedafflictedafflicted
 him.
Thatishowtheiractionshavebeenmadebeautifultothetransgressors. 268 (12)
 j Andwe destroyed peoplebeforeyouwhen
 k theydidevileventhoughtheirmessengershadbroughtthemthesigns,
 l yettheywerenottobelieve. A’ j’ Thatishowwe punish thewickednation.
 k’ Thenafterthat,wemadeyoutheheirsofthelandafterthem
 l’ sowecanseehowyouact!(1314)
 268 Englishtranslationsoftenrenderthemeaningof musrifn asprodigalorextravagant,forexampleby Pickthall,Shakir,Daryabadi,AyubKhan,andSherAli.Thesemeaningshaveaconnotationpertainingto wealthorpropertywhereasthediscussionhereisregardingone’sdeeds.However,thebasicmeaning of asrafa fromwhich musrifn isapluralactiveparticipleistoexceedortransgressingeneral.Ihave preferredthismeaning,whichIṣlḥandMawddhaveusedintheircommentaries.(Iṣlḥ, Tadabbur , 4:29andMawdd, Tafhm ,2:270.)Lanerendersthemeaningas,“Heexceeded,ortransgressed,thejust, or right bound, or limit, or measure; acted extravagantly, exorbitantly, or immoderately.” (Lane, Lexicon ,4:1351).
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 Paragraphedtranslation 
AndifGodweretohastenthecaseofsinthewayHedoesitinthecaseofmercy,thentheirtimewould haveended.Soweletthosewhoarenotanticipatingmeetinguswanderintheircontumacy.(11)
Andwhensometroubleafflictsman,hecallsuponus(whilelying)onhissideorstandingorwalking.
Whenweremovehisafflictionfromhim,hecontinuesonasifhehadnevercalledusforthetroublethat hadafflictedhim.Thatishowtheiractionshavebeenmadebeautifultothetransgressors. (12)
Andwedestroyedpeoplebeforeyouwhentheydidevileventhoughtheirmessengershadbroughtthem thesigns,yettheywerenottobelieve.Thatishowwepunishthewickednation.Thenafterthat,wemade youtheheirsofthelandafterthemsowecanseehowyouact! (1314)
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 7.57.57.5 C:C:C:OpponentsC: OpponentsOpponents’’’’DemandtoBringaDemandtoBringaDemandtoBringaDDDDifferentifferent Qur ’’’nnnn(15(15(15(1517)17)17)17)
A AndwhenourclearversesareRECITEDtothem,
  c thosewhodonotbelieve in meetingus say, 
 d “Bringarecitalotherthanthisone,orchangechangechangeit.”
B d’ Say, “It is not for me that Ichangechange it according to my will. I but only
 followwhatisrevealedtome.
 c’ Ifearthetormentof agreatday ifIweretodisobeyHim.”(15)
  Say,“HadGodwishedIwouldnothaveRECITEDittoyouandneitherwouldyou A’ haveknownit.
  c’ Ihavelivedalifebetweenyoubeforethis,don’tyou useyourbrain? (16) 
 d’ Whoismorewickedthantheonewhoassociatesaaliealie(lie (((kadhiba )))towards)
B’ God
 d orfalsifiesfalsifiesfalsifies((((kadhdhaba )))hissigns.)
 c Theevildoers donotsucceed .”(17) 
Thisstructureisorganizedatthreelevelsintwoparts.Twoofthemareapparentduetolabels in capital letters and small letters. A only states that recitation of the verses provoked a response.TheresponseisexpressedinB.A’correspondstoAbystatingthattherecitationis onlybecauseGodhadwishedso.BothBandB’haveinternalmirrorcomposition.InB,c/c’ focus on the Hereafter with c indicating that the opponents are denying it whereas the
Prophetisconcernedaboutit,andd/d’representtheirdemandandtheProphet’sresponse.In
B’, d’/d are the internal elements of the mirror composition such that d is focused on the
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 Prophet’s actions and d’ on the opponents. The Prophet was the one who could possibly associatealietowardsGodbyrecitingtheQuranwhilehisopponentswerefalsifyingit.
InB,c/c’poseaproblemanditisdifficulttoseetheirrelationshipwitheachother.Butifwe lookatB,itbecomesclearerthatthesubjectinc’istheProphet,whichcorrespondstoc’inA.
Readinginthecontext,perhapsthestatement,“Ihavelivedalifebetweenyoubeforethis” raisestwopossibilities.EitherhisopponentsknewhewouldnotattributealieonGod,anissue thathasbeendiscussedin tafsrand srah literatureatlength,orhisopponentswouldconcede to the fact that he is indeed fearful of the last day. Nonetheless, with either of these possibilities,thesegmentslabeledc’inbothBandB’areinfirstpersonsingular,thesubject being the Prophet, addressing the opponents. Similarly, the segments labeled c are in third personplural,thesubjectbeingtheopponents.Inaddition,cinB(“thosewhodonotbelieve inmeetingus”)andcinB’aretheevildoerswhowill“notsucceed”.Similarly,dandd’also correspondbothinnumberandinthemessageinBandB’.TheProphetistheonewhocannot changewhatisrevealedtohimandmustfollowit(dinB),andwouldnotassociatealietoGod
(dinB’).Theopponentsaredemandingthechangeintherevelation(d’inB),andarefalsifying it(d’inB’).
ParagraphedtranslationParagraphedtranslation::::
And when our clear verses are recited to them, those who do not believe in meeting ussay , “ Bring a recitalotherthanthisone,orchangeit.”Say ,“ ItisnotformethatIchangeitaccordingtomywill.Ibut
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 onlyfollowwhatisrevealedtome.269 IfearthetormentofagreatdayifIweretodisobeyHim. ”(15)
Say,“HadGodwishedIwouldnothaverecitedittoyouandneitherwouldyouhaveknownit.Ihave livedalifebetweenyoubeforethis,don’tyouuseyourbrain?Whoismorewickedthantheonewho associatesalietowardsGodorfalsifieshissigns.Theevildoersdonotsucceed.”(1617)
7.67.67.6 D:D:D:AttitudeofD: AttitudeofAttitudeofthethetheRRRRebelebelebelssssAAAAgainstGodgainstGodgainstGod(18(18(18(1827272727))))
Thestructureoftheparagraphisrepresentedinthetablebelow.
A RejectionofworshipofgodsotherthanGod,whocanneitherbenefitnorharm.(189)
B Whenintrouble,theyaskGodforhelp,butwhenhelped,theyplotagainstGod.(203)
B’ Peopleofearthbelievetheyareincontrol,butwhenGodholdstoaccount,everything
 isdestroyed.(215)
A’ For those who do good deeds is good in the Hereafter, and for those who do bad ones,
 thereisfire.(267)
 
 269 Theparticle in inthissentencedoesnotdenoteaconditional,itisrather inalnfiyah .SeeWright, Grammar ,2:300302and2:105forthisgrammaticalrule.
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 7.6.1 RejectionofRejectionofThoseOtherThoseOtherThoseOtherthanGodthanGodthanGod,,,,andWaitUntilGodDecidesandWaitUntilGodDecides (18(18(18(1820202020))))
A Andthey worshipthoseother thanGod whocanneitherharmthemnorbenefitthem,
B andtheysay,“TheseareourintercessorstoGodGodGod.”
B’ Say,“AreyouinformingGodGodGodofsomethingthatHedoesnotknowofitintheheavens andtheearth?”
A’ Heispureandhighabovefromthatwhich theyassociate (toHim).(18)
C Andthemankindwasbutonenation,thentheydiffered ,
X andhaditnotbeenforanearlierwordofGodGodGod,
C’ averdictwouldhavebeenreachedbetweenthemregardingwhattheydiffer in.(19)
D Andtheysay,“Whyhasasignnotbeenrevealedfromhislord?”
Y Say,“TheunseenonlybelongstoGodGodGod,
D’ sowait!Iamalsowaitingwithyou.”(20)
ParagraphedParagraphedtranslation:translation: 
And they worship those other than God who can neither harm them nor benefit them, and they say,
“TheseareourintercessorstoGod.”Say,“AreyouinformingGodofsomethingthatHedoesnotknowofit intheheavensandtheearth?”Heispureandhighabovefromthatwhichtheyassociate(toHim).(18)
Andthemankindwasbutonenation,thentheydiffered,andhaditnotbeenforanearlierwordofGod,a verdictwouldhavebeenreachedbetweenthemregardingwhattheydifferin.(19)
Andtheysay,“Whyhasasignnotbeenrevealedfromhislord?”Say,“TheunseenonlybelongstoGod,so wait!Iamalsowaitingwithyou.” (20) 
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 7.6.2 WheninTrouble,AskGodforHelp,WheninTrouble,AskGodforHelp,bbbbutPlotAgainstHimWhenRelievedutPlotAgainstHimWhenRelieved (2(2(2(211113)3)3)3) 
Andwhenwegivepeopleatasteof mercyafteranaffliction hadhitthem ,
 theyimmediatelystartplanningplanningplanning(makr )againstoursigns. 270  A Say,“Godisquickerinplanningplanningplanning.”(makran )
Ourmessengersarerecordingwhatyouareplottingplottingplotting(tamkurn).(21)
Heitiswhom akesyoutravelonlandand sea tothepoint thatwhenyouareinaship ,
 and suitablewindwind isblowingaroundit, B and they are rejoicing in it, a violentwind  comes along and waves rise from every
 direction,andtheythinkthattheyhavebeenbesieged.
TheycalluponGod,makingthereligionsinceretoHim,(sayingthat,)“Ifyousave X usfromthis,wewilldefinitelybethankful.”(22)
B’ Sowhenwesavethem,theygoaroundrebellingrebellingrebellinginthelandwithouttruth.
Opeople!Yourrebellionrebellionrebellionshallbeuponyou.
A’ Enjoytheworldlylife ,thenyouwillreturntous,
 andwewillinformyouofwhatyouhadbeendoing.(23)
 270 Theapodosisbeginswith idhhere,knownas idhalfuj’iyah .SeeWright, Grammar ,1:284and2:157 forthegeneralruleand2:345foritsusespecificallyinconditionalsentences.Mawddhastranslated this verse with the sense of urgency in the planning that I have preferred in my translation. See Mawdd, Tafhm ,2:277.
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 Inverse23,“Enjoythe worldlylife”,isatranslationIhaverenderedofthephrase mat῾al
ḥaytalduny.Thisphraseisinaccusativeandthusneedsaverbwhichisomitted(maḥdhf ).I
 havesuppliedthatas“Enjoy”. 271 
Paragraphedtranslation: 
Andwhenwegivepeopleatasteofmercyafteranafflictionhadhitthem,theyimmediatelystartplotting
 against our signs. 272  Say, “God is quicker in planning.” Our messengers are recording what you are plotting. Heitiswhomakesyoutravelonlandandseatothepointthatwhenyouareinaship,travelling withsuitablewindandrejoicinginit,aviolentwindcomesalong,andwavesrisefromeverydirection, andtheythinkthattheyhavebeenbesieged.TheycalluponGod,makingthereligionsinceretoHim,
(sayingthat,)“Ifyousaveusfromthis,wewilldefinitelybethankful.”Sowhenwesavethem,theygo aroundrebellinginthelandwithouttruth.Opeople!Yourrebellionshallbeuponyou.Enjoythelifeofthe world,thenyouwillreturntous,andwewillinformyouofwhatyouhadbeendoing. (213)
 271 Thisisimportanttoaddbackintothetranslationotherwisetheintendedmeaningoftheoriginal Arabictextisnotconveyedcompletely.NoneofArberry,AyubKhan,Daryabadi,Mawdd,Pickthall, Shakir,SherAliandYusufAliprovidetheomittedverbinthetranslation.OnlyAsadaddstheomitted verbtothetranslationrenderingitas,“Youcareonlyfortheenjoymentoflifeinthisworld.”Thisis whatalZamakhsharandalRzhaveprovidedasoneofthepossibilitiesexpressedusing tatamatta ῾n  whichis almaf῾lalmuṭlaq of mat῾.Theotherpossibilitythattheyhaveidentifiedis huwa ,whichwould translate to: “It is the enjoyment of life inthis world”. (AlZamakhshar, Tafsr , 2:328; alRz, Tafsr , 6:236.) Iṣlḥ has expressed the omitted verb as animperative, “Enjoythe life of the world.” (Iṣlḥ, Tadabbur ,4:37.) 272 Theapodosisbeginswith idhhere,knownas idhalfuj’iyah .SeeWright, Grammar ,1:284and2:157 forthegeneralruleand2:345foritsusespecificallyinconditionalsentences.Mawddhastranslated this verse with the sense of urgency in the planning that I have preferred in my translation. See Mawdd, Tafhm ,2:277.
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 7.6.3 People BBBelieve Believe TTThey TheyheyareinC are in CCControl,ontrol, bbbut butututWWWhen When God HHHolds Holds to AAAccount, Account, EEEverything Everythingverythingis is DDDestroyed Destroyed 
(2(2(24(2 4445)5)5)5) 
Th eexampleofthis worldlylife islike that ofthe water ,whichwesend down fromthe
 sky,andduetowhichthevegetationonthe earth flourishesfromwhichfeedthepeople A andtheanimals.
And when the earth  takes on its ornaments and is embellished, and its inhabitants X thinkthattheyaremastersoverit,ourverdictarrivesbynightorbyday.
Sowemakeitlikestubbleasiftherewasnothingthereyesterday.Likewise,weexplain
 oursignstothosewhothink.(24) A’ And God calls towards the house of peace and He guides whom He wills to the right
 path.(25)
Paragraphedtranslation: 
Theexampleofthisworldlylifeislikethatofthewater,whichwesenddownfromthesky,anddueto whichthevegetationontheearthflourishesfromwhichfeedsthepeopleandtheanimals.Andwhenthe earthtakesonitsornamentsandisembellished,anditsinhabitantsthinkthattheyaremastersoverit, ourverdictarrivesbynightorbyday.Sowemakeitlikestubbleasiftherewasnothingthereyesterday.
Likewiseweexplainoursignstothosewhothink.AndGodcallstowardsthehouseofpeaceandHeguides whomHewillstotherightpath .(245)
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 7.6.4 RewardsforRewardsforTTTThosehosehoseWWWWhohohohoDDDDoGood,andPunishmentforoGood,andPunishmentforoGood,andPunishmentforTTTThosehosehoseWWWWhohohohoDDDDooooEEEEvilvilvilvil (26(26(26(267)7)7)7) 
A Thereisgood,andmore,forthosewhodogood .
B Andneither blacknessnorabasement willtouchtheirfacesfacesfaces.
C TheyarethepeopleoftheParadise,THEYWILLLIVEINITFOREVER.(26)
A’ Andtherecompenseofthosewhoearnedevildeeds isthelikeofit,
B’ and abasement  will cover them, there will be no defender for them from God. As if
 theirfacesfacesfaceshadbeencoveredwithstripsof night’sdarkness .
C’ TheyarethepeopleoftheHellfire,THEYWILLLIVEINITFOREVER.(27)
Paragraphedtranslation: 
Thereisgood,andmore,forthosewhodogood.Andneitherblacknessnorabasementwilltouchtheir faces.TheyarethepeopleoftheParadise,theywillliveinitforever.Andtherecompenseofthosewho earnedevildeedsisthelikeofit,andabasementwillcoverthem,therewillbenodefenderforthemfrom
God.Asiftheirfaceshadbeencoveredwithstripsofnight’sdarkness.TheyarethepeopleoftheHellfire, theywillliveinitforever.(267)
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 7.77.77.7 E:E:E:RefutationofE: RefutationofRefutationofPPPPolytheismolytheismolytheism(28(28(28(2833336666))))
7.7.1 GodShallSufficeasWitnessbetweenWorshippersandDeities (28(28(28(28 30)30)30)30) 
This passage is divided into two parts. The first part is concentrically organized as shown below.
And on theday when wewillgatherallofthem ,wewillsayto the polytheists ,“Standin A yourplaces:youandyourassociatedgodsassociatedgodsassociatedgods.”
Thenwewillseparatethem,andtheir associatedgods willsay,“ Youdidnot WORSHIP  B us!(28)
Godshallsufficeasthewitnessbetweenyouandusthatwewereunawareofyou X WORSHIPPINGus.”(29)
B’ Atthattime,everysoulshallexperiencewhatithaddoneearlier,
 andtheywillbereturnedtowardsGod ,theirtrue(haqq )lord,andwhateverfalsehoodsfalsehoodsfalsehoods A’ theyhadinventedwillbelost.(30)
Paragraphedtranslation: 
Andonthedaywhenwewillgatherallofthem,wewillsaytothepolytheists,“Standinyourplaces:you andyourassociatedgods.”Thenwewillseparatethem,andtheirassociatedgodswillsay,“Youdidnot worship us!” God shall suffice as the witness between you and us that we were unaware of you worshippingus.”Atthattime,everysoulshallexperience what it had done earlier, and they will be returnedtowardsGod,theirtruelord,andwhateverfalsehoodstheyhadinventedwillbelost.(2830)
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 7.7.2 OnlyGodOnlyGodiiiissssthethetheProviderandProviderandProviderandthethetheCreator,andGuideCreator,andGuide ssstotheTruthtotheTruth (31(31(31(31 6)6)6)6) 
Ask , “Who gives you provisions from the sky and the earth ? Or w ho has power over
 hearingandsight?Andwhotakesoutlivingfromthedeadanddeadfromtheliving?And A whocontrolseverything?”
Theywillanswer,“God.” Thensay ,“ Doyounotfearhim ?Forthatis God,yourtruelord ... B (rabbukumalḥaqq )”(3132)
And,aftertruthtruthtruth,(ḥaqq )whatelseisthereotherthangettinglost?Sowhereareyou
C turningaway?Thatishowthewordofyourlordstandstruetrue( ḥaqqat )againstthe
 transgressorsbuttheydonotbelieve.(33)
Ask, “Is there any of your associated gods who begins the creation and then brings it A backagain?”
Say,“GodbeginsthecreationandthenHeshallbringitbackagain.So whereareyou B turningaway ?”(34)
A Ask,“Isthereanyfromyourassociatedgodswhoguidestothetruthtruthtruth?(ḥaqq )”
Say,“GodguidestothetruthGodguidestothetruthGodguidestothetruth(ḥaqq ).IsHewhoguidestothetruthtruthtruth(ḥaqq )moreworthyworthyworthy
B (aḥaqq )ofbeingfollowedoronewhodoesnotguideand(rather)needstobeguided?
So what’sthematterwithyou?Howdoyoujudge? ”(35)
Most of them are following only conjecture. Conjecture cannot take the place of C truth.Godisawareofwhattheyaredoing.(36)
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 Paragraphedtranslation: 
Ask,“Whogivesyouprovisionsfromtheskyandtheearth?Orwhohaspoweroverhearingandsight?
Andwhotakesoutlivingfromthedeadanddeadfromtheliving?Andwhocontrolseverything?”They willanswer,“God.”Thensay,“Doyounotfearhim?”ForthatisGod,yourtruelord.And,aftertruth, whatelseisthereotherthangettinglost?Sowhereareyouturningaway?Thatishowthewordofyour lordstandstrueagainstthetransgressorsbuttheydonotbelieve. (3133)
Ask,“Isthereanyofyourassociatedgodswhobeginsthecreationandthenbringsitbackagain?”Say,
“GodbeginsthecreationandthenHeshallbringitbackagain.Sowhereareyouturningaway?” (34)
Ask,“Isthereanyfromyourassociatedgodswhoguidestothetruth?”Say,“Godguidestothetruth.Is
Hewhoguidestothetruthmoreworthyofbeingfollowedoronewhodoesnotguidebutneedstobe guided?Sowhat’sthematterwithyou?Howdoyoujudge?”Mostofthemarefollowingonlyconjecture.
Conjecturecannottaketheplaceoftruth.Godisawareofwhattheyaredoing. (3536) 
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 7.87.87.8 F:F:F:TheF: TheTheQuranQuranQuranisisisisDeniedDeniedDeniedAlthoughSomeBelieveAlthoughSomeBelieveAlthoughSomeBelieveininininItItItItTTTToooooooo(37(37(37(37444444))))
Andthis QURAN isnotonethatcouldbeproducedexceptbyGodGodGod,
A  anditconfirmswhatisintheirhands,andexplainsthebook.(37)
Thereisnodoubtthatitisfromlordoftheworldlordoftheworldslordoftheworlds.s
Ordotheysaythathehasproducedit?
B  Say,“Bringjusta SURAH likeit
 andcallwhoeveryoucanexceptGodGodGodifyouaretruthful.”(38)
ButtheyareDENYINGDENYINGbecauseofthatwhichtheirintellectisun abletograsp IT , C andwhoserealityhasnotbecomeapparenttothem.
Likewise,thosewhowerebeforethemhadalsoDENIEDENIEDDENIED.SolookathowwastheD
 endofthe evildoers .(39) X TherearesomefromamongthemwhoBELIEVEBELIEVEBELIEVE,andsomewhodonotBELIEVEBELIEVEBELIEVE,
 andyourlordbestknowsthetransgressors.(40)
AndiftheyDENYDENYDENYyou,say“Formearemyactions,andforyou,yours.Youarefree C’ ofwhatIdoandIamfreeofwhatyoudo.”(41)
Andamongthem,therearethosewholistentoyou,butwillyoumakethedeafhear
B’ whenhedoesnotreason?Andamongthem,therearethosewholookatyou,butcan
 youguidetheblindwhenhecannotsee?(423)
A’ GodGoddoesnotwrongmenatall,butitistheywhowrongthemselves.(44)
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 Paragraphedtranslation: 
AndthisQuranisnotonethatcouldbeproducedexceptbyGod,anditconfirmswhatiswithintheir hands,andexplainsthebook.Thereisnodoubtthatitisfromlordoftheworlds.Ordotheysaythathe hasproducedit?Say,“BringjustasurahlikeitandcallwhoeveryoucanexceptGodifyouaretruthful.” 
(3738)
Buttheyaredenyingbecauseofthatwhichtheirintellectisunabletograspit,andwhoserealityhasnot becomeapparenttothem.Likewise,thosewhowerebeforethemhadalsodenied.Solookathowwasthe endofthetransgressors.Therearesomefromamongstthemwhobelieve,andsomewhodonot,andyour lordknowsthetransgressorsthebest. (3940)
Andiftheydenyyou,say“Formearemyactions,andforyou,yours.YouarefreeofwhatIdoandIam free ofwhatyoudo.”Andamongthem,therearethosewholistentoyou,butwillyoumakethedeafhear whenhedoesnotreason?Andamongthem,therearethosewholookatyou,butcanyouguidetheblind whenhecannotsee?Goddoesnotwrongmenatall,butitistheywhowrongthemselves. (4144) 
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 7.97.97.9 X:X:X:RetributionforX: RetributionforRetributionforthethetheDenialofDenialofDenialofaaaaRRRasRasasasllll(4(4(4(4555555556666)))) Andonthedaywhen HESHALLGATHERTHEM ,theywillthink asiftheyhadnotlived evenasinglehouroftheday.Theywillrecognizeeachother. ThosewhodeniedmeetingGodandwerethusnotguidedwillbeataloss.(45) A  Andifweweretoshowyousomeofthatwhichwearepromisingthem,orgiveyou death ,ttto to us is their returnreturn, and then God will be witness over that which they are doing.(46) For every ummah  is a rasl. So when their rasl comes to them, JUDGMENT IS j PASSEDBETWEENTHEMWITHJUSTICEANDTHEYARENOTWRONGED .(47) Andtheyquestionwhenwillthatpromisebefulfilledifyouaretruthful .Say,“I B y donotcontroloveranyharmorbenefitformyselfexceptwhatGodwills.(489) Forevery ummah isanappointedtime,andwhentheirtimearrives,theycannot j’ putitoffforasinglemomentnorcantheyhastenhastenhastenit.(489)
 Ask(them),“IfHistorment(῾adhb)weretocomesuddenlyatnightorbythe X day,whatisitthattheevildoersarehasteninghasteninghastening?(50) Orisitthatonlywhenitwillhappenwillyoubelieve init?”(51)
(Itwillbesaid,)“Nowyoubelieve !Youhadbeentryingtohastenhastenhastenit!” k Thenitwillbesaidtothe transgressors ,“Tastetheeternaltormenttormenttorment! Areyourecompensedexceptforwhatyouearned?”(52) Andtheyaskyou,“Isitreally true (ḥaqq )?” Say,“Yes,bymylord ,itis true( ḥaqq ) z B’ andyoucannotovercomeit.”(53) Ifeverysoulthathad transgressed ,hadeverythingthat’sintheearth,itwouldwant toransomitselfwithit.Andtheywillfeeltheregretwhentheyseethetormenttorment k’ andJUDGMENTWILLBEPASSEDBETWEENTHEMWITHJUSTICEANDTHEYWILL NOTBEWRONGED .(54) Letitbeknownthatwhateverisintheheaven sandtheearthbelongs toGod.  Let it be known that God’s promise is true (haqq ), but most of them do not A’  know.(55) Heistheonewhogiveslifeaswellas death ,soTOHIMSHALLYOURETURNTOHIMSHALLYOURETURNTOHIMSHALLYOURETURN.(56)
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 ThispassageformsringsatmultiplelevelsandispossiblyagoodexampleofSemiticrhetoric intheQuran. 273 Itisthecentralpassageof SratYnus ,andthatmakesitevenmoreprofound.
Part A is itself a ring with return to God appearing at both ends. But A’ also ends with the returntoGod,thusformingsymmetrybetweenAandA’.Similarly,BandB’formringsaswell assymmetrybetweenthemselves.Piecesjandj’inpartBaresymmetrictooandemployat leastthesameformulasforthebeginning,“forevery ummah is”.Thechoiceofwordsatthe endvariesbutagreeswiththecorrespondingpiecesinpartB’.Thus,weseethatjandk’both contain“judgmentispassedbetweenthemwithjusticeandtheyarenotwronged,”forming symmetrybetweenthetwoelements.Similarly,j’andkemphasizethehasteningofthetime onthepartofdisbelieverswiththecenterpiece,X,emphasizingonthepunishmentinrelation tothehastening.Thisprominentplaceofthepunishmentinthecenterofthesevariousrings highlightswhatjudgmentisbeingtalkedaboutintheearlierverses.
Inverse50,thewordforarrivalofthepunishmentusedis biytan insteadof laylan ,thelatter morecommonlyusedfornight. Biytan ,whilestillindicatingthetimeofnight,givesasenseof spontaneity. 274 IntheBiblicalandQuranicstoriesofpreviousprophets,thepeoplewhowere metedoutpunishmentswerecaughtunexpectedly.TheQuran’schoiceofthiswordalludesto itsaudiencethatifsuchatragedyweretobefallonthemagain,theywillbelivingcomfortably in their homes until moments before it happens, and hence they should not consider their presentluxurytoinferimpossibilityofsuchatorment.
 273 Initially,IwasnotasconvincedaboutSemiticrhetoricintheQuranuntilIwasabletodeterminethe concentricarrangementof SratYnus asawhole,andespeciallythispassage.WhileIamstilltentative abouttheorganizationofafewotherpassages,Iamquitesatisfiedwiththisparticularcomposition. 274 Manẓr, Lisan ,1:547,entryfor biytunderroot bayata .
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 Paragraphedtranslation: 
Andonthedaywhenheshallgatherthem,theywillthinkasiftheyhadnotlivedevenasinglehourof theday.Theywillrecognizeeachother.ThosewhodeniedmeetingGodandwerethusnotguidedwillbe ataloss.Andifweweretoshowyousomeofthatwhichwearepromisingthem,orgiveyoudeath,they willafterallreturntous,andthenGodwillbewitnessoverthatwhichtheyaredoing. (4546)
Foreverynationisamessenger.Sowhentheirmessengercomestothem,judgmentispassedbetween themwithjusticeandtheyarenotwronged.Andtheyquestionwhenwillthatpromisebefulfilledifyou aretruthful.Say,“IdonotcontroloveranyharmorbenefitformyselfexceptwhatGodwills.Forevery nationisanappointedtime,andwhentheirtimearrives,theycannotputitoffforasinglemomentnor cantheyhastenit. Ask(them),“IfHispunishmentweretocomesuddenlyatnightorbytheday,whatis itthattheevildoersarehastening?Orisitthatonlywhenitwillhappenwillyoubelieveinit?”(Itwillbe said,) “Now you believe! You had been trying to hastenit!”Thenitwillbesaidtothetransgressors,
“Tastetheeternaltorment!Youarerecompensedonlyforwhatyouearned!”Andtheyaskyou,“Isit reallytrue?”Say,“Yes,bymylord,itistrueandyoucannotescape.”(4753)
Ifeverysoulthathadtransgressed,hadeverythingthat’sintheearth,itwouldwanttoransomitselfwith it.Andtheywillfeeltheregretwhentheyseethetormentandjudgmentwillbepassedbetweenthem withjusticesuchthattheywillnotbewronged. (54) 
LetitbeknownthatwhateverisintheheavensandtheearthbelongstoGod.LetitbeknownthatGod’s promiseistrue,butmostofthemdonotknow.Heistheonewhogiveslifeaswellasdeath,sotoHimshall youreturn.(5556) 
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 7.10 FFF’F’’’::::GodisaWitnessGodisaWitnessGodisaWitnessoveroverovertheQuranBeingtheQuranBeingtheQuranBeingRecitedRecitedRecited(5(5(5(5777765)65)65)65) c OPeople!Therehasnowcometoyouan admonition fromyourlord,acure forwhatis inthehearts,
A  y anda guidance andmercy forthebelievers.(57)   Say,“ThisisbyGod’s grace andmercy .”
 c’ Sohavethemrejoicewithitforitisbetterthanwhattheyaregathering.(58)
 d Ask,“DoyourealizethatfromwhatGodhassentdownasprovisions,youhave madelawfulandunlawful?”
 z Ask,“DidGodgiveyoupermissionorareyouattribattributingattributing(it)uting (it)(it)toGodtoGodtoGod?”(59) B  And what will those whoattributeattribute falsehood to GodGod think on the Day of Judgment?
 d’ Godisgracioustowardspeoplebutmostofthemarenotthankful.(60)
 e And whatever business are you in, whatever you recite from the Quran , and whateveryouaredoing,
X  f weareawitnessoveryouwhenyouareinvolvedinit. e’ Noteventhesmallestthingishiddenfromyourlordintheearthandthesky andneitheristhereanythingsmallerthanthatorlarger
 f’ butitis(recorded)inaclearbook.(61)
 g LetitbeknownthattheywhoarefriendsofGod
 h shallnothaveanyfearuponthemnorshalltheygrieve,(62) B’ g’ thatisthosewhobelievedandfearedHim,(63)
 h’ andthereisgoodnewsfortheminthisworldlylifeaswellastheHereafter.
ThereisneverachangeintheGod’swords,itisagreattriumph.(64)
A’ And do not let their  words grieve you. All honor belongs to God, He is allhearing, omniscient.(65)
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 Paragraphedtranslation: 
OPeople!Therehasnowcometoyouanadmonitionfromyourlord,acureforwhat’sinthehearts,anda guidanceandmercyforthebelievers.Say,“ThisisbyGod’sgraceandmercy.”Sohavethemrejoicewith itforitisbetterthanwhattheyaregathering. (5758)
Ask, “Do you realize that from what God has sent down as provisions, you have made lawful and unlawful?”Ask,“DidGodgiveyoupermissionorareyouattributingfalsehoodtoGod?”Andwhatwill thosewhoassociatealietoGodthinkontheDayofJudgment?Godisgracioustowardspeoplebutmostof themarenotthankful. (5960)
Andwhateverbusinessareyouin,whateveryourecitefromtheQuran,andwhateveryouaredoing,we areawitnessoveryouwhenyouareinvolvedinit.Noteventhesmallestthingishiddenfromyourlordin theearthandthesky–andneitheristhereanythingsmallerthanthatorlargerthatisnotrecordedina clearbook.LetitbeknownthattheywhoareclosertoGodshallnothaveanyfearuponthemnorshall theygrieve,thatisthosewhobelievedandfearedHim,andthereisgoodnewsfortheminthisworldlylife aswellastheHereafter.ThereisneverachangeintheGod’swords,itisagreattriumph.Anddonotlet theirwordsgrieveyou.AllhonorbelongstoGod,Heisallhearing,omniscient.(6165)
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 7.11 EEE’E’’’::::ExampleofPolytheism:NoahExampleofPolytheism:NoahExampleofPolytheism:Noah’’’’sPeopleDrownedsPeopleDrownedsPeopleDrowned(66(66(66(6677774444))))
7.11.1 DisbelieversHaveDisbelieversHaveNoEvidenceofDeitiesAssociatedNoEvidenceofDeitiesAssociatedNoEvidenceofDeitiesAssociatedwith withwithGodGodGodGod (66(66(66(6670)70)70)70) 
 j LetitbeknownthatwhateverisintheheavensandtheearthbelongstoGodGod ,
 andthosewhocallupondeitiesdeitiesdeitiesotherotherotherthanthanthanGodGodGodonlyfollowtheir conjectures and they y A areonlylying .(66)
Heistheonewhomadethenightsoyoucanrestinit,andthedaybright,inthatare j’ thesignssignssignsforthosewholisten.(67)
 k Theysay,“GodhastakenasonGodhastakenasonGodhastakenason.”Heisabovethat!Heisselfsufficient!
 z WhateverisintheheavensandtheearthbelongstoHim . X
Youdonothaveanyevidenceofthat.Orareyousayingabout GodGodGod whatyoudo k’ notknow ?(68)
Say,“Thosewho associate liestoGodGodGodGod shallnot succeed .”(69)
Thesearetheprovisionsoftheworldlylife. A’  Then they will return to us , and then we will make them taste a severe torment
 becausetheyweredisbelieving.(70)

PassageE(verses2836)beginandendwithphrasesthatalsomentionthereturningtoGod, whichisrepeatedagaininverse70inthispart.TheChristianbeliefofJesusassonofGodhas beenmentionedwithoutanyreferencetoeitherChristianityorJesus.Althoughversesinother
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 surahs 275 clarifythattheseclaimswereforJesus,itseemsthatevenintheMeccanperiod,such areferencewaslikelytobesufficientfortheQuran’saudiencetocomprehendtheissueunder discussion.
Paragraphedtranslation: 
LetitbeknownthatwhateverisintheheavensandtheearthbelongstoGod,andthosewhocallupon deitiesotherthanGodonlyfollowtheirconjecturesandtheyareonlylying.Heistheonewhomadethe nightsoyoucanrestinit,andthedaybright,inthatarethesignsforthosewholisten.(6667)
Theysay,“Godhastakenason.”Heisabovethat!Heisselfsufficient!Whateverisintheheavensandthe earthbelongstoHim.Youdonothaveanyevidenceofthat.OrareyousayingaboutGodwhatyoudonot know?Say,“ThosewhoassociateliestoGodshallnotsucceed.”(6869)
Thesearetheprovisionsoftheworldlylife.Thentheywillreturntous,andthenwewillmakethemtaste aseveretormentbecausetheyweredisbelieving. (70) 
 275 Forexample,theQuran9:30and19:345.
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 7.11.2 NoahNoah’’’’sPeopleDenySignsandsPeopleDenySignsandsPeopleDenySignsandDestroyedDestroyedDestroyed;;;;BelieversEstablishedBelieversEstablished (71(71(71(71 3)3)3)3) 
AndrecitetothemNoah’sstorywhenhesaidtohispeople,
“Omypeople!Iftroublesomeforyouhasbecomemystayinginyourmidst A  andremindingyouof    God’ssignsGod’ssigns, 
 thenIhavemytrustinGodGodGod,
 collectivelydecideyouraffair,
276 B  and(includeyour)     associateassociate godsgodsgods, andlettherebenouncertaintyinyourdecision.
X Thencarryitoutagainstmeanddonotgivemetime .(71)
Soifyouturnaway,Ihavenotaskedyouforany reward .
B’  My reward isonlywith     GodGod 
 andIhavebeencommandedthatIbeoneofthosewhosubmit.
SotheyDENIEDhim,
 andwesavedhimandthosewhowerewithhimintheship ,
A’ and wemadethemheirs (khal’if )
 anddrownedthose whoDENIEDoursignssignssigns.
Seehowwastheendof thosewhowerewarned .(73)

AbeginsthestorythatNoahstartedwithhispeoplewhereasA’narratestheirfate.A’further
 276 Therearethreewaystointerpretthe wa in washurak’akum :1)Itisusedinthesenseoftheword with (ma ῾);2)Itisanobjectof ajmi῾;and3)Itsverbhasbeenomitted.
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 presents an interesting composition. Those who were warned and denied God’s signs were drowned.Theemphasisisonmakingthesavedasheirs(thecenterofthecomposition).
Paragraphedtranslation: 
AndrecitetothemNoah’sstorywhenhesaidtohispeople,“Omypeople!Ifmystayinginyourmidstand remindingyouofGod’ssignshasbecometroublesome,thenIhavemytrustinGod–collectivelydecide youraffair,andincludeyourassociategodsaswell,and lettherebe nouncertaintyinyourdecision.
Thencarryitoutagainstmeanddonotgivemetime.Soifyouturnaway,Ihavenotaskedyouforany reward.MyrewardisonlywithGodandIhavebeencommandedthatIbeoneofthosewhosubmit.So theydeniedhim,andwesavedhimandthosewhowerewithhimintheship,andwemadethemheirs anddrownedthosewhodeniedoursigns.Seehowwastheendofthosewhowerewarned. (7173)
7.11.3 MoreMessengersMoreMessengersBroughtSignsBroughtSignsBroughtSignsbutDeniedbutDenied (74) 
A Thenwesentmessengersafterhimto theirpeople 
 whobroughtsignssignssignstothem X buttheydidnotbelievebecauseofthatwhichtheyhadalreadyDENIED.
A’  Thatishowweclosetheheartsofthe transgressors .(74)
Paragraphedtranslation: 
Thenwesentmessengersafterhimtotheirpeoplewhobroughtsignstothembuttheydidnotbelieveon thatwhichtheyhadalreadydenied.Likewiseweclosetheheartsofthetransgressors. (74)
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 7.12 DDD’D’’’::::ExampleofRebels:PharaohandHisFollowersDrowExampleofRebels:PharaohandHisFollowersDrownenedd(7d (7(7(7555593)93)93)93)
7.12.1 TruthDeclaredSorceryTruthDeclaredSorcery
Thenafterthemwesent MosesandAaron toPharaohandhisleaderswithoursignssignssignsbut A theybehavedarrogantly ,andtheywereguilty .(75)
B Sowhentruthtruthtruth(ḥaqq )cametothemfromustheysaid,“Thisisclearsosorcerysorcery.”(76)rcery
Mosessaid,“Areyousayingthisaboutthetruthtruthtruth(ḥaqq )afterithascometoyou?Is X thissorcerysorcerysorcery?SorcerersSorcerersSorcerersareneversuccessful.”(77)
Theysaid,“Haveyoucometoustoturnusawayfromthatonwhichwefoundour B’ forefathers,andsobothofyoubecomedominantintheland?
A’ Wearenotgoingtobelieve inthe twoofyou .”(78)
ParagraphedParagraphedtranslation:translation: 
ThenafterthemwesentMosesandAarontoPharaohandhisleaderswithoursignsbuttheybehaved arrogantly,andtheywereguilty.Sowhentruthcametothemfromustheysaid,“Thisisclearsorcery.”
Mosessaid,“Areyousayingthisaboutthetruthafterithascometoyou?Isthissorcery?Sorcerersare neversuccessful.”Theysaid,“Haveyoucometoustoturnusawayfromthatonwhichwefoundour forefathers,andsobothofyoubecomedominantintheland?Wearenotgoingtobelieveinthetwoof you.” (758)
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 7.12.2 SorceryNullified,TruthVindicated (79(79(79(79 82)82)82)82) 
A Pharaohsaid,“Calleveryexpert magician tome.”(79)
B Whenthe magicians came,Mosessaidtothem,“Castwhatyouwanttocast.”(80)
Sowhentheycastedtheirspell,Mosessaid,“Whatyouhavebroughtissorcerysorcerysorcery.God X willnullifyit .
B’ Goddoesnotletthe mischiefmakerssucceed .(81)
Godshallvindicatethetruth (ḥaqq )byHiswords,eventhoughthe evildoers mayhateit.” A’ (82)
ParagraphedParagraphedtranslation:translation: 
Pharaohsaid,“Calleveryexpertmagiciantome.”Whenthemagicianscame,Mosessaidtothem,“Cast whatyouwanttocast.”Sowhenthecastedtheirspell,Mosessaid,“Whatyouhavebroughtissorcery.
Godwillnullifyit.Goddoesnotletthemischiefmakerssucceed.Andnomatterhowmuchtheevildoers hateit,GodshallvindicatethetruthbyHiswords.” (7982)
 
117
 
 7.12.3 BelieversPlaceTrustinGod,AskforRelieffromPersecution (((83(8383836666))))
A Sonoonebelieved Mosesexceptafew fromamonghispeople
 duetothefearofPharaohandhisleaderslesttheypersecutepersecutepersecutethem. B Pharaohwasforsuremightyonearthandwasoneofthe musrifn.(83)
AndMosessaid,“Omypeople!IfyouhavefaithinGod thenputyourTRUSTinHim
 ifyouhave submittedyourselves .”(84) X
Theysaid,“InGodweTRUST.”
B’ “Oourlord,donotmakeus(anobjectof)persecutpersecutionpersecutionforthetransgressors.(85)ion
A’ Andsaveusbyyourmercyfromthe disbelievers .”(86)
Paragraphedtranslation: 
SonoonebelievedMosesexceptafewfromamonghispeopleduetothefearofPharaohandhisleaders lesttheypersecutethem.Pharaohwasforsuremightyonearthandwasoneofthetransgressors.And
Mosessaid,“Omypeople!IfyouhavefaithinGodthentrustHimifyouhavesubmittedyourselves.”They said,“WetrustGod.Oourlord,donotmakeusobjectofpersecutionforthetransgressors.Saveusby yourmercyfromthedisbelievers.”(836)
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 7.12.4 MosesMoses’’’’PrayerPrayerPrayertotototoObliterateObliterateObliterateDisbelieversDisbelieversDisbelievers’’’’WealthandWealthandWealthandHardenHeartsuntilTormentHardenHeartsuntilTorment (87(87(87(879)9)9)9) 
AndwerevealeduntoMosesandhisbrother,“Allocateafewhousesforyourpeoplein
A Egypt,makeyourhousesplacesofWORSHIP,establishprayer,andgivegoodnewstothe
 believersbelievers.”(87)
Mosessaid,“Oourlord,youhavegiven Pharaoh andhisleadersvainglory andwealth in B theworldlylife,ourlord,thattheymay leadastray fromyourpath .
  Oourlord,obliteratetheirwealth andhardentheirhearts sothattheywillnotbelievebelievebelieve B’ untiltheyseethepainfultorment.”(88)
Hesaid,“YourSUPPLICATIONhasbeenaccepted,sobothofyoustaypersistentanddo A’  notfollowthe path of thosewhodonotknow .”(89)
Paragraphedtranslation: 
AndwerevealeduntoMosesandhisbrotherthat,“AllocateafewhousesforyournationinEgypt,make yourhousesplacesofworship,establishprayer,andgivegoodnewstothebelievers.”Mosessaid,“Oour lord,youhavegivenPharaohandhisleadersvaingloryandwealthintheworldlylife,ourlord,thatthey mayleadastrayfromyourpath.Oourlord,obliteratetheirwealthandhardentheirheartssothatthey willnotbelieveuntiltheyseethepainfultorment.”Hesaid,“Yoursupplicationhasbeenaccepted,so bothofyoustaypersistentanddonotfollowthepathofthosewhodonotknow.”(8789)
 
119
 
 7.12.5 PharaohPharaoh,RebelandTyrant,DrownedandSavedasaS,RebelandTyrant,DrownedandSavedasaSignign (90(90(90(903)3)3)3) 
AndwemadetheIsraelitescrosstheseawhilePharaohandhisforces,outofARROGANCE 
 andTYRANNY,followedthemuntildrowningovertookhimwhenhesaid,“Ibelievethat A thereisnogodexceptHimwhomtheIsraelitesbelieve,andIamoneofthosesubmitto
 him.”(90)
Now? Even though you had been REBELLING earlier and you were from among the
MISCHIEFMAKERS!(91) X Todayweshallsaveyourbodysoyoumaybecomeasignforthosewhofollowyou.And
 therearemanypeoplewhoareunawareofoursigns.(92)
We established for Israelites a goodly abode and we gave them from among the pure
A’  things.Andtheydidnotdisputeuntilknowledgehadcometothem.Yourlordwilldecide ontheJudgmentDaybetweenthemaboutwhichtheywereindispute.(93)
Paragraphedtranslation: 
AndwemadetheIsraelitescrosstheseawhilePharaohandhisforces,outofarroganceandtyranny, followed them until drowning overtook him when he said, “I believe that there is no god except Him whom the Israelites believe, and I am one of those submit to him.” Now? Even though you had been rebellingearlierandyouwerefromamongthemischiefmakers!Todayweshallsaveyourbodysoyou maybecomeasignforthosewhofollowyou.Andtherearemanypeoplewhoareunawareofoursigns.
(902)
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 WeestablishedforIsraelitesagoodlyabodeandwegavethemfromamongthepurethings.Andtheydid notdisputeuntilknowledgehadcometothem.YourlordwilldecideontheJudgmentDaybetweenthem aboutwhichtheyareindispute. (93)
7.13 CCC’C’’’::::ReferencetoReferencetoReferencetoEEEEarlierarlierarlierSSSScripturescripturescripturesaaaandndndndTTTThishishisRRRRevelationisevelationis ḤḤḤaqqḤaqqaqqaqq (94(94(94(945555))))
Soifyouareinanyanyanydoubtdoubtdoubt(shakk )concerningwhatwehaveREVEALED, A thenaskthosewhohavebeenreadingthebookbeforeyou.
Forsure,truth(ḥaqq )fromyourlordhasCOMETOYOU,sodonotbecomeoneofthose X who doubt (mumtarn).(94)
And do not become one of those whobelie God’s signssignssigns lest you become one of the A’  losers.(95)
Paragraphedtranslation: 
Soifyouareinanydoubtconcerningwhatwehaverevealed,thenaskthosewhohavebeenreadingthe bookbeforeyou.Forsure,truthfromyourlordhascometoyou,sodonotbecomeoneofthosewhodoubt.
AnddonotbecomeoneofthosewhobelieGod’ssignslestyoubecomeoneofthelosers. (945)
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 7.14 BBB’B’’’::::ExampleofExampleofExampleofJonahJonahJonah’’’’ssssPeople,SavedPeople,SavedPeople,SavedDDDDuetouetouetoTTTTheirBeliefheirBeliefheirBelief((((99996666103)103)103)
 c Thoseagainstwhomyourlord’swordshavepassedwillnotbelievebelievebelieve(96)
 d untiltheyseethepainfultormentevenifeverysigncomestothem.(97)
 c’ Whyisitsothatnotasingletownshipbelievedbelievedbelievedsoitsbeliefbeliefbeliefcouldbenefitit,except A thepeopleofJONAH.
 d’ When theybelievedbelieved, we took the torment of disgrace away from them in this
 worldlylifeandwegavethemsometimetolive.(98)
Hadyourlordwished,everyoneontheearthwouldhavebelievedbelievedbelieved. B Soareyougoingtoforce(these)peopletobelievebelievebelieve?(99)
ItisnotforanyonethattheyattainbeliefbeliefbeliefexceptwiththepermissionofGod. X Hestampsuncleanlinessonthosewhodonotusereason.(100)
Say,“Lookatwhat’sintheskiesandtheearth.” B’  Butsignsandwarningsdonotsatisfythosewhodonot(wantto)believebelievebelieve.(101)
 e Soaretheywaitingforanythingotherthanthedaysofthosewhopassedearlier?
 f Say,“Sowait!AndIamwaitingwithyou.”(102) A’  e’ Sowesaveour RUSUL and,likewise,thosewhobelievebelievebelievewiththem.
 f’ Itisaduty 277 uponustosavethebelieversbelieversbelievers.(103)
Thispassagerevolvesaroundbelief.InA,peopleagainstwhomGod’sjudgmenthaspasseddo notbelieveuntiltheyseeatorment,anexampleofwhichwasPharaoh.OnlypeopleofJonah
 277 Ḥaqq isinaccusativeindicatingthataphrasewasomittedearlier.
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 aresupposedtohavebelievedsuchthatthetormentoftheworldlylifewastakenawayfrom that. A’ states that as a principle too. Additionally, both A and A’ have parallel structures.
Across A and A’, it seems that c/d/c’/d’ and e/f/e’/f’ correspond to each other too. For instance, c’/d’ provide an example of Jonah and believers who were saved and e’/f’ gives a generalstatementthatthe raslandbelieversaresaved.
InB,hadGodwished,everyonewouldhavebelieved,whereasinB’,warningsandsignsdonot satisfythosewhodonotwishtobelieve.Thecenter,X,isarulethatbeliefisattainedonlyby
God’spermissionandthosewhodonotusetheirbraincannotbeguided.
Paragraphedtranslation: 
Thoseagainstwhomyourlord’swordshavepassedwillnotbelieveuntiltheyseethepainfultorment evenifeverysigncomestothem.Whyisitsothatnotasingletownshipbelievedsoitsbeliefcouldbenefit it,exceptthenationofJonah.Whentheybelieved,wetookthetormentofdisgraceawayfromthemin thisworldlylifeandwegavethemsometimetolive.(968)
Had your lord wished, everyone on the earth would have believed. So are you going to force them to believe?ItisnotforanyonethattheyattainbeliefexceptwiththepermissionofGod.Hestampsonthose whodonotusereason.Say,“Lookatwhat’sintheskiesandtheearth.”Butsignsandwarningsdonot satisfythosewhodonot(wantto)believe.Soaretheywaitingforanythingotherthanthedaysofthose whopassedearlier?Say,“Sowait!AndIamwaitingwithyou.” Sowesaveourmessengersand,likewise, thosewhobelievewiththem.Itisadutyuponustosavethebelievers. (99103)
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 7.15 AAA’A’’’::::EpilogueEpilogueEpilogue(104(104(1049999))))
Say,“Opeople!Ifyouareinanydoubtaboutmyreligion thenIdonotworshipthosethat
A youworshipotherthanGoGoGod Go ddd,butIdoworshipGodGodGodwhowillgiveyoudeath.AndIhave
 beenorderedthatIbecomeoneofthe believers .(104)
And that you submit yourself to the ḥanf religion, and not be one of the polytheists . B (105)
DonotcalluponanyoneotherthanGodGodGodwhodoesnotbenefityounorharmyou,and C ifyoudidthat,youwilldefinitelybeoneofthetransgressors .(106)
  AndifGodGodGodafflictsaharmonyou,noonecansaveyouexceptHim.AndifHewishes
C’ good for you, then no one can stop His blessings, He makes it reach whoever He
 wishesfromHisservants,andHeisforgivingandmerciful.(107)
Say,“Opeople!Truthhascometoyoufromyourlord,sowhoeverfollowsitwillfollow
B’ forhisownbenefit,andwhoevergoesastraywillsufferitsconsequences,andIamnot
 responsibleforyou.”(108)
FollowthatwhichhasbeenrevealedtoyouandpersevereuntilGGGGODMAKESAJUDGMENTODMAKESAJUDGMENTODMAKESAJUDGMENT, A’ andHEISTHEBESTOFTHEJUDGESHEISTHEBESTOFTHEJUDGESHEISTHEBESTOFTHEJUDGES.(109)
C/C’bothfocusontwoaspectsofpolytheism.Cisobvious,itdirectlycommandstonotinvoke deitiesotherthanGod, anissuethathasbeenundertakeninvariousearlierpassagesinthe surah.C’looksatitfromtheoppositeway,thatifGodweretoafflicttrouble,nootherdeity could allay it. B prescribes adherence to ḥanf religion to the exclusion of Polytheism. B’
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 proclaimsarrivaloftruthandthatadherencetoitwillbebeneficial.Anyotheractionisakinto going astray in the words of the Quran, the consequences of which the Prophet is not responsible for. A sets the context of the entire passage by declaring from the Prophet’s tonguethatheoughttofollowhisreligiononly,becomeabelieverandthathewillworship onlyGodandnoneother.A’demandsthathefollowGod’srevelation andawaitajudgment fromHim.
Paragraphedtranslation: 
Say,“Opeople!IfyouareinanydoubtaboutmyreligionthenIdonotworshipthosethatyouworship otherthanGod,butIdoworshipGodwhowillgiveyoudeath.AndIhavebeenorderedthatIbecomeone ofthebelievers,andIsubmitmyselftotheḥanfreligion.Anddonotbecomeoneofthepolytheists.Do notcalluponanyoneotherthanGodwhodoesnotbenefityounorharmyou,andifyoudidthat,youwill definitelybeoneofthetransgressors.AndifGodafflictsaharmonyou,noonecansaveyouexceptHim.
AndifHewishesgoodforyou,thennoonecanstopHisblessings,HemakesitreachwhoeverHewishes fromHisservants,andHeisforgivingandmerciful. (104107)
Say,“Opeople!Truthhascometoyoufromyourlord,sowhoeverfollowsitwillfollowforhisownbenefit, andwhoevergoesastraywillsufferitsconsequences,andIamnotresponsibleforyou.”(108)
FollowthatwhichhasbeenrevealedtoyouandpersevereuntilGodmakesajudgment,forHeisthebest ofthejudges. (109)
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 7.16 RemarksonRemarksonthethetheSurahSurahSurahasaWholeasaWholeasaWhole
The surah begins with the Quran and revelation as the primary subject of the disbelievers’ argument.Thesurahendswiththesametopic,thatis,theProphetiscommandedtofollowthe revelation.Similarly,thebeginningalsorecountedthathewaswarningthepeopleandgiving goodnewstothebelievers.Thesurahendswithhimbeingdirectedtoawaitajudgmentfrom
God,possiblybecauseofthewarningthathadalreadybeenissuedorwasbeingissued.
Thecenterofthesurahhadaverystrongpassagefocusingonthejudgmentbeingpassedona people, which is also how the surah ends. After having studied this surah, one cannot but noticethatitsintensefocusontheissueofa raslandapunishmentforhisdeniers.Thefirst twoversesofthesurahseemtohavesetthecontextforsuchadiscussionwheretheProphet hadbeenlabeledasorcerer.
As mentioned earlier, this surah is usually placed among the Meccan surahs, which seems reasonablebasedbothonthedatainthesourcesaswellastheanalysisbyvariousscholars, bothmedievalandmodern. 278 ThecontentsofthissurahseemtoindicatethattheQuranhada profound impact on the society around it. From the sources, we find that idolatry, and anythingthatresembledit,wastobecomeanabominationtoMuslimfaithandhascontinued tothisday.MonotheisticproclamationofbeliefinGodandMuhammadashismessengerwere tobecomeoneofthefivepillarsofIslam.MuhammadwasseenasoneinaseriesofJudeo
Christian prophets, the example of two preceding ones, Noah and Moses, discussed in this surah.TheemphasisonworshipisapparentintheMuslimcultureinwhichthedailyprayers
 278 Seetheintroductiontothesurahinthebeginningofchapter7wherethesourcesarecited.
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 formanotheroneofthefivepillarsofIslam.
Interestingly, even though the Quran gave much importance to the punishment of a rasl’s opponentsinthisworldlylife,itdidnotleadscholarstogenerallyclassifyitasadistinctive featureofa rasl.TheonlyexceptionsarealFarhandIṣlḥ.Thelatterevencontendsthat theMuslimwarsonthepolytheistswerewagedbasedonthisprinciple,anissueIdiscussina bitmoredetailinChapter8.However, SratYnus ’sreadingbyitselfdoesnotseemsufficient toderivesuchaconclusionevenwithintheQuranicframework. 
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 888 ConcluConcludidididinnnngRemarksgRemarksgRemarks
IbeganthisthesiswithanattempttodatetheauthorshipoftheQuranandconcludedthatit wasmostlikelyauthoredinthefirsthalfoftheseventhcenturyandcertainlybefore675CE.
Foralaterauthorship,Sadeghibestsummarizedtheimprobabilityinthefollowingwords.
AnUmayyadcaliphcouldnotpromulgatetheQuranunlessweweretoacceptthatnot
 onlywastheUmayyadcaliphabletopromulgatetheQuranasthewordofaprophet
Muhammad, he was also able to convince all the historians to create chains of
 narrations ascribing it to ῾Uthmn. And no such dissent was reliably noted despite
 unflinchingoppositionto῾UthmnbyareasonablylargegroupofMuslims. 279 
Then I investigated the religious milieu of the Arabian Peninsula using historical sources outside of Muslim tradition to determine thatJews, Christians and Polytheists were all well establishedintheregion.Ialsolookedtheconflictingreportsregardingthe ḥunaf’without havingreachedanyconclusioninsofarasthehistoricalsourceswereconcerned.
Inthesecondpart,IexploredtheusageofsomeliterarydevicesintheQurananddelvedinto various issues relating to the Quran’s composition both at the verse level as well as at the surahlevel.Finally,inthelastchapter,Iutilizedboththenarrativestyleoftranslationaswell asSemiticrhetorictoanalyze SratYnus .Inmystudy,ananalysisofasurahbasedonthese
 279 Sadeghi,Bergmann,“TheCodex,”366.
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 stylesisfarmorerewardingthananatomisticstudyattheverselevel.EventhoughIbelieve thatmanyrefinementscanbemadetothestructureinchapter7,thesurahdoesseemtohave beenorganizedinaringcomposition.Inaddition,theindividualpassagesthemselvesexhibit parallel,mirrororringconstructions,thuscreatingcompositionsofsuchcompositions.
AsfarastheQuran’scontentsareconcerned,thereisnodoubtthatIslam’smainbeliefsare authoredintheQuran,someofwhichwerenotedinsection7.16,“RemarksontheSurahasa
Whole”. Whether they were established first and then authored, or authored in the Quran whichinfluencedMuslimstoadoptthemisimmaterial.Ineithercase,wewouldarriveatthe sameconclusionthattheQuran’simportance,asliterature,couldnotbeunderminedinthe societyinwhichitwasauthored.
TheQuranalsoplacedMuhammadasanotherprophetinaseriesofBiblicalprophets.
Atthispoint,Iwanttostateafewwordsaboutthecontentsof SratYnus inthecontextofthe differencebetweena raslanda nab.Iṣlḥ’sdoctrinethata rasl’spolytheisticopponentsare necessarilyannihilatedinthisworldseemstofindsomegroundin SratYnus aswellasin otherpassagesintheQuran.Imuststateatthispointthattheveracityofthisissueoutsideof theQuranicframeworkisnotunderdiscussion.ThediscussionathandiswhethertheQuranic contentsleadtosuchanallusion.
Ifweweretoacceptthehistoricalframeworksetinthe srah literature,wecouldhypothesize thatearlyMuslimswereinfluencedbytheQuran’ssuchcommandmentssostronglythatthey wagedwarsontheProphet’sopponentsincompliancewiththisrule.Itwasadirectresultof theQuraniccommandments,andearlierMuslimshadprecedentsintheformoftheprevious
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 rusul  and their nations. Although the examples of both Noah and Moses furnished in Srat
Ynus pertaintonaturalcalamities,thereareexampleselsewhereofa rasl’sfollowerswaging wars.Moses’exampleisthemostpertinentinthisregardwhereheissupposedtohavebeen divinelycommandedtofight.280 Ifweweretoextendthisfurther,thisleadstothepossibility that the Muslim conquests may have been a result of such commandments. The Prophet’s successorsprobablythoughtthatthesecommandmentsimpliedthattheycontinuethebattles asadivineedict.Withthestudyconductedinthisthesis,thisisahypothesisandcannotbe conclusivelystatedso.However,theseissuesareofhighimportancebecause,basedonthese,
Iṣlḥ has opined that several verses of the Quran that were in direct opposition to the
PolytheistsorJewsandChristiansintheArabianPeninsulamaynolongerbeapplicable.
Although his complete doctrine is quite sophisticated and I shy away from discussing it at length, one cannot but notice at least two points: 1) The Quran does incessantly furnish examplesofprevious rusul andtheirnationshavingbeenobliterated.2)Wefindanexception in the case of Jesus, who was proclaimed as a rasl281  but the Quran does not provide any exampleofhisovercomingoverhisopponents.Therecanbethreepossibleexplanationsfor
Jesus’case:
1)TherewasapunishmentforJesus’nation,buttheQuranissimplydevoidofit.
 280  Iṣlḥ, Da ῾vati Dn, 23940 states that David, Solomon and Moses fell into this category and their followerswagedwarsagainstthosewhodeniedthemessengers.However,inIṣlḥ, Tadabbur ,8:58,he contradictshimselfbystatingthatonlyMuhammadwagedawaragainsthisopponents.Basedonother parts of his commentary, I believe that he held the opinion he expressed in Da ῾vati Dn and his statementin Tadabbur isanerror. 281 Forexample,seetheQuran61:6,4:157,and4:171allofwhichproclaimJesusasa rasl.
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 2)Jesus’caseisanexception,whichcastsadoubtontheseprinciplesregardingthe rusul .
3)Onepossibleexplanationcouldbethathiscompanionswereabletoestablishhismission making Christianity as one of the largest religions today. If accepted, this could draw an interestingparalleltothecompanionsofMuhammad.
Stepping outside of the srah  framework, based on the historical data already seen, an assessmentofthestrengthoftheQuran’srelationshipwiththesocietyisdifficulttoassess.We canpossiblyconcedethat,giventhattheQuranwasmostlikelyauthoredinthefirsthalfofthe seventhcentury,itmighthaveprovidedanimpetusforMuslimstostepoutoftheirfledgling society in Ḥijz and face other nations politically and militarily. We, however, do need additionalhistoricaldatatoascertainthevalidityofsuchclaims,andestablishtheextentto whichtheQuranreallyprovidedsuchanimpetus,oractedasacatalystforMuslimconquests.
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